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PREFACE 


THE CRITICAL THINKING QURANIC STUDIES TEXTBOOK SERIES 

There are thirty books in this series. Books entitled Book Year 1 to Book 
Year 24 consist of one book for each year of the revelation. The chapters’ or 
sections’ signs (ayat) are presented according to the 558 ruku or sections of 
the 114 chapters of the Quran. They each include the relevant chapter (surah) 
or chapters (when they are short) or sections, ruku (when there are multiple 
sections in a particular chapter) in chronological order. The chapters are num- 
bered according to the chronological order of the Quranic chapters provided 
by al-Azhar University as the officially accepted order of revelation. Each 
section (ruku) is followed by a commentary by one of the well-known com- 
mentators. 

Book Year 23, the present volume, covers events from Muharram 1-Dhu 
al-Hijja 29, 10 AH/ca. April 9, 631 CE-March 28, 632 CE. 

Books 25-28 are devoted to the Quranic stories of all other Prophets and 
Messengers in order of their dates. Book 25: Adam, Cain and Abel, Enoch 
(Idris), Noah, Hud and the People of Aad; Saleh and the People of Thamud; 
Book 26: Abraham, Ishmael, Isaac, Lot, Jacob (Israel), Joseph and Job; Book 
27: Moses, Aaron, Children of Jacob (Israel), Jethro (Shuayb), Joshua, Khidr 
and Samuel; Book 28: David, Solomon, Elijah (Ilyas), Elisha (Alyasa), Jonah 
(Younis), Ezekiel (Dhul Kifl), Ezra (Uzayr), Dhul Qarnayn (Cyrus the Great 
or Alexander the Great), Luqman, Zechariah, John the Baptist (Yahya), Mary 
and Jesus, The last two are: Book 29: The Life of Prophet Muhammad from 
Birth to the Revelation and Book 30: Teacher s Manual. The last, Book 30, 
has been prepared for the teacher’s Lesson Plans. 

At the beginning of each lesson, there is an exercise in critical thinking 
skills. These consist of one of the following: The Nine Intellectual Stan- 
dards, The Eight Elements of Reasoning Strategies and The Seven Moral 
Traits. The Eight Elements contain thirty-five strategies. However there is no 
specific order as to how they should be learned and incorporated into our 
thinking process. 

Once we understand the critical thinking skills and then apply them to 
the signs and sections of the Quranic message, we will close the gap between 
our beliefs and how we live our lives. They will each motivate the other. There 
will no longer be a disconnect between the two so that we claim to bear wit- 
ness with our tongues, but our hearts are not on the same page as what our 
tongue expresses. Once the skills as presented in the Quranic message are put 
into practice with the grace of God, they coalesce into a sense of unity in our 
thoughts and behavior. 

Each Jesson is followed by questions for classroom discussion or for di- 
alogue. At the end of each lesson there is an assessment/assignment for stu- 
dents to use while they are developing critical thinking skills as they hopefully 
learn HOW the Quran teaches critical thinking. 
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SOURCES 

The sources for the history include the works of Ibn Ishaq, Ibn Hashim, 
Waqidi, Ibn Sad and commentaries by Ibn Abbas, Jalalayn, Tustari and Sayyid 
Qutb. The sources for the commentaries of Ibn Abbas, Jalalayn and Tustari 
have been used with the permission of the publisher, the Royal Institute of 
Ahl al-Bayt in Jordan. They are available on their website www.altafsir.com. 

The inclusion of excerpted commentaries (tafsir) by Sayyid Qutb’s In the 
Shade of the Quran (available online) in this Critical Thinking Quranic Studies 
Textbook Series is because Sayyid Qutb is considered by some extremist 
groups as their intellectual source. By including excerpts from his eighteen 
volume Quranic commentary, extremists cannot disclaim the importance of 
learning critical thinking as this series is to help young adults learn HOW to 
think using self-realization (tahqiq) and critical thinking (furqan) skills taught 
by the Quran. This in order to arm young adults with the ability to choose rea- 
son over any irrational extremist ideology that is presented to them. 


TERMINOLOGY 

All Quranic signs are translations from The Sublime Quran. For the Mus- 
lim, the Quran is the Word (Logos) of God. It is this Word of God that has in- 
Spired artists, artisans, poets, philosophers and writers, those who had been 
the exponents of Islamic culture and civilization for almost 1500 years. Yes- 
terday and today’s Muslim wants to know more about each Word that God 
chose for His revelation through the Quran. This realization, in tum, prompted 
the translation of The Sublime Quran, an attempt to give the sense of unity 
within the revelation to a non-Arabic speaking reader. 

There are several points to note about the terminology used in the trans- 
lation of the Quranic text and the commentaries. 

1, The blessed Prophet did not bring a new religion; he came to confirm 
what was right in the messages of the previous Prophets. Does this translation 
speak to the universality of the Quran? The Quran tells the Prophet, the mercy 
to all of humanity, to speak to people in their own language. Following his 
example, in addition to the translation being unbounded by time, in several 
sensitive cases, the word chosen to translate an Arabic word is also of a uni- 
versal or inclusive rather than a particular or exclusive nature. This adds to 
the broadening of the perspective and scope of the Quran so that it becomes 
inclusive rather than exclusive to one particular group of people. In other 
words, in this way a larger audience can relate to its message. 

2. The actual word “Islam” comes from the verb, “to submit” (as/amia), 
submission (sallama), and ones who submit (muslimun). The Quran refers to 
itself (the Quran) from the very beginning of the revelation (68:35). 

3. As previously indicated, the four books (Book 25, Book 26, Book 27 
and Book 28) are the stories of the other Prophets and Messengers mentioned 
in the Quran. While these stories do have lessons to be learned by the Prophet 
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and those who heard the revelations as well as for us today, they do not refer 
directly to Prophet Muhammad and his prophethood following the beginning 
of the revelation. What remains in these books of the Quranic signs in the 24 
years of the chronological Quran relate directly to him, what he did and what 
he was told to say. This allows us to understand his life directly from the 
Quranic message, the Quranic Sunnah, without any interruption of the stories 
about previous Prophets and Messengers. 

4. Most English translations of the Quran refer to the “Children of Israel.” 
The word “Israel” when used in the Quran refers to Jacob, the patriarch of the 
children who followed him such as Joseph. Therefore, it should be the “Children 
of Jacob” as it appears in these texts. 

5. The words “kufr” and “kafir” have been translated here as “ingratitude” 
and “ungrateful” where the context allows. This is the first meaning of the word 
and many of us in our lifetime have met Muslims who are “ungrateful.” It is the 
ungrateful Muslims who practice intolerance by declaring anyone who says: Peace 
be upon you (as-salam alaykum) as a non-believer (with what is called ағ). In 
those cases, it would not be suitable to call them “unbelievers” or “‘infidels,” but 
it is clearly appropriate to refer to them as being “ungrateful” and this would in- 
clude the early Quraysh, ungrateful for God’s revelation and prophethood of 
Muhammad, who ridiculed the Prophet and fought against the Quranic message 
of love, forgiveness and peace. 

6. Yet another example of the use of inclusive language in an attempt to 
speak to people in their own language, is the use of God instead of Allah. 
Many English speaking Muslims, as well as many of the English translations 
of the Quran to date, use Allah when speaking English instead of God. The 
intention on the part of the speaker is to maintain a sense of piety. They feel 
that using Allah in English moves them in that direction. Many even claim 
that the word Allah cannot be translated. 

However well-intentioned a person may be, when speaking English, the 
use of the word Allah instead of God, first of all, does not follow the Quranic 
verse that tells the Prophet to speak to people in their own language. Subse- 
quently, it does not follow the Sunnah of the Prophet who did speak to people 
in their own language. 

In addition, it creates a divide between Muslims who use the word and 
the English speaking people of various faiths to whom they are speaking. In 
effect, it creates the illusion that there is more than One God— Allah and God. 
The response of the English speaking person of another faith is to say: I do 
not understand your religion; you have a different God than I do and you call 
Him Allah. 

It needs to be clearly explained to English speaking Muslims that, unlike 
what they may feel, they do not have a monopoly on the word Allah. Arabic 
speaking Christians and Arabic speaking Jews also refer to God as Allah. The 
Old Testament and New Testament, when translated into Arabic, use Allah for 
God. 
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English speaking Muslims, therefore, need to recall the message of the 
Quran that God is One (tawhid). In addition, the Prophet did not bring a new 
religion but confirmed what was correct in the messages of previous Prophets, 
namely, that God is One. Finally. they need to follow the example of the 
Prophet, as the Quran says he is the model or example to be followed, by 
speaking to people in their own language. 

7. The Arabic language, much like old English, has the second person singular 
(masculine: anta (where the verb ends in ka). The English equivalent is the subject: 
“thou” or the object: “thee” or the possessive: “thy.” As these аге no longer in 
common usage in English, wherever the original Arabic uses one of these terms, 
the word “you” or “your” appear in bold font so that the reader knows the original 
was the second person singular. When the Quran is speaking directly to the 
Prophet, it uses the pronoun “thee” or “thou” so it is an important distinction to 
make. 

Using you (second person plural) is done to help English speaking readers, 
recognizing that using the second person plural pronoun you (masculine: antum 
where the verb ends in masculine: kum) for God is to intimate that God is plural, 
the only sin in the Quran that is unforgivable. By putting the pronoun you in bold 
font indicates the true intention. 

8. For the Arabic word “ayah,” the English word used in these texts is “sign” 
rather than the Biblical term, “verse.” 

9. Several of the signs were abrogated over time. However the indication of 

a sign being abrogated was done after the complete revelation of the Quran. 
Whether or not a sign was later abrogated does not change the fact that the first 
Muslims who listened to the Quran, heard the signs that may have later been said 
to have been abrogated and that a hafez of the Quran recites all the signs as they 
appear in the original Arabic revealed to the Prophet. Whatever signs scholars 
later determined to be abrogated are still part of the Quran and, therefore, are not 
relevant to learning to be a Quranic critical thinker, leaming HOW to think. 

10. The first number that appears when the Quranic Chapters begin refers to 
the chapter number in the chronological order of the revelation so that Quranic 
Chapter 110 which was the last to be revealed is number 114 in the chronological 
order. 

11. It is to be noted that whenever the name of Muhammad, Prophet Muham- 
mad or the Prophet are used, one may say a silent prayer of blessings for him. 


CRITICAL THINKING? COMPONENT 

Quranic critical thinking (furqan, discernment) is a process that analyzes 
how we think. It is a 3-step process: I: Quranic critical thinkers apply the Nine 
Intellectual Standards (logic, being definitive, connected, appropriate, have 
worthiness, include numerous viewpoints, have right judgment, clarity, being 
fair and just) to: ІІ: The Eight Elements of Reasoning Strategies (point of 
view, purpose, questions, information, inferences, concepts, assumptions, im- 
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plications): in order to develop: III: The Seven Quranic Moral Traits (belief 
in One God (tawhid), God-consciousness (taqwa), virtuous conduct (birr) or 
integrity through moral discipline, empowering constancy (‘azm) and courage, 
persevering in goodness (sabara), love (hubb) or empathic altruism (ihsan) 
and being fair and just (rashad). The signs (ayat) in each section (ruku) teach 
any or every one of the Nine Intellectual Standards or any and every one of 
the Eight Elements of Reasoning Strategies or any or every one of the Seven 
Quranic Moral Traits. 

This is the key to critical thinking. We do not learn “what” to think, but, 
rather, “how” to think. Using the Eight Elements of Reasoning Strategies 
as an example, critical thinking can be summarized in the following sentence: 
Whenever we think, we think for a purpose within a point of view based on 
assumptions leading to implications and consequences. We use concepts, 
ideas and theories to interpret information (data, facts and experiences) in 
order to answer questions, solve problems, and resolve issues. 

The point of view in all cases is that of the Quranic message and the var- 
ious individuals and groups that it addresses as this series is a course in 
Quranic Studies as well as a course in the chronological history of the life of 
the blessed Prophet (sira). Each student is encouraged to come up with his or 
her own questions and responses to those questions in order to learn how to 
become the Quranic critical thinker as the Quranic teaches us HOW to think. 

It is important to note that there is no correct or incorrect answer. The im- 
portant point is to go through the process with as many of the sections as one 
is able to do. Little by little, this will help each student or reader to develop 
into critical thinkers or “discerners” of the Quranic message creating a bond 
between them and the Quranic message. 

Once we learn to analyze signs and sections of the Quranic message, we 
will close the gap between our beliefs and how we live our lives. They will 
each motivate the other. There will no longer be a disconnect between the two 
so that we claim to bear witness with our tongues, but our hearts are not on 
the same page as what our tongue expresses. It is important to note that the 
order of The Nine Intellectual Standards or The Eight Elements of Rea- 
soning Strategies or The Seven Quranic Moral Traits is not important. With 
the grace of God, once all are present, they coalesce into a sense of unity in 
our thoughts and behaviors. 


Tue NINE INTELLECTUAL STANDARDS 
1. LOGIC (REASONABLE: ‘AQALA, ‘AQL) 
2. DEFINITIVENESS (TO BE PRECISE: MUHKAMA) 
3. CONNECTEDNESS (CONTAINING COMPLEXITIES AND INTERRELATIONSHIPS: 
(MUQTARIN) 
4, APPROPRIATENESS (TO MAKE RELEVANT: SADID) 
5. WORTHINESS (FOCUSING ON THE IMPORTANT, NOT TRIVIAL, 
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TO BE SIGNIFICANT: AHL) 
6. NUMEROUS OR MULTIPLE VIEWPOINTS: ‘DHARA’A) 
7. RIGHT JUDGMENT (RUSHD) 
8. CLARITY (UNDERSTANDABLE, ТО BE CLEAR: TABAY YANA) 
9. BEING FAIR AND JUST (‘AQL, RIGHT-MINDED (RASHAD)) 


THE EIGHT ELEMENTS OF REASONING STRATEGIES 
1. EMBODYING A POINT OF VIEW, FRAME OF REFERENCE, PERSPECTIVE 
(RECOLLECT, BEAR IN MIND, TAKE FOR GRANTED: TADHAKKUR) 
THINKING INDEPENDENTLY 
DEVELOPING INSIGHT INTO EGO-CENTRICITY OR SOCIO-CENTRICITY 
EXPLORING THOUGHTS UNDERLYING FEELINGS AND FEELINGS 
UNDERLYING THOUGHTS 
DEVELOPING INTELLECTUAL CURIOSITY 
2. GENERATING A PURPOSE, AIM, GOAL, OBJECTIVE: (CONSIDER: RA’A) 
CLARIFYING ISSUES OR CONCLUSIONS 
CLARIFYING AND ANALYZING THE MEANINGS OF WORDS OR PHRASES 
READING CRITICALLY: CLARIFYING OR DISCERNING THE SACRED TEXT 
LISTENING CRITICALLY: THE ART OF SILENT DIALOGUE 
3. RAISING QUESTIONS, PROBLEMS, ISSUES: (REFLECT: TAFAKKARA) 
PRACTICING DISCUSSION: CLARIFYING AND QUESTIONING 
INTERPRETATIONS 
REASONING DIALOGICALLY: COMPARING INTERPRETATIONS 
REASONING DIALECTICALLY: EVALUATING INTERPRETATIONS 
KNOWLEDGE, WISDOM 
DEEP QUESTIONING 
4. USING INFORMATION, DATA, FACTS, OBSERVATIONS, 
EXPERIENCES, REASONED JUDGMENTS (EVIDENCE: BASIRAH) 
DEVELOPING CRITERIA FOR EVALUATION: CLARIFYING VALUES 
AND STANDARDS 
ANALYZING OR EVALUATING ACTIONS 
DISTINGUISHING RELEVANT FROM IRRELEVANT INFORMATION 
GIVING REASONS AND EVALUATING EVIDENCE 
5. MAKING INTERPRETATIONS, INFERENCES, CONCLUSION, SOLUTIONS 
(UNDERSTANDING: TABASSUR) 
ANALYZING OR EVALUATING ARGUMENTS AND INTERPRETATIONS 
MAKING PLAUSIBLE INFERENCES OR INTERPRETATIONS 
RECOGNIZING CONTRADICTIONS 
NOTING SIGNIFICANT SIMILARITIES AND DIFFERENCES 
6. UTILIZING CONCEPTS, DEFINITIONS, PRINCIPLES, MODELS 
AND VOCABULARY (RECALL: IDHDHAKARA) 
COMPARING ANALOGOUS SITUATIONS: REFRAMING INSIGHTS TO 
New CONTEXTS 


PREFACE 
(IOAH) + 13 • (631-632 CE) 
DEVELOPING ONE'S PERSPECTIVE: CREATING OR EXPLORING 
ARGUMENTS 
MAKING INTERDISCIPLINARY CONNECTIONS 
COMPARING AND CONTRASTING IDEALS WITH ACTUAL PRACTICE 
THINKING PRECISELY ABOUT THINKING 
7. MAKING ASSUMPTIONS, PREPOSITIONS, TAKING FOR GRANTED 
(OPINIONS: ZUNUN) 
8. GENERATING IMPLICATIONS, CONSEQUENCES (PONDER, EVALUATE: 
TADABBUR) 
GENERATING OR ASSESSING SOLUTIONS 
EXPLORING IMPLICATIONS AND CONSEQUENCES 


THE EIGHT ELEMENTS OF REASONING STRATEGIES IN DETAIL 
1. Embodying a Point of View, Frame of Reference, Perspective 
(Recollect, Bear in Mind, Take to Heart (tadhakkur)):Whenever we 
think, we think within a point of view. What is the Quranic point of 
view in these signs? Does the Quran follow universal intellectual 
values of clarity, precision, consistency, relevance, sound evidence, 
good reasons, logic, faimess? 
2. Generating a Purpose, Aim, Goal, Objective (Consider (ra’a)): 
My purpose in addressing the Quranic purpose in these signs is . . .? 
Know exactly what you are after. Make sure you are not operating 
with a hidden agenda and that your announced and real purposes are 
the same. Whenever we think, we think for a purpose. What is the 
Quran’s fundamental purpose in revealing these signs? Are there 
multiple points of view? 
3. Raising Questions, Problems, Issues (Reflect (tafakkara)): What 
is the key question I am trying to answer. State the question as clearly 
and precisely as you can. Details are very important. 
4, Using Information, Data, Facts, Observations, Experiences, 
Reasoned Judgments (Evidence (basirah)): Actively seek the in- 
formation most relevant to the question. Include in that information 
options for action, both short-term and long-term. We use experi- 
ences, facts and data that the Quran gives us. What information does 
the Quran give in these signs? What information do I need to answer 
my question? 
5. Making Interpretations, Inferences, Conclusions, Solutions 
(Understanding (tabassur)): After reasoning (discerning) the above 
points, decide what the best answer (conclusion) to the question is. 
What inferences, judgments or conclusions do these signs make? 
What are my most fundamental inferences or conclusions based on 
these Quranic signs? 
6. Utilizing Concepts, Theories, Definitions, Axioms, Laws, Prin- 
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ciples, Models, Vocabulary (Recall (ididhakara)): Тһе most im- 
portant concepts, theories or ideas I need to use in my thinking are 
... ? Figure out all significant ideas needed to understand and answer 
your question. You may need to analyze these concepts. Use a good 
dictionary. Inferences or conclusions are based on Quranic concepts 
and theories. What is the most basic concept in my question? What 
Quranic terms have I learned? 

7. Making Assumptions, Presuppositions, Taking for Granted 
(Opinions (zunun)): Some important assumptions 1 am using in my 
thinking аге... ? Figure out what you are taking for granted. Watch 
out for self-serving or unjustified assumptions. The Quranic point of 
view is based on some assumptions. What assumptions is the Quran 
using in its reasoning? What assumptions ат 1 using in my reasoning 
from the Quranic revelation? 

8. Generating Implications, Consequences (Ponder (tadabbur)): 
Evaluate options. Take into account the advantages and disadvan- 
tages of possible decisions before acting? What consequences are 
likely to follow from this or that decision? The Quranic assumptions 
and my assumptions lead to implications and consequences. What 
are the implications of the Quranic reasoning? What are the impli- 


cations of my reasoning? Am | correct in understanding the Quranic 
implications? 


THE SEVEN QuRANIC MORAL TRAITS 
1. BELIEF IN ONE Сор (TAWHID) 
2. GOD-CONSCIOUSNESS (TAQWA) 


3. VIRTUOUS CONDUCT THROUGH MORAL DISCIPLINE (MORALLY OBLIGATED: 


QANATA, GOODNESS, BIRR) 
4, EMPOWERING CONSTANCY, COURAGE (AZM) 
5. PERSEVERING IN GOODNESS (STEADFAST: SABARA) 
6. EMPATHIC ALTRUISM (LOVE, MERCY, COMPASSION: HUBB) 
7. FAIRNESS (NOT SELF-SERVING OR EGO-CENTRIC: ‘AQSATA) 
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Each Lesson begins with a critical thinking (firqan) standard, strategy or 
Quranic moral trait. It is important to note that when learning HOW to think 
which the Quran teaches, there is no specifically correct answer. It is going 
through the process of Quranic understanding that we learn HOW to think. 

Book Year 23 presented here begins with Lesson 113 and Quranic Chap- 
ter 9, the 113th chapter revealed. 
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LESSON 113(1). CRITICAL THINKING STRATEGY 
THINKING PRECISELY ABOUT THINKING 

U 

QURANIC EXAMPLES OF THINKING PRECISELY ABOUT THINKING 

The Quran encourages thinking about thinking (meta-cognition). God 
commands us to reflect about something carefully so one may not jump to 
conclusions without critical insight. Say: Journey through the earth; then, 
look on how He began the creation. Again, God will cause the last growth to 
grow. Truly, God is Powerful over everything. (29:20) 

God directs the attention of people to think by saying: Say to them. An 
example of the hundreds of “Say” signs: Say. I admonish you in but one thing: 
That you stand up for God by twos and one by one. Again, reflect. There is 
not in your companion any madness. He is only a warner to you of a severe 
punishment in advance of you. (34:46) 

The Quran gives narratives of the past so that the people may think and 
reflect over them. 

God tells us that the objective of so many stories which have been men- 
tioned in various chapters is to motivate humanity to think and reflect in order 
to get lessons and to seek wisdom. If We willed, We would have exalted him 
with them, but he inclined towards the earth, and followed his own desires. 
And his parable is like the parable of a dog. If you will attack it, it pants. Or 
if you will leave it, it pants. That is the parable of the folk, those who denied 
Our signs. Then, relate these narratives so that perhaps they will reflect. 
(7:176) 

In the field of tawhid and to direct human being’s attention to the creator: 
Truly, in the creation of the heavens and of the earth and the alteration of 
nighttime and daytime there are signs for those imbued with intuition, those 
who remember God while upright and sitting and on their sides and they re- 
flect on the creation of the heavens and the earth: Our Lord! You had not cre- 
ated this in vain. Glory be to You! Then, protect us from the punishment of the 
fire. (3:191-3:192) 

To reflect upon the signs in the Quran: It is a blessed Book that We caused 
to descend to you, so that they meditate on its signs and those imbued with 
intuition recollect. (38:29) 


WHAT ARE THE OBSTACLES TO BEING QURANIC CRITICAL THINKERS? 

Arrogance (takabbur): The Messiah will never disdain that he be a ser- 
vant of God nor the angels, the ones who are brought near to Him. Whoever 
disdains His worship and grows arrogant, He will assemble them altogether 
to Himself. (2:34) 

Traditionalism and Blind Following (taashub and taqlid): When it was 
said to them: Follow what God caused to descend. They said: Nay! We will 
follow whatever we discovered our fathers were following on it—even though 
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their fathers had been not at all reasonable—nor are they truly guided. (2:170) 

Giving the Lie to the Messages (fakzib): Devised he a lie against God 
or is there a madness in him? Nay! Those who believe not in the world to 
come there is a punishment and a going far astray. (34:8) 

Hypocrisy (nifaq): They, those who say: Spend not on such ones who are 
with the Messenger of God until they break away. To God belongs the treas- 
ures of the heavens and the earth but the ones who are hypocrites understand 
not. (63:7) 

Ignorance and Not Being Aware of the Truth (jahli): Even if We sent 
down the angels to them and the dead spoke to them and we assembled every- 
thing against them, face to face, yet they would not believe unless God wills, 
except many of them are ignorant, (6:111) 

Lust and Desires (hawa): Surely, He explained distinctly to you what He 
forbade to you unless you were driven by necessity to it. Truly, many cause 
others to go astray by their desires without knowledge. Truly, your Lord, He 
is greater in knowledge of the ones who exceed the limits. (6:119) 

Reliance on Conjecture, Opinion: // you have obeyed most of who are 
on the earth, they will cause you to go astray from the way of God. They follow 
nothing but opinion and they only guess. (6:116) 

Turning Away from the Truth (fasiqun, ones who disobey): O Prophet! 
Struggle with the ones who are ungrateful and the ones who are hypocrites 
and be you harsh against them. Their place of shelter will be hell. Miserable 
will be the Homecoming! They swear by God that they said not against the 
Prophet but, certainly, they said the word of ingratitude and they were un- 
grateful after their submission to God. They were about to do something that 
they never attain. They sought revenge but that God would enrich them and 
His Messenger with His grace. If they repent, it would be better for them. If 
they turn away, God will punish them with a painful punishment in the present 


and in the world to come. There is not for them on earth either a protector or 
а helper. (9:73-9:74) 


QURANIC CHAPTER 9: REPENTANCE (AL-TAWBAH) 
SIGNS 9:1-9:6 
Madinah: God and His Messenger declare disassociation 
from those with whom you made a contract 
among the ones who were idol worshippers who violated it: (9:1) 
Roam about on the earth for four months 
and know that you will not be ones who frustrate God 
and that God is One Who Covers with shame 
the ones who are ungrateful. (9:2) 
And the announcement from God and His Messenger 
to humanity on the day of the greater pilgrimage to Makkah 
is that God is free from the ones who are idol worshippers 
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and so is His Messenger. 
Then, it will be better for you if you repented. 
But if you turned away, 
then, know that you are not ones who frustrate God. 
And give you tidings to those who were ungrateful 
of a painful punishment. (9:3) 
But those with whom you made a contract 
—among the ones who are idol worshippers— 
and again, they reduce you not at all 
nor do they back anyone against you, 
then, fulfill their compact with them 
until their term of contract expires. 
Truly, God loves the ones who are God-conscious. (9:4) 
When the months of pilgrim sanctity were drawn away, 
then, kill the ones who are polytheists wherever you found them 
and take them and besiege them and sit in every place of ambush. 
Then, if they repented and performed the formal prayer 
and gave the purifying alms, then, let them go their way. 
Truly, God is Forgiving, Compassionate. (9:5) 
And if anyone of the ones who are idol worshippers 
sought asylum with you 
then, grant him protection 
so that he hears the assertions of God. 
Again, convey thou him to a place of safety. 
That is because they are a folk who know not. (9:6) 


COMMENTARY”? 
THE PRINCIPLES OF INTERNATIONAL RELATIONS 

God and His Messenger declare disassociation from those with 
whom you made a contract among the ones who were polytheists 
who violated it: (9:1) This is a general declaration, carrying a sharp 
rhythm, which outlines the basic principles that governed relations 
between the Muslims and the idolaters at the time, throughout the 
Arabian Peninsula. The treaties to which it refers were those that the 
Messenger had concluded with the idolaters in Arabia. Тһе disavowal 
of these treaties by God and His Messenger defines the attitude of 
every Muslim. It generates a very strong impression on Muslim 
minds to leave no room whatsoever for hesitation or second thought. 

This general statement is followed by qualifications and expla- 
nations: Roam about on the earth for four months and know that you 
will not be ones who frustrate God and that God is One Who Covers 
with shame the ones who are ungrateful. (9:2) This statement clari- 
fies the terms now given to the ungrateful. They are given a period 
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of four months during which they can move about freely to carry out 
business transactions, fulfil their commitments and modify their sit- 
uations in peace. 

With this four-month notice period, the idolaters are reminded 
of God’s will which in turn sends fear into their hearts. They are 
meant to open their eyes to the fact that they can never escape God’s 
judgement. They cannot seek refuge against what God has deter- 
mined for them, which was certain disgrace and humiliation: You will 
not be ones who frustrate God and that God is One Who Covers with 
shame the ones who are ungrateful. (9:2) How could they escape 
God’s judgment and what refuge could they seek when they, and the 
whole world, were in His grasp? He has predetermined to inflict mis- 
ery and disgrace on the ungrateful. No power can ever stop God’s 
will. 

This is followed by specifying the time when this disavowal was 
to be announced to the ungrateful, so that they would be fully aware 
of the time limits it included: “And a proclamation from God and 
His Messenger is hereby made to all humanity on this day of the 

greater pilgrimage: And the announcement from God and His Mes- 
senger to humanity on the day of the greater pilgrimage to Makkah 
is that God is free from the ones who are polytheists and so is His 
Messenger. Then, it will be better for you if you repented. But if you 
turned away, then, know that you are not ones who frustrate God. 
And give you tidings to those who were ungrateful of a painful pun- 
ishment. (9:3) 

The Arabic term used in this passage for proclamation signifies 
an assurance that those to whom the proclamation is made have re- 
ceived it. This properly took place during the pilgrimage, when the 
disavowal by God and His Messenger of all treaties with all idolaters 
was made. An exception was then added in the next sign which al- 
lowed certain treaties to run their term. This is most appropriate. First 
the general principle is outlined because it is the one which consti- 
tutes the permanent situation. Then the exception is made because it 
applied to specific cases that would end once the term specified had 
been reached. 

The believers are also reassured while the ungrateful are threat- 
ened with misery and humiliation. Those who turn away are wamed 

that they cannot escape God’s judgement: (9:2-9:3) 

With the termination of all treaties and the proclamation of ab- 
solute disavowal, the ungrateful are encouraged once again to seek 
and follow divine guidance and warned against the consequences of 
remaining in error: Then, it will be better for you if you repented. But 
if you turned away, then, know that you are not ones who frustrate 
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God. Апа give you tidings to those who were ungrateful of a painful 
punishment. (9:3) 

This warning and encouragement to the ungrateful to mend their 
ways, coming as they do in this particular context of disavowal of 
treaties, are indicative of the Quranic approach. It is first and fore- 
most an approach seeking to give guidance to people. The idolaters 
are given this four-month grace period not only because the Quranic 
message does not like to take them by surprise but also because it 
does not want to inflict on them unnecessary humiliation. These have 
always been the essence of power relations, except under the Quranic 
message. The truce also gives the idolaters a chance to reflect and 
reconsider their options. Therefore, they are encouraged to choose 
divine guidance and turn back to God in submission. They are 
warned against turning away and shown that it will inevitably lead 
them to a position of grievous suffering in the hereafter, which com- 
pounds their humiliation in this life. 

It is important to reflect on the comment which concludes the 
sign that requires the Muslims to remain true to their obligations: 
Then, fulfill their compact with them until their term of contract ex- 
pires. Truly, God loves the ones who are God-conscious. (9:4) It re- 
lates the fulfilment of obligations to righteousness and to God’s love 
of the righteous. Thus, God makes the fulfilment of obligations to 
people an act of worship addressed to Him and an aspect of the piety 
He loves. This is the basis of the Quranic ethics. the Quranic message 
does not act on the basis of gain and interest, or on the basis of con- 
stantly changing traditions. All the Quranic ethics are based on wor- 
shipping God and being conscious of Him, which is the essence of 
righteousness. A Muslim brings his behavior in line with that which 
he knows to please God. His aim is to win God’s pleasure and to en- 
sure that He is not displeased with him. This is the essence of the 
strong hold the Quranic ethics have on Muslims. These ethics also 
serve people’s interests and work for their benefit. They establish a 
society in which friction and contradiction are reduced as much as 
possible. They also help human beings in their continuous march to 
a higher standard of humanity. 


HONORING COMMITMENTS 

The exception is then made in the case of treaties specifying a 
term of validity. These were allowed to remain in force for the rest 
of their term: But those with whom you made a contract—among the 
ones who are polytheists—and again, they reduce you not at all nor 
do they back anyone against you, then, fulfill their compact with them 
until their term of contract expires. Truly, God loves the ones who 
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are God-conscious. (9:4) 


WHEN THE PERIOD OF GRACE IS OVER 

Thus the opening signs of the Chapter make it clear that God 
and His Messenger would have no dealings whatsoever with the idol- 
aters, whether or not they had a treaty with the Messenger. They were 
given a four-month period of grace in which they were safe. When 
this period was over, treaties would continue to be observed to the 
end of their terms, but only with those who were true to their obliga- 
tions under those treaties, and did not collaborate with any enemy of 
the Muslims. Now the Chapter mentions what the Muslims were to 
do when the four-month grace period was over. 

The Quranic instruction is very clear. A state of all-out war was 
then to be declared: When the months of pilgrim sanctity were drawn 
away, then, kill the ones who are polytheists wherever you found them 
and take them and besiege them and sit in every place of ambush. 
Then, if they repented and performed the formal prayer and gave the 
purifying alms, then, let them go their way. Truly, God is Forgiving, 
Compassionate. (9:5) 

The word which is used here to describe those four months in 
the Quranic text is one which describes the four months when fight- 
ing is not allowed except to repel aggression. These form two periods 
every year when people can go freely, secure from any danger of war. 
Because of the same usage scholars have disagreed in their interpre- 
tations of this statement here, on whether the four months meant the 
same ones observed annually, i.e. Dhu al-Qada, Dhu al-Hijja, Muhar- 
ram and Rajab. In that case, the remaining period of grace given after 
the declaration of the termination of treaties would only be the rest 
of Dhu al-Hijja and Muharram, i.e. 50 days. Or were these four 
months, when fighting was forbidden, to start on the day of sacrifice 
and to end on 10 Rabi 2? A third point of view suggests that the first 
interpretation applies in the case of those who had violated their 
treaties and the second applies to those who did not have any treaty 

and those who had treaties with an unspecified duration. 

The correct interpretation, in our view, is that the four months 
meant here are different from the four sacred months observed an- 
nually. The same description is given to both because fighting during 
them is forbidden. This new period of grace also applied to all, except 
in the case of those who had treaties lasting for a specified length of 
time, in which case such treaties were to be honored in full. Since 
God has said to them: You may go freely in the land for four months, 
then the four months must start from the day when the announcement 
was made to them. This fits with the nature of this announcement. 
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God's instructions to the Muslims were clear: when the four 
months were over, they were to kill any idolater wherever he was 
found, or they were to take him captive, or besiege him if he was in 
a fortified place, or lie in wait for him so that he could not escape 
without punishment, except for those to whom obligations were to 
be observed for as long as their treaties remained in force. Indeed 
the idolaters were given enough notice, which meant that they were 
not taken by surprise. Nor did they fall victim to any treachery. Their 
treaties were terminated publicly and they were made fully aware of 
what was to be done with them. 

Moreover, this was not meant as a campaign of vengeance or 
extermination, but rather as a warning which provided a motive for 
them to accept the Quranic message. Then, if they repented and per- 
formed the formal prayer and gave the purifying alms, then, let them 
go their way. (9:5) For 22 years they had been listening to the mes- 
sage of the Quranic message put to them in the clearest possible way. 
For 22 years they were, nevertheless, trying to suppress the message 
of the Quranic message by persecution, open warfare and forging al- 
liances to destroy the Quranic state. This was a long history that con- 
trasted with the never failing tolerance of the Quranic message, as 
demonstrated by God’s Messenger and his Companions. Neverthe- 
less, the Quranic message was now opening its arms to them. In- 
structions are here issued to the Messenger and the Muslims, the very 
victims of persecution who were driven out of their homeland and 
suffered a war of aggression, to extend a hand of welcome to those 
idolaters should they turn to God in repentance. Such repentance 
should be genuine, confirmed by their observance of the main duties 
of the Quranic message. That is because God never rejects anyone 
who tums to Him in sincere repentance, no matter how great his sins 
are: Truly, God is Forgiving, Compassionate. (9:5) 

We do not here want to go into any of the arguments which are 
frequently found in books of commentary on the Quran or the 
Quranic jurisprudence, i.e. figh, concerning the proviso mentioned 
in this sign: Then, if they repented and performed the formal prayer 
and gave the purifying alms, then, let them go their way. (9:5) These 
arguments discuss whether these are the essential conditions of being 
a Muslim, in the sense that a person who does not observe them is 
considered an ungrateful. They also discuss whether these are suffi- 
cient for the acceptance of anyone who declares repentance without 
going into the other basic duties of the Quranic message. We do not 
feel this sign is concerned with any such argument. Rather, it simply 
tackles a real situation involving the idolaters in Arabia at the time. 
None of these would have declared their repentance, prayed regularly 
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and paid the zakat without the full intention of submitting themselves 
to God and being Muslims in the full sense of the word. Therefore 
the Quranic sign specifies the declaration of repentance, regular 
prayers and zakat payment as a mark of the acceptance of the Quranic 
message in full with all its conditions and significance. The first of 
these is naturally the submission to God by declaring one’s belief 
that there is no deity other than God and belief in the Messenger 
Muhammad's message by declaring that Muhammad is God's Mes- 
senger. This sign is not, then, about making any rulings on legal mat- 
ters, but it outlines practical steps to deal with a particular situation 
where certain circumstances applied. 


ASYLUM FOR THE ENEMY 

Yet despite the declaration of war against all the idolaters after 
the four months are over, the Quranic message continues to demon- 

strate its grace as well as its serious and realistic approach. It does 
not seek to exterminate all idolaters. On the contrary, it also declares 
a campaign of guidance whenever that is possible. Individual idol- 
aters who are not part of a hostile and belligerent community are 
guaranteed safety in the land of the Quranic message. God instructs 
His Messenger to give them asylum so that they may listen to God’s 
word and become aware of the nature of the Quranic message before 
they are given safe conduct to their own domiciles. АП this, even 
though they are still idolaters: And if anyone of the ones who are 
polytheists sought asylum with you, then, grant him protection so 
that he hears the assertions of God. Again, convey you him to a place 
of safety. That is because they are a folk who know not. (9:6) 

This shows how the Quranic message was keen to reach out to 
every heart with its guidance. No single case was to be taken lightly. 
Whoever appeals for protection shall be granted it. Anyone who 
seeks such asylum cannot at the same time try to join a hostile force 
seeking to undermine the Muslim community. Therefore granting 
protection to such a person provides him with the opportunity to lis- 
ten to the Quran and to get to know the true nature of the Quranic 
faith. When God’s word is heard in such an atmosphere, hearts may 
well respond positively. Even if they do not, the Muslims are still re- 
quired to ensure the safety of anyone who appeals for their help until 
he is returned to a place where he feels secure. 

This is one of the sublime heights to which the Quranic message 
raises its community. Protection is provided for an idolater, an enemy 
who might have participated in persecution of the Muslims them- 
selves. Now they are required to give him safe conduct until he has 
reached a place where he feels secure outside the Muslim state. This 
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is а mark of the Quranic method of action. It is a method of guidance, 
and guidance remains its ultimate goal even when its efforts are con- 
centrated on the protection of the land of the Quranic message. 

And if anyone of the ones who are polytheists sought asylum 
with you, then, grant him protection so that he hears the assertions 
of God. Again, convey you him to a place of safety. That is because 
they are a folk who know not. (9:6) 

This religion seeks to provide knowledge to those who lack such 
knowledge, and to give protection to whoever appeals for protection, 
even though they may belong to the enemy camp and who might 
have fought to suppress the Quranic message. It resorts to the use of 
force only to destroy physical forces that prevent people from listen- 
ing to God’s word and stop them from knowing what He has re- 
vealed. Such forces deprive them of the chance to follow God’s 
guidance and force them into submission to beings other than God. 
When such physical forces have been destroyed and impediments 
have been removed, individuals are given protection, despite choos- 
ing to remain ungrateful. the Quranic message only informs them of 
God’s word without subjecting them to fear or pressure, and grants 
them protection and security, the fact that they continue to reject 
God’s message notwithstanding. 

This is, then, an outline of the final rulings that determine the 
relations between the Muslim community and the remaining idolaters 
in Arabia. They mean an end to the state based on peace agreements 
with all idolaters, after four months in some cases and at the end of 
their specified terms in others. 


STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 
DEVELOPING QURANIC CRITICAL THINKING SKILLS 
QuRANIC CHALLENGES 
Quranic references to concentrated and goal-oriented thinking pro- 
voked by the challenge to find something new or to solve a difficult 
problem (tadabbur) and the exercise of intellect occur in conjunction 
with basically five major themes: 


Belief in the Oneness of God (tawhid) 
Reflection on the Quran 
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The Human Being and the Universe 
Historical Precedent 
Thinking Itself 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have leamed. 


I know that I cannot interpret information without ideas or concepts, ог 
some way to give meaning. 

1 am able to find the key idea, the central concept of the signs. 

I know the subject of the concept and its vocabulary. 

I know that I think within a vocabulary. 

І use these vocabulary terms because they are powerful tools for 
thinking. 
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LESSON 113(2). CRITICAL THINKING STRATEGY 


MAKING ASSUMPTIONS, PROPOSITIONS, TAKING FOR GRANTED 

What is an assumption? An assumptions is a conjecture, a guess, an opin- 
ion, a premise, a hypothesis of a thing that is accepted as true or as certain to 
happen, without proof. All human thought and action or experiences are based 
on assumptions. The thought process needs them in order to be able to move 
forward. The key is for students to be aware of them. 

In understanding your own assumptions as you try to exercise Quranic 
thinking, you begin to realize that you can’t figure out everything simultane- 
ously. You have to make assumptions to figure something out. It is not possible 
to have many unanswered questions at the same time. The mind must make 
assumptions as it works to problem solve. It must take something for granted. 
You know that you can always question assumptions as you move forward in 
your thought process. At the same time, you should think about the assump- 
tions that you are making. You should try to make them with some awareness 
by asking yourself: Do they make sense? You are in a better position to eval- 
uate any reasoning or behavior when all of the elements of that reasoning or 
behavior are made explicit. You base both your reasoning and your behavior 
on beliefs you take for granted. You are often unaware of these assumptions. 
It is only by recognizing them that you can evaluate them. 

Quranic thinkers have a passion for truth and for accepting the strongest 
reasoning. Thus, they have the intellectual courage to seek out and reject false 
assumptions of others. They realize that everyone makes some questionable 
assumptions. They are willing to question, and have others question, even 
their own most cherished assumptions. They consider alternative assumptions. 
They base their acceptance or rejection of assumptions on their rational 
scrutiny of them. They hold questionable assumptions with an appropriate de- 
gree of tentativeness. Independent thinkers evaluate assumptions for them- 
selves, and do not simply accept the assumptions of others, even those 
assumptions made by everyone they know. 


QURANIC CHAPTER 9: REPENTANCE (AL-TAWBAH) 
SIGNS 9:7-9:16 
Madinah: How will there be 
for the ones who are idol worshippers 
а сотрасі with God and with His Messenger 
but for those with whom you made a contract 
near the Masjid al-Haram? 
If they go straight with you, then, go straight with them. 
Truly, God loves the ones who are God-conscious. (9:7) 
How? 
And if they get the better of you, 
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they regard not ties of relationship with you nor a pact? 
They please you with their mouths, 

but their hearts refuse compliance 

and many of them are ones who disobey. (9:8) 

They sold out the signs of God for a little price 

and barred others from His way. 

Truly, how evil is what they had been doing. (9:9) 

They regard not towards one who believes 

either ties of relationship or a pact. 

And those, they are the ones who exceed the limits. (9:10) 
But if they repented and performed the formal prayer 
and gave the purifying alms, then, 

they are your brothers/sisters in your way of life, 

We explain the signs distinctly for a folk who know. (9:11) 
But if they broke their sworn oaths after their compact 
and discredited your way of life, 

then, fight the leaders of ingratitude. 

Truly, they, their sworn oaths are nothing to them, 
$о that perhaps they will refrain themselves. (9:12) 
Will you not fight a folk who broke their sworn oaths 
and were about to expel the Messenger? 

Began they the first time against you? 

Will you dread them? 

God has a better right that you should dread Him 

if you had been ones who believe. (9:13) 

Fight them! God will punish them by your hands 

and cover them with shame 

and help you against them. 

And He will heal the breasts of a folk, ones who believe, (9:14) 
and He causes to be put away the rage in their hearts. 
And God turns to whom He wills in forgiveness. 

And God is Knowing, Wise. (9:15) 

Or assumed you that you would be left 

before God knows those who struggled among you? 
And take not anyone to yourselves 

other than God and His Messenger 

and the ones who believe as intimate friends. 

And God is Aware of what you do. (9:16) 


COMMENTARY? 

The very idea that idolaters may have a treaty with God and His 
Messenger is questioned, except for those who had shown true com- 
mitment in observing their treaty with honesty. With these the exist- 
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ing treaties were to be honored for the rest of their terms, as long as 
the ungrateful remained faithful to them. The believers are warned, 
however, that the idolaters would try to do them harm whenever they 
could as also feeling that they would escape punishment. (9:7-9:10) 

This termination of the state of peace based on treaties and 
agreements is followed by a rhetorical question stating that it is just 
not possible that idolaters should have such covenants with God and 
His Messenger. The very principle of having such agreements is re- 
jected outright: How will there be for the ones who are polytheists a 
compact with God and with His Messenger? (9:7) 

This outright denunciation, coming as it does in the signs that 
follow the opening ones, may be understood to abrogate the first rul- 
ings which allowed the continued observance of treaties with those 
who fulfilled their obligations under those rulings and did not provide 
any assistance to any group hostile to the Muslim community. In 
order to dispel any such misunderstanding, the ruling is restated once 
more: but for those with whom you made a contract near the Masjid 
al-Haram 2If they go straight with you, then, go straight with them. 
Truly, God loves the ones who are God-conscious.(9:7) 

This restatement adds a new provision. The first instruction re- 
quired the Muslims to honor their obligations to those who had 
shown their true commitment to their peace agreements and fulfilled 
their own obligations under such agreements. Now the instruction to 
keep faith with them is qualified, making it clear that the Muslims 
were to honor their obligations to them for as long as they themselves 
continued to observe their treaties in full, as they did in the past. Here 
we note the careful phraseology of texts relating to dealings, trans- 
actions and relations with others. Implicit understanding is not suf- 
ficient. It is followed by a clear statement. 


No PEACE POSSIBLE 

How will there be for the ones who are polytheists a compact 
with God and with His Messenger? (9:7) The idolaters do not submit 
themselves truly to God, nor do they acknowledge His Messenger 
or the message he conveys to them. How could they, then, have a 
treaty with God and His Messenger? They do not simply deny a crea- 
ture like themselves, or a constitution devised by human beings. 
Rather, they deny the One who has created them and continues to 
provide them with sustenance to preserve their lives. By so doing 
they place themselves in opposition to God and His Messenger. How 
is it conceivable, then, that they should have a treaty with them? The 
rhetorical question posed by the Chapter addresses the very principle 
of having such a treaty. It is not concerned with any particular appli- 
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cation of the principle. 

Although the principle itself is denounced, God has permitted 
the honoring of treaties with those who continued to honor their ob- 
ligations. He only made the proviso that this should be reciprocated, 
which means that treaties were to be honored by the Muslims as long 
as the idolaters continued to honor them: But for those with whom 
you made a contract near the Masjid al-Haram? If they go straight 
with you, then, go straight with them. Truly, God loves the ones who 
are God-conscious. (9:7) 

Unlike what some contemporary commentators have under- 
stood, those people who had a treaty signed at the Sacred Mosque 
were the same group as they to whom reference was made earlier in 
the Chapter: But those with whom you made a contract—among the 
ones who are polytheists—and again, they reduce you not at all nor 

do they back anyone against you, then, fulfill their compact with them 
until their term of contract expires. Truly, God loves the ones who 
are God-conscious. (9:4) The two signs refer to the same group. 
However, the first reference makes an exception in their case as op- 
posed to all those whose treaties are terminated. They are mentioned 
again in (9:7) in connection with the denunciation of the principle 
of making peace agreements with idolaters. Their second mention is 
necessary to make it clear that there is no abrogation of the first ruling 
in their favor. The righteous and the God- fearing are mentioned on 
both occasions, using the same Arabic word for both, and highlight- 
ing the fact that God loves those who are righteous and God-fearing, 
to indicate that the subject matter is the same. The second statement 
completes the conditions stated earlier. In the first, their past attitude 
of honoring their obligations is mentioned, and in the second the con- 
dition of their continued observance of these obligations is made 
clear. The careful phraseology requires that both statements are taken 
together to grasp the meaning in full. 

The principle of making peace with the idolaters is then de- 
nounced on historical and practical grounds, after it had been de- 
nounced on grounds of faith. Both sets of reasons are grouped 
together in the signs that follow: (9:8-9:10) 

How is it conceivable that the idolaters should have a covenant 
with God and His Messenger when they do not make any agreement 
with you unless they are unable to overcome you? Should they pre- 
vail over you, they would subject you to their wrath, observing no 
agreement, honoring no commitment and heeding no moral or ethical 
value. They would respect no pledge and allow no limit in the pun- 
ishment they would inflict on you if only they could prevail against 
you in war. They would not even respect the values of their own so- 
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ciety, risking апу criticism they might incur for not abiding by these 
limits. No matter what agreements they may have with you, their 
blind hatred of you causes them to trespass all limits and violate all 
commitments, if only they can prevail over you. What prevents them 
from doing that now is not the sort of agreements they have with 
you. They are only prevented by the fact that they cannot achieve 
victory over you in battle. Now that you are too strong for them, they 
try to please you with what they say and by showing that they are 
true to their commitments. But in truth, their hearts are full of grudges 
against you. With such heart-burning animosity, they will always 
wish you ill. They have no desire to be in a relation of friendship 
with you and they harbour no good intention towards you. 


No OBLIGATION HONORED 

There is a basic reason for their treacherous attitude (9:8-9:9): 
that they are transgressors who have deviated widely from God’s 
guidance. They have bartered away God's revelations for a paltry 
price in the shape of fleeting pleasures and temporary comforts. They 
fear that adopting the Quranic message will deny them some or all 
of these interests or that it may involve some financial cost. Therefore 
they do not merely refuse to accept the Quranic message, but they 
also try to debar others from its path. This is, then, the result of the 
deal they made when they exchanged God’s message for a paltry 
price. Therefore, they tum away from God’s path and debar others 
from following it. What they do is evil indeed, as God Himself states: 
Truly, how evil is what they had been doing. (9:9) 

Faith is then the cause of all their hatred for the believers. There- 
fore their ill-will and atrocities are directed against every believer: 
They regard not towards one who believes either ties of relationship 
or a pact. And those, they are the ones who exceed the limits. (9:10) 
It is in their nature that they are aggressors. Their aggression begins 
with their hatred of the divine faith and their rejection of its message. 
It is their aggression that leads them to stand in opposition to faith 
and adopt a hostile attitude to the believers, respecting no treaty or 
obligation of honor. Therefore, should they prevail and feel that they 
can get away with what they want, they will resort to any atrocity 
without limit. 

God then gives His instructions on how the believers should 
react to this state of affairs: (9:11-9:12) In view of such a long history 
as well as the nature of the inevitable battle between God’s message, 
which seeks to free humanity from subjugation by other creatures in 
order that they submit to God alone, and jahiliyyah systems which 
seek to make some people tyrannize over others, God gives a very 
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clear and decisive directive to the Muslims. 

The choice before them, then, is clear. They may accept what 
the Muslims have accepted and repent of whatever aggression and 
transgression they have committed. In this case, the Muslims will 
forgive them for whatever they might have committed against them 
in the past. A new relationship will then be established which makes 
these new Muslims brothers of the older Muslims and the past is for- 
given and forgotten altogether: We explain the signs distinctly for a 
folk who know. (9:11) These rulings are best appreciated and acted 

upon by the people of knowledge who are the believers. 
AN ATTITUDE CONFIRMED BY HISTORY 

As for the Arabian stage, the events that took place during the 
lifetime of the Messenger are sufficient to give us a clear answer. In 
our commentary on this Chapter alone we have enough information 

to describe the attitude of the idolaters towards this religion and its 
followers ever since its early days in Makkah up to the time of the 
revelation of these signs. It is true that the later and much longer- 
lasting conflict was between the Quranic message on the one hand 
and the Jews and Christians on the other, rather than between the 
Quranic message and idolatry. Nevertheless, the idolaters have al- 
ways adopted the same attitude towards Muslims as described in 
these signs: (9:8-9:10) They simply do what the Quran states: Тлеу 
regard not towards one who believes either ties of relationship or a 
pact. And those, they are the ones who exceed the limits. (9:10) 

The believers are further reminded of their own bitter experi- 
ences with them, and their feelings of happiness at the crushing of 

their enemy by God’s might. (9:13-9:15) 

They are told that they must cut themselves off, as far as family 
relations with the ungrateful were concerned. They are required to 
weaken the effects of their family ties with the ungrateful. They are 
told to choose between those ties of blood and friendship on the one 
hand and God and His Messenger on the other. (9:23-9:24) 

They are also reminded of the numerous victories they achieved 
with God’s help, the most recent of which was the Battle of Hunayn. 
They were able to achieve victory only when God provided them 
with His help and gave reassurance to His Messenger who remained 
steadfast: (9:25-9:26) 

They are also reassured about their provisions, and that they 
should not fear any loss of trade or lack of business. What they get 
is subject to God’s will, not to the apparent causes people associate 
with profitable business: O those who believed! Truly, the ones who 
are polytheists are unclean, so let them come not near the Masjid al- 

Haram after this year. And if you feared being poverty-stricken, God 
will enrich you out of His grace if He willed. Truly, God is Knowing, 
Wise. (9:28) 
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All these concerns which required reassurance and clear judge- 
ment are indicative of the situation that prevailed in the Muslim state 
in Madinah. Had it not been for the fact that the Muslim community 
in Madinah was firm in its belief, stable and enlightened, these con- 
ditions might have represented a serious threat to it, and to the very 
existence of the Quranic message itself. 


Dousts DISPELLED 

These (9:13-9:16) signs come immediately after questions have 
been raised over the very principle of a treaty or a covenant being 
granted to the idolaters by God and His Messenger. In the same signs 
the idolaters were given the choice either to accept the faith based 
on submission to God alone or open warfare, except for the person 
who may seek refuge with the Muslims. Such a person is given shel- 
ter and made to listen to God’s revelations before he is given safe 
conduct to his place of security. The reason for questioning the prin- 
ciple itself is that the idolaters will never respect any agreement or 
obligation of honor with regard to any believer when they prevail 
over the Muslims. 

The whole history of the idolaters with the believers is one of 
violating solemn pledges and breaching agreements. (9:13) The most 
recent example was the violation of the peace treaty concluded at al- 
Hudaybiyah. Acting on instructions from his Lord, the Messenger 
accepted in that agreement their conditions which were felt by some 
of his best Companions to be totally unfair to the Muslims. He ful- 
filled his obligations under that agreement as meticulously as possi- 
ble. For their part, the idolaters did not respect their agreement, nor 
did they fulfil their obligations. Within two years, and at the first op- 
portunity, they committed a flagrant breach of their obligations, ex- 
tending active support to their allies who launched a treacherous 
attack against the Messenger’s allies. 

Will you dread them? (9:13) They should not refrain from fight- 
ing the idolaters, after this long history of treachery, unless they were 
afraid of them. But this question is followed by a statement which 
stirs new feelings of determination and courage: God has a better 
right that you should dread Him if you had been ones who believe. 
(9:13) A true believer fears no creature whatsoever, because he only 
fears God. So they should examine their true feelings, because if they 
are true believers they will fear no one other than God. 


AN ORDER TO FIGHT 
The feelings of those early Muslims were heightened when they 
were reminded of those events: how the idolaters plotted to assassi- 
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nate the Messenger, and how they repeatedly violated their agree- 
ments with the Muslims and launched a treacherous attack against 
them, taking them by surprise whenever a chance presented itself. 
They also remembered how the idolaters, in their despotic insolence, 
were the first to attack them. With their feelings so heightened, they 
are encouraged to fight the idolaters and are promised victory over 
them: (9:14-9:15) 

When you fight them, God will make you the means of the ex- 
ecution of His will, and He will bring about their punishment by your 
hands, causing them to be defeated and humiliated after they have 
arrogantly been demonstrating their power. With the victory He will 
grant you, God will make the believers who had been at the receiving 
end of the idolaters’ repression and persecution happy. This happi- 
ness will come about as a result of the complete victory of the truth 
and the defeat of falsehood and its advocates. 

But this is not all. There is more good news and more reward 
for certain people: And God turns to whom He wills in forgiveness. 
(9:15) When the Muslims achieve victory some of the idolaters may 
open their hearts to the truth. They may be able to recognize that this 
victory was achieved with the help of a power that is totally superior 
to all that human beings can muster. They may appreciate the effects 
faith brings about in the outlook and behavior of the believers and 
feel that faith makes its followers better people. All this takes place 
in reality. Therefore the believers receive the reward for their jihad 
and struggle against ingratitude, and they are rewarded for enabling 
ungrateful to see the truth of faith. the Quranic message will gain in 
strength as a result of those who join its ranks after the victory of the 
believers: And God is Knowing, Wise. (9:15) He knows the outcome 
of events before they even take place, and in His wisdom, He is 
aware of the results and effects of forthcoming actions and moves. 

It was also necessary that the Muslims should launch their strug- 
gle against all the idolaters as one camp, and that all treaties with all 
the idolaters should be terminated at the same time, and that the Mus- 
lims would form a solid, united camp against all idolaters. Thus, 
those who had harbored different intentions and sought excuses of 
business, blood relations or other interests to justify their continued 
dealings with the idolaters should make their true position clear, free 
of all ambiguity. АП such excuses had to be tested so that those who 
make of them a means to maintain close relations with the idolaters, 
in preference to their association with God, His Messenger and the 

believers should be known. If such excuses could be made in the past 
when relations between different camps had not crystallized, there 
was no room for any ambiguity now: Or assumed you that you would 
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be left before God knows those who struggled among уои? And take 
not anyone to yourselves other than God and His Messenger and the 
ones who believe as intimate friends. (9:16) 

God has known such people all the time. Nothing is added to 
God’s knowledge as a result of any event or action. “And God is 
Aware of what you do. (9:16) He, however, holds people to account 
only for what appears of their reality through their own actions. It is 
His method to test people so that their true feelings and what they 
harbour in their innermost hearts are made to appear. The best way 
to do this is to test them with hardship. 


STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 


DEVELOPING QURANIC CRITICAL THINKING SKILLS 
HOW ARE ASSUMPTIONS USED IN THE QURAN? 

When students study Quranic concepts, there is something that they find 
in the signs that refer to assumptions people make. For example: Assumes he 
that none has power over him? He says: I have caused abundant wealth to 
perish. Assumes he that none sees him? Make we not two eyes for him and a 
tongue and two lips and guided him to the two open highways? Yet he rushed 
not onto the steep ascent. What will cause you to recognize what the steep as- 
cent is? It is the liberating of a bondsperson or feeding on a day possessing 
famine an orphan, possessor of kinship, or a needy, possessor of misery. 
Again, it had been among those who believed and counseled one another to 
having patience and counseled one another to clemency. (90:5-90:17) 

Much of what is wrong with human thought can be found in the uncritical 
or unexamined assumptions that underlie it. For example, students often ex- 
perience the world in such a way as to assume that they are observing things 
just as they are, as though they were seeing the world without the filter of a 
point of view. People they disagree with, of course, they recognize as having 
a point of view. Say: Shall We tell you who will be ones who are losers by 
their actions? It is those whose endeavoring went astray in this present life 
while they assume that they are doing good by their handiwork. (18:103- 
18:104) 

One of the key dispositions of critical thinking is the on-going sense that 
as humans students always think within a perspective, that they virtually never 
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experience things totally and absolutely. There is a connection therefore be- 
tween thinking so as to be aware of their assumptions and being intellectually 
humble. Assumed humanity that they will be left because they say: We believed 
and they will not be tried? (29:2) 

All reasoning must begin somewhere, must take some things for granted. 
Any ‘defect’ in the assumptions or presuppositions with which the reasoning 
begins is a possible source of problems. Assessing skills of reasoning involves 
assessing the ability to recognize and articulate their assumptions, again ac- 
cording to the relevant standards. Assumed those who sought to do evil deeds 
that We will make them equal with those who believed and did as the ones in 
accord with morality? Are their living and dying equal? How evil is the judg- 
ment they give! (45:21) 

A Quranic thinker’s assumptions may be stated clearly or unclearly; the 
assumptions may be justifiable or unjustifiable, crucial or extraneous, consis- 
tent or contradictory. The feedback students receive from teachers on their 
ability to meet the relevant standards will be a large factor in the improvement 
of the Quranic student reasoning. Or assumed you that you would enter the 

Garden while God knows not those who struggled among you and knows the 
ones who remain steadfast? (3:142) 

Assumptions usually operate at the subconscious or unconscious level of 
thought. Assumptions should be justified by sound evidence. Assumes the 
human being that We will never gather his bones? Yea! We are ones who have 
power to shape his fingers again. Nay! The human being wants to act im- 
morally in front of him. He asks: When is this Day of Resurrection? But when 
their sight will be astonished and the moon will cause the earth to be swal- 
lowed and the sun and the moon will be gathered, the human being will say 
on that Day: Where is a place to run away to? (75:3-75:10) ] 

Assume they that We hear not their secret thoughts and their conspiring 

secretly? Yea! Our messengers are near them writing down. (43:80) 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 


I frequently evaluated my listening. 

1 actively listening for main points. 

] was able to summarize what my instructor said in my own words. 
] was able to elaborate what is meant by key terms. 
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LESSON 113(3). CRITICAL THINKING STRATEGY 
GENERATING IMPLICATIONS, CONSEQUENCES 


WHAT ARE IMPLICATIONS? 
Implications follow from our thoughts. 


WHAT ARE CONSEQUENCES? 
Consequences follow from our actions. 


REASONING WELL 

The ability to reason well is measured in part by an ability to understand 
and enunciate the implications and, then, the consequences of the reasoning. 
For example: I think this or that. What does this thought imply? What would 
be the consequences if І were to act upon that thought? 


IMPLICATIONS IN REASONING 
When you spell out the implications of your reasoning: 
Have you succeeded in identifying significant and realistic implications? 
Have you confined yourselves to unimportant and unrealistic ones? 
Have you enunciated the implications of your views clearly and precisely 
enough to permit your thinking to be evaluated by the validity of those impli- 
cations? 


Can you trace the implications and consequences that come from your 
reasoning? 


CHAPTER 9: REPENTANCE (AL-TAWBAH) 
SIGNS 9:17-9:24 


Madinah: t had not been for the ones who are idol worshippers 
to frequent the places of prostration to God 

while they are ones who bear witness 

against themselves of their ingratitude. 

Those, their actions were fruitless. 

They are ones who will dwell in the fire forever! (9:17) 

Only he frequents places of prostration to God 

who believed in God and the Last Day 

and performed the formal prayer and gave the purifying alms 
and dreads none but God. 

Perhaps those will be among the ones who are truly guided. (9:18 
Made you the giving of water to drink to the ones who are pilgrims 
and frequenting the Masjid al-Haram 

the same as he who believed in God and the Last Day 

and struggled in the way of God? 
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They are not оп the same level with God. 

And God guides not the folk, ones who are unjust. (9:19) 
Those who believed and emigrated 

and struggled in the way of God 

with their wealth and their lives 

are sublime in their degree with God. 

And those, they are the ones who are victorious. (9:20) 
Their Lord gives them good tidings of mercy from Him 
and His contentment and of Gardens for them 

in which is abiding bliss. (9:21) 

They are ones who will dwell in them forever, eternally. 
Truly, God, with Him is a sublime compensation. (9:22) 
O those who believed! Take not to yourselves your fathers 
and brothers/sisters as protectors 

if they embraced disbelief instead of belief. 

And whoever of you turns away to them, 

then, those, they are the ones who are unjust. (9:23) 
Say: If had been your fathers and your children 
and your brothers/sisters and your spouses 
and your kinspeople and the wealth you gained 

and the transactions you dread slacken 
and the dwellings with which you are well-pleased 
were more beloved to you than God and His Messenger 
and struggling in His Way, 

then, await until God brings His command. 

And God guides not the folk, ones who disobey. (9:24) 


COMMENTARY? 
WHo May TEND Gop’s Houses 
It had not been for the ones who are polytheists to frequent the 

places of prostration to God while they are ones who bear witness 
against themselves of their ingratitude. (9:17) It is totally wrong that 
this should ever happen because it is contrary to the nature of things. 
God’s houses of worship belong to Him alone, and only His name 
should be glorified in them. No other name should be invoked beside 
His name. How could it be acceptable then that those who associate 
partners with Him should ever tend these houses of worship when 
they are self- confessed ungrateful. Those, their actions were fruit- 
less. (9:17) Whatever they do is without value, including their tend- 
ing of the Kabah, the Inviolable House of Worship. That is because 
none of their actions is based on the fundamental principle of God’s 
oneness. As a result of their open and clear rejection of the truth of 
faith: They are ones who will dwell in the fire forever! (9:17) 
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Worship is simply an expression of faith. If the faith is wrongly 
based, then the worship offered on its basis is wrong as well. There- 
fore any act of worship, including the visiting and tending of the 
houses of worship, is of little benefit unless hearts are full of faith 
which translates itself into action that is totally dedicated to God 
alone. Only he frequents places of prostration to God who believed 
in God and the Last Day and performed the formal prayer and gave 
the purifying alms and dreads none but God. (9:18) We note that the 
two conditions relating to belief and action are coupled with a third 
stipulating that those believers who do good deeds must fear none 
other than God. This is not an idle condition. It is important that a 
believer should be totally dedicated to God alone and should rid him- 
self of all traces of idolatry in his feelings, beliefs and behavior. To 
fear anyone beside God is a subtle aspect of polytheism. Therefore 
the Chapter warns against it specifically so that believers may make 
sure that their faith is pure and that their actions are intended to earn 
God’s pleasure. When they do that they deserve to tend houses of 
worship and to be graced with God’s guidance: Perhaps those will 
be among the ones who are truly guided. (9:18) 

First, concepts are formulated and beliefs are held, then action 
is undertaken on the basis of faith. God will then reward people with 
His guidance and with success and prosperity. 

This is a criterion which God states clearly to the believers and 
ungrateful alike, because it determines who may tend God's houses 
and provides a basis for the evaluation of actions of worship and rit- 
uals. Those who tended the Kabah and provided drinking water for 
pilgrims in pre-the Quranic days when their faith was not based on 
submission to God alone cannot be placed in the same position as 
those who have accepted the divine faith and striven hard for God’s 
cause to help make His word supreme: Made you the giving of water 
to drink to the ones who are pilgrims and frequenting the Masjid al- 
Haram the same as he who believed in God and the Last Day and 
struggled in the way of God? They are not on the same level with 
God. And God guides not the folk, ones who are unjust. (9:19) It is 
God’s scale and His measure that are the important ones. 

Nothing else is of any value. And God guides not the folk, ones 
who are unjust. (9:19) The unjust meant here are the idolaters who 
reject the true faith, even though they may tend and maintain the 
Kabah, the Sacred Mosque, and provide drinking water for pilgrims. 
The point here is concluded with a statement which speaks of the 
high position of those believers who strive hard to make God's word 
triumph. We are also told of the eternal bliss and great reward that 
await them: (9:20-9:22) 
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It should be pointed out here that the comparative stated in this 
sign, “stand higher in rank with God,” does not imply two positions 
on the same scale, or that the others have a lesser rank with God. It 
indicates an absolute preference. We have already been told about 
the others, i.e. the idolaters, and that Those, their actions were fruit- 
less. They are ones who will dwell in the fire forever! (9:17) There- 
fore the two situations cannot be compared. 

The Chapter continues to stress the need to purge feelings and 
relations within the Muslim community of any influence other than 
that of faith. It calls on the believers to give no importance to ties of 
kinship or to other interests. It groups together all worldly pleasures 
as well as family and social ties in order to weigh them against loving 
God and His Messenger and striving for His cause. The choice is 
then left to Muslims to make: (9:23-9:24) 


ATTITUDES SHAPED BY FEELINGS 

O those who believed! Take not to yourselves your fathers and 
brothers/sisters as protectors if they embraced disbelief instead of 
belief. (9:23) All ties of blood and family relations are severed if the 
tie of belief does not take its place in people’s hearts. Family loyalty 
is nullified when loyalty based on faith is nonexistent. The first bond 
is that which exists between the human being and God. It is the bond 
which unites all humanity. When this is severed, no relationships, 
ties or bonds may exist. And whoever of you turns away to them, 
then, those, they are the ones who are unjust. (9:23) The term wrong- 
doers’ here means the idolaters, because to maintain ties of loyalty 
and alliance with family and community when they prefer unbelief 
to faith is a form of idolatry which believers may not entertain. 

The Chapter does not merely state the principle. It goes on to 
list all types of ties, ambitions and pleasures, grouping them all to- 
gether and putting them in the scale against faith and its require- 
ments. Thus we have in the first group fathers, children, brothers, 
spouses and clan (i.e. ties of blood and family), property and business 
(i.e. the natural desire to have money), and comfortable houses and 
dwellings (i.e. the pleasures of affluence). Against all this is placed 
love of God and His Messenger and striving for God’s cause. It is 
important to realize that striving here implies a great deal of hardship 
and sacrifice. It may mean suffering oppression, going to war and 
sacrificing one’s life altogether. Moreover, all this striving must be 
purged of any desire to be known or to be publicly appreciated or 
recognized. Once this striving aims at such recognition, it earns no 
reward from God. 

Say: Ifhad been your fathers and your children and your broth- 
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ers/sisters and your spouses and your kinspeople апа the wealth you 
gained and the transactions you dread slacken and the dwellings with 
which you are well-pleased were more beloved to you than God and 
His Messenger and struggling in His Way, then, await until God 
brings His command. And God guides not the folk, ones who disobey. 
(9:24) What is required here is certainly hard, and it is certainly of 
great importance. But thus are God’s requirements. Otherwise, await 
until God brings His command. (9:24) The only alternative is to have 
the same fate as those who perpetrate evil: And God guides not the 
folk, ones who disobey. (9:24) This requirement is not obligatory 
merely on individuals. The whole Muslim community, and indeed 
the Muslim state, are also required to make the same choice. There 
is no consideration or bond which may have priority over those of 
faith and the struggle for God's cause. 

God does not impose this obligation on the Muslim community 
unless He knows that its nature can cope with it. It is indeed an aspect 
of God’s grace that He has given human nature this strong ability to 
cope with great demands when motivated by dedication to a noble 
ideal. Indeed He has given it the ability to feel a more sublime pleas- 
ure which is far superior to all the pleasures of this world. This is the 
pleasure or the ecstasy of having a tie with God Himself and the hope 
of winning His pleasure. It is also the pleasure of rising above human 
weaknesses, family and social pressures while looking forward to a 
bright horizon. If human weakness sometimes pulls us down, the 
bright horizon that looms large will give us a renewed desire to break 
loose of all worldly pressures to give faith its due importance. 


STUDENT ASSIGNMENT 


EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 


on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 


resolve issues). 


DEVELOPING QURANIC CRITICAL THINKING SKILLS 
Ask: 


On what evidence is my conclusion based? 
Where did I get the evidence? 

How could I find out what other evidence exists? 
What evidence supports opposing views? 

Is the evidence sufficient or do I need more? 

Is there reason to question this evidence? 
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What makes it questionable? Acceptable? 
Does another view account for this evidence? 


How would your rate yourself? Ask yourself: 
Do 1 talk about what I have not yet done? 
Why do l do so? 

What evidence do І һауе? 


Lesson 113(4) 
(10АН) #45 • (631-632 CE) 


LESSON 113(4). CRITICAL THINKING STRATEGY 


GENERATING OR ASSESSING SOLUTIONS 

Quranic critical thinkers ask questions to reach solutions. They try to find 
the best solution they can by evaluating solutions through comparing them to 
each other. Thus, it is not an evaluation independent of the various issues, but 
by comparing the various possibilities. They are not hasty. They examine a 
problem or issue at length. Quranic thinkers are also known as creative 
thinkers, thinkers who generate various possible solutions in order to find the 
best one. It may be that an issue or problem persists because the best possible 
answer has not as yet been found. As a result, Quranic creative thinkers use 
all the information that the Quranic signs give them relevant to that particular 
issue or problem. Solutions are implied in many of the implications that the 
Quranic signs give. Once students become familiar with the implications pres- 
ent in various Quranic signs, they develop a certain flexibility and imagination 
in trying to solve problems even going so far as trying new types of solutions. 
As Quranic creative thinkers they are fair-minded. They take the interests of 
others into account when generating solutions. They are realistic in their ap- 
proach not seeking a solution that they want, but finding the best solution pos- 
sible. 


CHAPTER 9: REPENTANCE (AL-TAWBAH) 
SIGNS 9:25-9:29 
Madinah: God, certainly, helped you in many battlefields 
and on the day of Hunayn 
when you were impressed with your great numbers, 
but it avails you not at all. 
And the earth was narrow for you for all its breadth. 
Again, you turned as ones who draw back, (9:25) 
Again, God caused His tranquility to descend on His Messenger 
and on the ones who believed and caused armies you see not 
to descend and punished those who were ungrateful. 
And this is the recompense of the ones who were ungrateful. (9:26) 
Again, God will turn to whom He will in forgiveness after that. 
And God is Forgiving, Compassionate. (9:27) 
O those who believed! 
Truly, the ones who are idol worshippers are unclean, 
so let them come not near the Masjid al-Haram after this year. 
And if you feared being poverty-stricken, 
God will enrich you out of His grace if He willed. 
Truly, God is Knowing, Wise. (9:28) 
Fight those who believe not in God nor the Last Day 
nor forbid what God and His Messenger forbade 
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nor practice the way of life of The Truth 
among those who were given the Book 
until they give the tribute out of hand 
and they be ones who comply. (9:29) 


COMMENTARY? 
LARGE FORCES AVAIL NOTHING 

Hunayn was the battle in which the Muslims had for the first 
time an army which was 12,000 strong. They felt confident when 
they looked at their numbers. They overlooked the most essential 
cause of victory. So God allowed defeat to befall them at first so that 
they might remember. He then granted them victory at the hands of 
the small group which remained steadfast with the Messenger and 
defended him with all the bravery they could muster. The Chapter 
portrays some scenes of the battle in order to recall the feelings ex- 
perienced by those who were on the battlefield: God, certainly, 
helped you in many battlefields and on the day of Hunayn when you 
were impressed with your great numbers, but it avails you not at all. 
And the earth was narrow for you for all its breadth. Again, you 
turned as ones who draw back. (9:25) 

This describes how the excessive confidence felt by a large force 
led to spiritual defeat causing the Muslims to feel such a heavy bur- 
den that made the vast earth seem too narrow. This then led to a phys- 
ical defeat and those large forces were on the retreat. But what 
happened next? 

Again, God caused His tranquility to descend on His Messenger 
and on the ones who believed.. (9:26) This inner peace’ seems as if 
it were a garment which people wore to pacify their feelings and give 
them tranquillity. and caused armies you see not to descend and pun- 
ished those who were ungrateful. (9:26) We do not know the nature 
of these forces and whom they really were. No one other than God 
Himself knows what forces He may bring in. And this is the recom- 

pense of the ones who were ungrateful. (9:26) The killing of some 
of their soldiers and taking others captive, and the defeat that befell 
them all were part of the punishment they received in this life, which 
is only a fitting reward for their denial of God and rejection of the 
faith. However, the door to repentance is always open to receive 
those who wish to mend their ways. Again, God will turn to whom 
He will in forgiveness after that. And God is Forgiving, Compassion- 
ate. (9:27) 

The Chapter refers to the Battle of Hunayn in order to portray 
the consequences of turning away from God and relying on any 
power other than His. The events of the battle, however, highlight 
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the real forces on which every faith should rely. Numerical strength 
is of little importance. Power lies with the hard core who are totally 
dedicated to their faith and cannot be shaken. Sometimes the multi- 
tude may cause defeat, because some people may join in without re- 
ally knowing the truth of the faith they profess. At times of hardship, 
courage deserts them and this may lead to confusion within the ranks 
of believers. Besides, large numbers may lead to a feeling of com- 
placency which causes people to overlook the need to strengthen 
their ties with their Lord. The triumph of faith has always come about 
through the efforts of the hard core of firm believers who are ready 
to sacrifice all for their faith. 

At this point the Chapter concludes its statement on the ungrate- 
ful who associate partners with God and gives its final verdict con- 
cerning them. This verdict remains valid for the rest of time: O those 
who believed! Truly, the ones who are polytheists are unclean, so let 
them come not near the Masjid al-Haram after this year. (9:28) 

The Chapter emphasizes the abstract impurity of the idolaters to 
make it their essential quality. This shows them to be totally and com- 
pletely impure. This statement gives the feeling that we should seek 
to purify ourselves when we have anything to do with them, although 
their impurity is abstract. Their bodies are not really impure. In its 
unique style, the Quran often resorts to magnification, giving abstract 
matters a physical shape and entity. And if you feared being poverty- 
stricken, God will enrich you out of His grace if He willed. Truly, 
God is Knowing, Wise. (9:28) Here we have the strictest injunction 
prohibiting their presence in the Haram area. The order implies that 
they must not even come near it, because they are impure while the 
Haram is a source of purity. 

The whole commercial season which the people of Makkah 

await every year, and their business which provides livelihood for 
most people and the two business trips in summer and winter which 
are so essential for the continued prosperity of the people of Makkah 
will all be jeopardized as a result of banning the idolaters from pil- 
grimage and declaring jihad against them all. This may be true, but 
when it comes to faith, God wants people’s hearts to be totally ded- 
icated to their faith. When they do this, they will not worry about 
their livelihood, because God ensures that everyone gets his or her 
share in the normal way and through recognized means: And if you 
feared being poverty-stricken, God will enrich you out of His grace 
if He willed. (9:28) When God wills, He may replace certain causes 
with others, and He may close certain doors in order to open others. 
Truly, God is Knowing, Wise. (9:28) He manages all matters and соп- 
ducts all affairs in accordance with His knowledge and wisdom. 
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nor practice the way of life of The Truth 
among those who were given the Book 
until they give the tribute out of hand 
and they be ones who comply. (9:29) 


COMMENTARY? 
LARGE FORCES AVAIL NOTHING 

Hunayn was the battle in which the Muslims had for the first 
time an army which was 12,000 strong. They felt confident when 
they looked at their numbers. They overlooked the most essential 
cause of victory. So God allowed defeat to befall them at first so that 
they might remember. He then granted them victory at the hands of 
the small group which remained steadfast with the Messenger and 
defended him with all the bravery they could muster. The Chapter 
portrays some scenes of the battle in order to recall the feelings ex- 
perienced by those who were on the battlefield: God, certainly, 
helped you in many battlefields and on the day of Hunayn when you 
were impressed with your great numbers, but it avails you not at all. 
And the earth was narrow for you for all its breadth. Again, you 
turned as ones who draw back. (9:25) 

This describes how the excessive confidence felt by a large force 
led to spiritual defeat causing the Muslims to feel such a heavy bur- 
den that made the vast earth seem too narrow. This then led to a phys- 
ical defeat and those large forces were on the retreat. But what 
happened next? 

Again, God caused His tranquility to descend on His Messenger 
and on the ones who believed.. (9:26) This inner peace’ seems as if 
it were a garment which people wore to pacify their feelings and give 
them tranquillity. and caused armies you see not to descend and pun- 
ished those who were ungrateful. (9:26) We do not know the nature 
of these forces and whom they really were. No one other than God 
Himself knows what forces He may bring in. And this is the recom- 
pense of the ones who were ungrateful. (9:26) The killing of some 
of their soldiers and taking others captive, and the defeat that befell 
them all were part of the punishment they received in this life, which 
is only a fitting reward for their denial of God and rejection of the 
faith. However, the door to repentance is always open to receive 
those who wish to mend their ways. Again, God will turn to whom 
He will in forgiveness after that. And God is Forgiving, Compassion- 
ate. (9:27) 

The Chapter refers to the Battle of Hunayn in order to portray 
the consequences of tuming away from God and relying on any 
power other than His. The events of the battle, however, highlight 
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the real forces on which every faith should rely. Numerical strength 
is of little importance. Power lies with the hard core who are totally 
dedicated to their faith and cannot be shaken. Sometimes the multi- 
tude may cause defeat, because some people may join in without re- 
ally knowing the truth of the faith they profess. At times of hardship, 
courage deserts them and this may lead to confusion within the ranks 
of believers. Besides, large numbers may lead to a feeling of com- 
placency which causes people to overlook the need to strengthen 
their ties with their Lord. The triumph of faith has always come about 
through the efforts of the hard core of firm believers who are ready 
to sacrifice all for their faith. 

At this point the Chapter concludes its statement on the ungrate- 
ful who associate partners with God and gives its final verdict con- 
cerning them. This verdict remains valid for the rest of time: O those 
who believed! Truly, the ones who are polytheists are unclean, so let 
them come not near the Masjid al-Haram after this year. (9:28) 

The Chapter emphasizes the abstract impurity of the idolaters to 
make it their essential quality. This shows them to be totally and com- 
pletely impure. This statement gives the feeling that we should seek 
to purify ourselves when we have anything to do with them, although 
their impurity is abstract. Their bodies are not really impure. In its 
unique style, the Quran often resorts to magnification, giving abstract 
matters a physical shape and entity. And if you feared being poverty- 
stricken, God will enrich you out of His grace if He willed. Truly, 
God is Knowing, Wise. (9:28) Here we have the strictest injunction 
prohibiting their presence in the Haram area. The order implies that 
they must not even come near it, because they are impure while the 
Haram is a source of purity. 

The whole commercial season which the people of Makkah 
await every year, and their business which provides livelihood for 
most people and the two business trips in summer and winter which 
are so essential for the continued prosperity of the people of Makkah 
will all be jeopardized as a result of banning the idolaters from pil- 
grimage and declaring jihad against them all. This may be true, but 
when it comes to faith, God wants people’s hearts to be totally ded- 
icated to their faith. When they do this, they will not worry about 
their livelihood, because God ensures that everyone gets his or her 
share in the normal way and through recognized means: And if you 

feared being poverty-stricken, God will enrich you out of His grace 
if He willed. (9:28) When God wills, He may replace certain causes 
with others, and He may close certain doors in order to open others. 
Truly, God is Knowing, Wise. (9:28) He manages all matters and con- 
ducts all affairs in accordance with His knowledge and wisdom. 
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In this Chapter the Quran is addressing the Muslim community 
as it was composed immediately after the conquest of Makkah, when 
standards of faith were not at the same level. We can see from reading 
the Chapter carefully that there were gaps in that community, and we 
can also see how the Quran has set about filling these gaps and the 
great effort made to educate the Muslim community. 


STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 


DEVELOPING QURANIC CRITICAL THINKING SKILLS 
Try to answer the following questions based on the signs you have 
just studied: 


What other solutions can you think of? 

What are their advantages and disadvantages? 

Are we missing any relevant facts? 

Is there anything we need to find out before we can decide which 
solution is best? 

What are the criteria for judging solutions in this case? 

How will we know 1Ға solution is a good one? 

Why do people/have people behaved in the ways that cause the problem? 

Can you think of other cases of this problem or similar problems? 

How did the people involved try to solve them? 

What results did that have? 

Could we use the same solution, or is our case different 
in an important way? 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have leamed. 


ASK YOURSELF: 


What do you think is the main issue in each of the Quranic examples? 
Let me see if I understand you; do you mean x or y? 

How does this relate to our discussion (problem, issue)? 

Could you give me an example? 
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Would this be an example? 
Could you explain that further? 
Would you say more about ht? 
Why do you say that? 
What do you think so-and-so meant by his remark? 
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LESSON 113(5). CRITICAL THINKING STRATEGY 


EXPLORING IMPLICATIONS AND CONSEQUENCES 

Critical thinkers can take statements, recognize their implications (1.е., if 
x is trae, then y must also be true) and develop a fuller, more complete under- 
standing of their meaning. They realize that to accept a statement one must 
also accept its implications. They can explore both implications and conse- 
quences at length. When considering beliefs that relate to actions or policies. 
critical thinkers assess the consequences of acting on those beliefs. 


CHAPTER 9: REPENTANCE (А1.-ТАУУВАН) 
SIGNS 9:30-9:37 

Madinah: And the Jews said: Ezra is the son of God 
and the Christians said: The Messiah is the son of God. 
That is the saying with their mouths. 
They conform with the sayings of those who were ungrateful 
before. God took the offensive. 
How they are mislead! (9:30) 
They took to themselves their learned Jewish scholars 
and their monks as lords—other than God— 
and the Messiah son of Mary. 
And they were only commanded to worship The One God. 
There is no god but He! 
Glory be to Him above the partners they ascribe! (9:31) 
They want to extinguish the light of God with their mouths, 
but God refuses so that He fulfill His light 
even if the ones who are ungrateful disliked it. (9:32) 
It is He Who sent His Messenger with the guidance 
and the way of life of The Truth so that He may uplift it 
over all ways of life, 
even if the ones who are idol worshippers disliked it. (9:33) 
O those who believed! 
Truly, there are many of the learned Jewish scholars 
and monks who consume the wealth of humanity in falsehood 
and bar from the way of God 
and those who treasure up gold and silver 
and spend it not in the way of God. 
Give to them tidings of a painful punishment, (9:34) 
on a Day it will be hot in the fire of hell. 
Then, by it are branded their foreheads 
and their sides and their backs. 
It will be said: This is what you treasured up for yourselves 
So experience what you had been treasuring up. (9:35) 
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Truly, the period of months with God is twelve lunar months 
in the Book of God. 
On the day when He created the heavens and the earth of them. 
Four are sanctified. 
That is the truth-loving way of life. 
So do not wrong yourselves in it. 
And fight the ones who are idol worshippers collectively, 
as they fight you collectively. 
And know that God is with the ones who are God-conscious. (9:36) 
Truly, the postponing a Sacred Month is an increase in ingratitude. 
By it are caused to go astray those who were ungrateful, 
for they permit it a year, and forbid it a year, 
so that they agree with the period that God forbade, 
and they permit what God forbade. 
Made to appear pleasing to them was the evil of their actions. 
And God guides not the folk, the ones who are ungrateful. (9:37) 


COMMENTARY? 
CLEAR ORDER AND PERVERSE RESPONSE 

Commenting on the assertions by the Jews and the Christians 
that Ezra or Jesus is the son of God, the Quran emphasizes that they 
echo the assertions and concepts of ungrateful in former times: And 
the Jews said: Ezra is the son of God and the Christians said: The 
Messiah is the son of God. That із the saying with their mouths. 
(9:30) First of all this comment emphasizes that these assertions were 
made by them and not reported by others. This is the reason for men- 
tioning their mouths’ to add a physical image, following the Quranic 
method of expression. It is evident that whatever they say or assert 
must be said by word of mouth. The deliberate mention of their 
mouths is neither redundant—far be it from God to unnecessarily 
add what is redundant—nor does it make the statement verbose. The 
Quranic style pictures how they make their assertions and gives us a 
very real image that we can see as we listen to the statement. There 
is also an additional connotation stressing that the words do not de- 
scribe any thing that exists in reality. These are merely words uttered 
and have no real significance. 

Then we have another aspect of the uniqueness of the Quran 
which points to its origin and that it is God’s revelation. This we find 
in the statement: They conform with the sayings of those who were 
ungrateful before. God took the offensive. How they are mislead! 
(9:30) Commentators on the Quran used to say that this means that 
their assertions about God having a son are similar to what the Arab 
idolaters used to say that the angels were God’s daughters. The sim- 
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ilarity between the two assertions is true, but this statement has a 
wider implication which has transpired only recently when the faiths 
of idolaters in India, ancient Egypt and Greece were studied. 

A careful look at the ideologies of the ancient idolaters, which 
were not known to people at the time when the Quran was revealed, 
in the light of this Quranic statement: They conform with the sayings 
of those who were ungrateful before. (9:30) will prove two points. It 
shows that the people of earlier revelations do not follow the faith of 
truth and do not have the right concepts of God. It also reveals a cer- 
tain aspect of the uniqueness of the Quran, pointing to its source and 
that it is revealed by God whose knowledge is perfect, absolute. 

This sign, which makes it clear that the people of earlier revela- 
tions have adopted idolatrous beliefs, is concluded with these words: 
God took the offensive. How they are mislead! (9:30) Yes indeed. 
“Мау God destroy them!” How they overlook the simple truth which 
is clear and straightforward to adopt ambiguous and complex idola- 
trous concepts which have no logical or coherent basis. 

The Chapter then describes another type of deviation from the 
truth manifested by the people of earlier revelations. This time the 
deviation is not confined to verbal statements and beliefs only; it 
translates itself into practices based on erroneous beliefs: They took 
to themselves their learned Jewish scholars and their monks as 
lords—other than God—and the Messiah son of Mary. And they were 
only commanded to worship The One God. There is no god but He! 
Glory be to Him above the partners they ascribe! (9:31) 

This sign comes at its most appropriate place in this passage 
which dispels all lingering doubts that those people may still be fol- 
lowing a divine faith. For this sign states that they are no longer fol- 
lowing any religion revealed by God. This is proven by their beliefs 
and practices. They were ordered to worship God alone, but they 
took their rabbis and monks as lords besides God. All this is a form 
of idolatry which associates partners with God. 


A TRUE PROMISE 

The Chapter goes a step further in encouraging the believers to 
fight: (9:32-9:33) The people of earlier revelations do not stop at 
mere deviation from the religion of truth and worshipping lords and 
other beings instead of God, as well as refusing to believe in God 
and the Last Day in the true sense of such a belief. They go further 
by declaring war against the religion of truth and trying hard to ex- 
tinguish God’s light, represented by this religion, the movement ad- 
vocating it and the system it provides for human life. 

They want to extinguish the light of God with their mouths. 
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(9:32) So, they are hostile to God’s light, trying to prevent its spread. 
They fabricate lies and sew the seeds of discord and division. They 
also mobilize their followers to stand in opposition to this religion 
and its followers, as was the case when these signs were revealed. 
This has continued to be the case ever since. Although this statement 
aimed primarily at enhancing the determination of the Muslims at 
the time, it also describes the true nature of the attitude the people of 
earlier revelations always adopt towards God’s light as reflected by 
His true faith providing guidance for humanity. 

But God refuses so that He fulfill His light even if the ones who 
are ungrateful disliked it. (9:32) This is a true promise by God re- 
flecting His permanent law which ensures that His light will always 
be perfected and that His religion will always prevail in spite of the 
ungrateful’ attempts to stifle it. This promise will reassure the be- 
lievers and motivate them to continue along their way, full as it may 
be with hardships, and to stand up to all the wicked scheming of the 
ungrateful. In this instance, the term ungrateful refers to those people 
who were given Scriptures in former times. The promise also implies 
a clear threat to those ungrateful and all who follow in their foot- 
steps. 

The Chapter re-emphasizes the promise and the threat at the 
same time: /t is He Who sent His Messenger with the guidance and 
the way of life of The Truth so that He may uplift it over all ways of 
life, even if the ones who are polytheists disliked it. (9:33) 

It is clear from this statement that the religion of the Quranic 
message, preached by God’s last Messenger, is the one to which ref- 
erence is made in the previous Quranic statement: Fight those who 
believe not in God nor the Last Day nor forbid what God and His 
Messenger forbade nor practice the way of life of The Truth among 
those who were given the Book until they give the tribute out of hand 
and they be ones who comply. (9:29) It is also clear that this order to 
fight is targeted against those who do not believe in this religion. 

It is He Who sent His Messenger with the guidance and the way 
of life of The Truth so that He may uplift it over all ways of life, even 
if the ones who are polytheists disliked it. (9:33) This statement con- 
firms God's first promise: They want to extinguish the light of God 
with their mouths, but God refuses so that He fulfill His light even if 
the ones who are ungrateful disliked it, (9:32) The confirmation, 
however, takes a much more specific form. The light which God, 
who is limitless in His glory, has decided to bring to full perfection 
is the religion of truth with which He has sent His last Messenger so 
that He may cause it to prevail over all other religions. 

HOARDING GOLD AND SILVER 
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This last step in exposing the reality of those people of earlier 
revelations who have distorted God’s message is given in two signs 
addressed to the believers: (9:34-9:35) 

The first sign elaborates on the roles of the rabbis and monks 
whom those people of earlier revelations have made as lords, follow- 
ing their bidding in their day-to-day transactions, and also in their 
worship. (9:34-9:35) The scene is portrayed in full detail, with the 
whole operation described from its first step to its conclusion. Thus 
the scene is deliberately made to linger in our minds so that we con- 
template it longer. 

The description starts with a general statement: O those who be- 
lieved! Truly, there are many of the learned Jewish scholars and 
monks who consume the wealth of humanity in falsehood and bar 
from the way of God and those who treasure up gold and silver and 
spend it not in the way of God. Give to them tidings of a painful pun- 
ishment, (9:34) The sign ends here with a general reference to the 
punishment of the hereafter. But then the full details are given: On a 
Day it will be hot in the fire of hell. Then, by it are branded their 
Joreheads and their sides and their backs. . (9:35) 

As we listen we wait for the heating up to be completed, then 
we see it red hot and gathered in readiness. Now the suffering starts 
with foreheads being branded with all that gold and silver. When all 
foreheads have been branded, those who are being punished are made 
to tum on their sides so that they can be branded there as well. With 
that over, they are made to turn yet again in order to brand them a 
third time with the red hot gold and silver on their backs. When this 
type of their punishment is completed, they are severely rebuked: 
Those who treasure up gold and silver and spend it not in the way of 
God, give to them tidings of a painful punishment, (9:35) It is the 
very thing you were keen to have and keep for your pleasure and en- 
joyment. It is now a means to inflict on you this grievous suffering: 
It will be said: This is what you treasured up for yourselves so expe- 
rience what you had been treasuring up. (9:35) Taste it in reality, be- 
cause it is the very thing which is branding your foreheads, sides and 
backs. 


CHANGING THE ORDER OF TIME 

Truly, the period of months with God is twelve lunar months in 
the Book of God. On the day when He created the heavens and the 
earth of them. Four are sanctified. That is the truth-loving way of 
life. So do not wrong yourselves in it. And fight the ones who are 
polytheists collectively, as they fight you collectively. And know that 
God is with the ones who are God-conscious. (9:36) 
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This Quranic statement refers the origin of time and the way it 
runs to the nature of the universe and how God created it, and to the 
origin of creation of both the heavens and the earth. It tells us that 
there is a permanent cycle of time consisting of twelve months. That 
it is permanent is evident from the fact that in every cycle there are 
twelve months. This is included іп God's decree, which means that 
it is part of the divine law for the universe. Therefore, the cycle is 
permanent and the months are twelve, without any possibility of in- 
crease or decrease. Its movement is in accordance with the divine 
law set into operation when God created the heavens and the earth. 

The reference to the fact that this time cycle is permanent serves 
as a prelude to making certain months sacred. Their selection and 
sanctity is part of God’s decree or His law which cannot be changed 
at will. It simply cannot be made subject to people’s desires who may 
wish to bring one month forward and put another back. Its perma- 
nence is similar to that of the seasons which follow one another ac- 
cording to a constant law: That is the truth-loving way of life. So do 
not wrong yourselves in it. (9:36) This religion is, then, in perfect 
harmony with the law which governs the creation of the heavens and 
the earth and their functions. 

All this about the number of months and those of them which 
are sacred is That is the truth-loving way of life. So do not wrong 
yourselves in it. (9:36) You should not wrong yourselves in these 
four sacred months, the sanctity of which relates to a law of nature 
which applies to the whole universe. This law makes it clear that God 
is the Legislator in human life and in the universe at large. Do not 
wrong yourselves by violating the sanctity of these months which 
God has willed to be a period of peace and security for all. Whenever 
human beings violate God’s rules they wrong themselves because 
they actually expose themselves to punishment in the life to come 
and to fear and worry in this life when all months become a period 
of war without intermission. 

And fight the ones who are polytheists collectively, as they fight 
you collectively. And know that God is with the ones who are God- 
conscious. (9:36) This obviously applies throughout the rest of the 
year, not in the sacred months, except when the ungrateful launch an 
attack, in which case the Muslims must repel the aggression in these 
months. To take a unilateral decision not to fight will weaken the 
forces of goodness which are required to defend sanctities and repel 
aggression by forces of evil. It will also lead to the spread of corrup- 
tion in the land and the disruption of the laws of nature. Repelling 
aggression in the sacred months is a means to preserve their sanctity 
and prevent their violation. 
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And fight the ones who are polytheists collectively, as they fight 
you collectively. (9:36) Fight them all without exception, because 
they do not make any exception of any single person or community 
when they fight you. The battle is truly between idolatry and believ- 
ing in God’s oneness, between proper guidance and going astray. It 
is a battle between two clearly distinguished camps which cannot 
come to a complete agreement or make permanent peace because the 
differences between them are not over details or over conflicting in- 
terests where a compromise could be worked out, or over borders 
which may be demarcated anew. The Muslim community would be 
deluded if it believes, or is led to understand, that its battle with the 
idolaters, whether pagan or people who had distorted their Scriptures, 
is over issues of politics or economics, national independence or 
strategy. It is first of all an ideological battle, and it is over the system 
laid down by this ideology, which means religion. Such a battle can- 
not be sorted out by compromises worked out through negotiations. 
It is sorted out only by jihad and dedicated struggle. This is God’s 
law which never changes, and over which the whole universal system 
is founded. It is the law at the core of the divine faith and which con- 
trols the operation of conscience. It has been set in operation on the 
day when God created the heavens and the earth. 

And know that God is with the ones who are God-conscious 
.(9:36) Those who fear to violate God’s sanctities or to make lawful 
what He has forbidden, or to disrupt His laws are the ones who will 
be granted victory. Muslims then must never hesitate to fight the un- 
grateful all together, or fear to engage in an all-out campaign of jihad. 
Theirs is a campaign of struggle for God’s cause, in which they do 
not violate its rules or moral standards. They dedicate their struggle 
to God and watch Him when they are alone as much as they do when 
they are with other people. Victory is theirs because God is with 
them, and whoever is on God’s side shall certainly be victorious. 


A CHANGE NOT SANCTIONED By GOD 

In this act (9:37) which is described as an ‘excess of unbelief,’ 
Truly, the postponing a Sacred Month is an increase in ingratitude. 
(9:37) They actually deceive themselves with their ploys and tricks. 
By it are caused to go astray those who were ungrateful, for they per- 
mit it a year, and forbid it a year, so that they agree with the period 
that God forbade, and they permit what God forbade. (9:37) They 
see as fair what is evil and they think deviation from the truth to be 
a virtue. They are totally unaware of how far astray they have gone 
and to what depths of unbelief they have sunk. 

Made to appear pleasing to them was the evil of their actions. 
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And God guides not the folk, the ones who are ungrateful. (9:37) 
They have placed a shield between their hearts and divine guidance. 
Therefore God abandons them to their unbelief in which they live in 
total darkness, far removed from God’s guidance. 


STUDENT ASSIGNMENT 
EXAMPLE OF HOW CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 
DEVELOPING QURANIC CRITICAL THINKING SKILLS 
Are you able to write a DBQ (Document Based Question) to examine 
a point of view of the Quranic signs you have just studied using an 
analytical tool called SOAPS? 
S = subject: What is the Quranic sign about (make it brief, one 
sentence) 
O = occasion: What is going on at the time? 
A= audience: To whom is it addressed? 
Р = purpose: What is the purpose of the Quranic sign? 
S = speaker: Who is the speaker? Give some information about 
this person. 


How WOULD YOU EVALUATE YOURSELF AT THIS POINT? Ё AM AT:° 


Stage One: The Unreflective Thinker unaware of significant problems in 
my thinking) 

Stage Two: The Challenged Thinker aware of problems in my thinking 

Stage Three: The Beginning Thinker trying to improve but without reg- 
ular practice 

Stage Four: The Practicing Thinker who recognizes the necessity of reg- 
ular practice 

Stage Five: The Advanced Thinker who knows I advance in accordance 
with my practice 

Stage Six: The Master Thinker: skilled and insightful thinking has become 
second nature to me 
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LESSON 113(6). CRITICAL THINKING QURANIC MORAL TRAITS 
BELIEF IN ONE Gop (TAWHID) 

The greatest emphasis in the Quran is on the Oneness or Unity of God 
(tawhid, monotheism) which implies belief that God is One. He created the 
universe and all that is in it and that at every moment there is a new creation. 
Were We wearied by the first creation? No! They are perplexed about a new 
creation. (50:15) He created moral order among us where we are judged ac- 
cording to the merit of our deeds: Whoever does the weight of an atom of good 
will see it. Whoever does the weight of an atom of the worst will see it. (99:7- 
99:8) 

We are not judged arbitrarily: Know that God will never be One Who 
Causes to Change a divine blessing when He was gracious to a folk unless 
they first change what is within themselves. And, truly, God is Hearing, Know- 
ing. (8:53) 

This moral order works without any favor, not only in the case of indi- 
viduals, but also in the case of societies and peoples: Mention when Moses 
said to his folk: О my folk! Remember the divine blessing of God оп you when 
He assigned Prophets among you and assigned kings and gives you what He 
gave not to anyone of the worlds. (5:20) 

God has entered into covenant with human beings within the limits of 
this moral order with people as such and not with particular nations or races: 
O those who believed! Be staunch in equity as witnesses to God and let not 
that you hate a folk drive you into not dealing justly. Be just. That is nearer to 
God-consciousness (taqwa). Be God-conscious of God. Truly, God is Aware 
of what you do. (5:8) 

Reason: First of all, our proof of our belief ultimately depends upon our 
ability to reason. Without reason, we would not be able to understand the 
Quranic signs nor respond to their message. The connection between faith and 
reason is the key to our Quranic critical thinking. It is through this connection 
that our thoughts and emotions grow into a harmony with each other. The 
Quran repeatedly asks us to think about the signs of God in the universe and 
within ourselves, to understand God’s presence within us and in the universe, 
and ultimately to find the truth. The concept of the Quranic signs seeks creates 
a dynamic relationship between revelation and reason: Jt is a blessed Book 
that Йе caused to descend to you, so that they meditate on its signs and those 
who have intuition recollect. (38:29) 

Good deeds: Proof that we believe in the One God (unity) is through 
competing with one another in good deeds, (3:114; 23:61) Do good. Truly 
God loves the ones who are doers of good. (2:195) And among the good deeds 
is to obey God and to obey the Messenger. (5:92) Note that 5:92 commands 
us to obey God and to obey the Messenger. It does not say: obey God and 
obey Muhammad as a Messenger was sent to many different communities. 
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CHAPTER 9: REPENTANCE (AL-TAWBAH) 
SIGNS 9:38-9:42 

Madinah: O those who believed! 
What was it with you when was said to you: 
Move forward in the way of God, 
you inclined heavily downwards to the earth? 
Were you so well-pleased with this present life 
instead of the world to come? 
But the enjoyment of this present life 
is not but little compared to the world to come. (9:38) 
Unless you move forward, He will punish you 
with a painful punishment and will have in exchange for you 
a folk other than you. 
And you will not injure Him at all. 
And God is Powerful over everything. (9:39) 
If you help him not, then, surely, 
God helped him when those who were ungrateful drove him out. 
The second of two, when they were both in the cavern, 
he says to his companion: Feel no remorse. 
Truly, God is with us. 
Then, God caused His tranquility to descend on him 
and confirmed him with armies that you see not 
and made the word of those who were ungrateful the lowest. 
And the Word of God is Lofty. God is Almighty, Wise. (9:40) 
Move forward light and heavy and struggle with your wealth 
and your lives in the way of God. 
That is better for you if you had been knowing. (9:41 
If it had been a near advantage апа an easy journey, 
they would have followed you, except the destination of the journey 
was distant for them. 
And they will swear by God: If we were able, 
we would, certainly, have gone forth with you. 
They will cause themselves to perish. 
And God knows that they are the ones who lie. (9:42) 


COMMENTARY? 

O those who believed! What was it with you when was said to 
you: Move forward in the way of God, you inclined heavily down- 
wards to the earth? (9:38) 

Such reluctance to march forth in support of God’s cause is only 
motivated by worldly considerations and ambitions. People may fear 
for their lives and their property. They are keen to protect their inter- 
ests and preserve their pleasures, and would prefer a settled life of 
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ease and comfort. They think primarily of their present life, imme- 
diate objectives, close relatives and physical needs. The words cho- 
sen here give a vivid impression of “clinging heavily to the earth”. 
It is as if we are looking at a heavy object that has been in its position 
for a long time. It is lifted up by a group of people, but it soon falls 
down with a strong gravitational pull. 

Joining a jihad campaign for God's cause represents freedom 
from the shackles of this earthly life and physical pleasures. It em- 
phasizes the yearning for freedom after the shedding of narrow 
needs, and the expanse of eternity after getting rid of this limited 
worldly life: Were you so well-pleased with this present life instead 
of the world to come? But the enjoyment of this present life is not but 
little compared to the world to come. (9:38) 

A stem threat then follows: Unless you move forward, He will 
punish you with a painful punishment and He will have in exchange 
for you a folk other than you. (9:39) who will guard their faith and 
who are prepared to make the necessary sacrifices without ever sub- 
mitting to God’s enemies. And you will not injure Him at all. And 
God is Powerful over everything. (9:39) He can easily cause you to 
perish and bring about a different community to take your place. In 
the final balance you will count for nothing. 

To elevate oneself above the shackles of the earth and over one’s 
own weaknesses is to enhance one’s noble existence. It represents 
the higher meaning of life. To give in to fears for one’s life and the 
attractions of this worldly life is to condemn one’s humanity to ex- 
tinction. This is the real death knell of the spiritual aspect which dis- 
tinguishes human life. 


THE BEST CHOICE FOR BELIEVERS 

God then gives them an example of the history which they them- 
selves had witnessed, showing them how He supported His Messen- 
ger and gave him a great victory without need for their support. After 
all, victory is granted by God to whom He pleases: (9:40) 

The Chapter describes vividly the situation of the Messenger 
and his fnend:Jf you help him not, then, surely, God helped him when 
those who were ungrateful drove him out. The second of two, when 
they were both in the cavern, he says to his companion: Feel no re- 
morse. Truly, God is with us. Then, God caused His tranquility to 
descend on him and confirmed him with armies that you see not. 
(9:40) 

What was the result of this confrontation when all the material 
power was on one side while the Messenger and his Companion 
stood alone with no such power? A fantastic victory was granted, 
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employing troops whom no human being could see. A humiliating 
defeat engulfed the ungrateful: He made the word of those who were 
ungrateful the lowest. (9:40) God’s word remained mighty, victori- 
ous, supreme: And the Word of God is Lofty. God is Almighty, Wise. 
(9:40) God is certainly Almighty and those who advocate His cause 
will never be humiliated, and He is Wise, which means here that He 
determines when to grant victory to those who deserve it. 

They are then called upon to mobilize their forces and not to 
allow any impediment to stand in their way. If they wish to attain 
what is best for them in this life as well as in the life to come, then 
they should not allow any factor to interfere with their response to 
such a call: Move forward light and heavy and struggle with your 
wealth and your lives in the way of God. (9:41) 

They must march whatever the circumstances, and must strive 
hard, and be ready to sacrifice their wealth and their lives, seeking 
no excuses and allowing no impediments to stand in their way: That 
is better for you if you had been knowing. (9:41) 


MANIFESTATIONS OF HYPOCRISY 
DISTINGUISHING TRUE BELIEVERS FROM LIARS 

At this point the Chapter speaks about certain groups that 
demonstrated weakness, but it reserves more space for exposing the 
hypocrites who pretended to believe in order to join the Muslim ranks 
after the Quranic message had shown its strength and looked certain 
to triumph. They felt it safer to bow their heads to the Quranic mes- 
sage so as to acquire whatever they might by way of other gain. Si- 
multaneously, and with open hostility no longer feasible, they could 
also undermine the Muslim community from within. 

The first thing highlighted here (9:42) is that had the situation 
involved the prospect of immediate gain or the undertaking of a short 
Journey, which represented no serious risk, they would have joined 
the Messenger. But the undertaking was not an easy one. The desti- 
nation was much too far for those with a weak resolve and a frail ap- 
titude for glory. The effort required was not for those with weak 
hearts. People were called upon to rise to a great occasion, one which 
would prove their metal. Therefore we find in the community a type 
of people that we encounter across all generations: {f it had been а 
near advantage and an easy journey, they would have followed you, 
except the destination of the journey was distant for them. (9:42) 

And they will swear by God: If we were able, we would, cer- 
tainly, have gone forth with you. (9:42) Lying goes hand in hand with 
cowardice and weakness. Only the weak and faint- hearted resort to 
lies, even though they may occasionally appear to command consid- 
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erable power. A strong person will not hesitate to face any eventuality 
head on, while the weak will always remain evasive. It is a rule that 
never fails. They will cause themselves to perish. (9:42) They cer- 
tainly ruin themselves by their false swearing which they imagine 
will save them in the eyes of other people. However, God knows the 
truth and He reveals it to humanity. Thus the liar is ruined in this life 
by the effects of his falsehood and he ruins himself in the hereafter 
when he cannot deny his true motives before God, because God 
knows that they are the ones who lie. (9:42) 


STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 


DEVELOPING QURANIC CRITICAL THINKING SKILLS 

WHAT IS ACTIVE QURANIC LISTENING? 
Model active listening to responses by summarizing in your own 
words the content or gist of their answers. 
Expand on the exercise by calling on classmates to do same. 
Take time for thought processing in answering. 
Create the pause for a thoughtful response rather than expect an 

immediate reply. 

Allow for unexpected tums that suit the purpose and invite gestalt! 
Use shock or disruption to shake up a rather boring experience. 
Work in small group exercises modeled on questioning. 
Merge to incrementally larger groups. 
Give report from merged group. 
Provide for peer feedback and class discussion. 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 


1 realized that 1 sometimes think with a bias in favor of myself. 

1 realized I sometimes become irritable over small things. 

I realized that 1 have sometimes said something ‘irrational’ to get my way. 
I realized 1 have sometimes tried to impose my will upon others 
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LESSON 113(7). CRITICAL THINKING QURANIC MORAL TRAITS 
GOD-CONSCIOUSNESS (TAQWA) 

The Quran is revealed to produce this attitude of God-consciousness 
among people: an Arabic Recitation without any crookedness so that perhaps 
they would be God-conscious. (39:28) It is the presence of this moral attitude 
which saves people from destruction (27:53; 41:18) and it is this which helps 
them maintain God’s commands in their conjugal life, (2:24; 4:129) in sacri- 
fice, (5:30; 22:37) in different aspects of social life, (2:177) and in fulfilling 
faithfully their social obligations. (25:63-25:74) 

To be God-conscious (muttaqi) (to guard against evil) is to exhibit virtu- 
ous conduct: /t is not virtuous conduct that you turn your faces towards the 
East or the West. Rather virtuous conduct consists of: Whoever believes in 
God and the Last Day, and the angels, and the Book, and the Prophets. Proof 
of belief іп the One God is in one’s actions, behavior or practicing of this 
belief which includes, among other practices: The practice of good deeds: to 
spend out of one’s substance, out of love for God, for kin, for orphans, for the 
needy, for the wayfarer, for those who ask, for the ransom of prisoners-of- 
war; to be steadfast in prayers, and to pay the purifying alms (zakat); to fulfill 
the contracts which have been made; and to be firm and patient in pain (or 
suffering), adversity, and times of danger. Such people as follow these are pos- 
sessed of true God-consciousness. (2:177-2:178) 

The better and more lasting reward of the Lord is for those who believe 
and put their trust in Him; those who avoid the greater crimes and shameful 
deeds, and, even when they are angry, they forgive; those who hearken to their 
Lord, and establish regular prayer; who conduct their affairs by mutual con- 
sultation; who spend out of what God bestows on them for sustenance; who, 
when an oppressive wrong is inflicted on them, (are not cowed but) help and 
defend themselves; and those who recompense injury with injury in degree 
equal thereto and, better still, forgive and make reconciliation. But indeed if 
any do help and defend themselves after a wrong is done to them, against such 
there is no cause of blame. The blame is only against those who oppress people 
with wrongdoing and insolently transgress beyond bounds through the land, 
defying right and justice; for such there will be a grievous penalty. But indeed 
showing patience and forgiveness is an exercise of courageous will and reso- 
lution in the conduct of affairs. God-consciousness results in developing a 
sense of humility. 


CHAPTER 9: REPENTANCE (AL-TAWBAR) 
SIGNS 9:43-9:59 
Madinah: God pardon you! 
Why had you given permission to them 
before it becomes clear to you those who were sincere 
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and you have known who are the ones who lie? (9:43) 
They ask not permission of you, 
those who believe in God and the Last Day, 
that they struggle with their wealth and their lives, 
And God is Knowing of the ones who are God-conscious. (9:44) 
It is only those who ask permission of you 
who believe not in God and the Last Day 
and whose hearts were in doubt, 
50 they go this way and that in their doubts. (9:45) 
And if they wanted to go forth, 
certainly, they would have prepared for it some preparation, 
except God disliked arousing them, 
so He caused them to pause and it was said: 
Sit along with the ones who sit at home. (9:46) 
If they went forth with you, 
they would have increased nothing for you, 
but ruination. 
And they would have rushed to and fro in your midst 
with insolent dissension. 
And among you are ones who would have harkened to them. 
And God is Knowing of the ones who are unjust. (9:47) 
Certainly, they were looking for dissension before. 
And they turned around and around for you 
the commands until The Truth drew near, 
and the command of God became manifest 
although they were ones who dislike it. (9:48) 
Among them is he who says: 
Give me permission and tempt me not. 
But they descended into dissension. 
And, truly, hell is that which 
encloses the ones who are ungrateful. (9:49) 
If lights оп you benevolence, they are raised to anger, 
but ifan affliction lights on you, they say: 
Surely, we took our commands before. 
And they turn away and they are glad. (9:50) 
Say: Nothing will light on us 
but what God had been prescribing for us. 
He is our Defender. 
And in God let the ones who believe put their trust. (9:51) 
Say: Are you watching for something, 
but one of the two fairer things to befall us? 
And we watch for you, whether God will light on you 
a punishment from Him or from our hands. 
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So watch! We are ones who are waiting with you. (9:52) 
Say: Spend willingly or unwillingly. 
There will be only non-acceptance. 
Truly, you, you had been a folk, ones who disobey. (9:53) 
And nothing prevented their contributions being accepted 
from them but that they were ungrateful to God and His Messenger 
and that they not approach formal prayer 
but while they are lazy 
and they spend but as ones who dislike to spend. (9:54) 
So let not their wealth impress thee nor their children. 
God wants only to punish them in this present life 
and so that their souls depart 
while they are ones who are ungrateful. (9:55) 
And they swear by God that they are, truly, 
of you while they are not of you. 
They are but a folk who are in fear. (9:56) 
If they find a shelter or a place to creep into or a place of retreat, 
they would turn to it as they rush away. (9:57) 
And among them there are some who find fault with you 
about charities. 
If they were given a part of it, they were well-pleased, 
but if they are not given of it, 
that is when they are displeased. (9:58) 
Better if they were well-pleased with what God gave them 
and His Messenger. 
And they had said: God is Enough for us. 
God will give to us of His grace and so will His Messenger. 
Truly, to God we are ones who quest. (9:59) 


COMMENTARY? 

God pardon thee! Why had you given permission to them before 
it becomes clear to you those who were sincere and you have known 
who are the ones who lie? (9:43) Here we have an example of God’s 
kindness as He begins with stating His pardon before His reproach. 
Those hypocrites who stayed behind were able to hide their true col- 
ors when the Messenger allowed them to stay behind after they had 
presented their excuses. This was a chance to expose their falsehood, 
because they would have stayed behind anyway, even though the 
Messenger would have withheld his permission. They would have 
been seen as they truly were, without their false guise. But since this 
did not happen, the Quran exposes them and states clearly the rules 
which distinguish the true believers from the hypocrites: (9:44-9:45) 

The way leading to God’s pleasure is straight and clearly 
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marked. Only a person who does not know the way, or one who 
knows it but tries to avoid its hardship, is reluctant to follow it. Those 
who stayed behind at the time of the Tabuk Expedition were able to 
join the army, had they wished to do so. They had all the means at 
their disposal. Among them were people like Abd Allah ibn Ubayy 
and al-Jadd ibn Qays, both of whom were rich and from among the 
nobility. And if they wanted to go forth, certainly, they would have 
prepared for it some preparation, except God disliked arousing them, 
so He caused them to pause. (9:46) 

This is due to what He knew of their nature and their hypocrisy, 
as well as their ill intentions towards the believers, as we will see. 
Therefore, “He caused them to hold back,” and did not give them the 
motivation to set forth with the believers. So, if was said: Sit along 
with the ones who sit at home. (9:46) Thus they stayed behind with 
the elderly, the women and the children who were not required to 
fight. This is the right place for faint-hearted waverers who lack faith. 

However, this was certainly better for the Quranic message and 
the Muslims: Jf they went forth with you, they would have increased 
nothing for you, but ruination. And they would have rushed to and 
Љо in your midst with insolent dissension, And among you are ones 
who would have harkened to them. (9:47) 

Wavering hearts are likely to spread cowardice and reluctance 
to meet the enemy. Traitors are a real danger to any army. Had those 
hypocrites set out with the Muslim army, they would not have added 
to the strength of the Muslims. Indeed they would only have added 
chaos and trouble, and they would have scurried to and fro, sewing 
discord and counselling retreat. At that time, there were among the 
Muslims some who would listen to them, thinking them to be honest 
in their counsel. However, God who takes care of His message and 
extends His protection to those who are dedicated believers, spared 
the Muslims all this by letting the hypocrites stay behind:And God 
is Knowing of the ones who are unjust. (9:47) The description, 
wrongdoers, in this instance means ‘the idolaters,’ which in effect 
means that they also belong to the idolaters. 


ABSURDITY CARRIED TOO FaR 

The Chapter goes on to report some of their fabricated excuses 
and to expose their ill intentions towards the Messenger and the Mus- 
lim community: (9:49-9:52) This is typical of the absurd excuses 
proffered by the hypocrites. What answer has the Quran for them? 
Among them is he who says: Give me permission and tempt me not. 
But they descended into dissension. And, truly, hell is that which en- 
closes the ones who are ungrateful. (9:49) The Chapter portrays here 
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a scene іп which temptation is shown like an abyss іп which the 
tempted fall, and behind them stands hell ready to engulf them, 
blocking all openings for escape. This image suggests that they have 
committed an unmitigated sin and that their punishment is inevitable. 
It is a punishment for their falsehood, staying behind at a time of war 
and offering such absurd excuses. It confirms their total lack of faith, 
despite the fact that they were keen to pretend that they believed in 
God and His Messenger. 

They certainly do not wish the Messenger or the Muslims well. 
They are grieved when the Messenger and the Muslims meet good 
fortune: /f lights on you benevolence, they are raised to anger. (9:50) 
Indeed they are so happy when misfortune or a disaster befalls the 
believers, or when they encounter hardship: But ifan affliction lights 
on you, they say: Surely, we took our commands before. (9:50) Thus 
they consider having stayed behind when the Muslims left to fight 
the Byzantines a wise precaution. And they turn away and they are 
glad. (9:50) They are so pleased that they have ensured their own 
safety and did not expose themselves to the hardship the Muslims 
endured. 

Their attitude shows their superficial outlook. They consider any 
hardship to be evil which must be avoided at all costs. They think 
that they make great gain by staying behind. Their hearts are devoid 
of any element of submission to God and accepting His will, believ- 
ing it to be for their own good. A true believer does his best, fearing 
no outcome, because he believes that whatever good or evil he ex- 
periences is tied to God’s will, and that God will help him and grant 
him success: Say: Nothing will light on us but what God had been 
prescribing for us. He is our Defender. (9:51) 

God has promised the Muslims eventual victory. Therefore 
whatever hardship they are made to suffer, and however hard their 
test appears to be, they are being prepared for their promised victory. 
The believers will certainly have their victory after they have passed 
their test. It will come by the means God has ordained so that it is 
treated as a valuable, not a cheap, victory. Thus the Muslims will de- 
fend their position of honor, ready to give any sacrifice for it. It is 
God who gives help and grants victory: And in God let the ones who 
believe put their trust. (9:51) 

It should be mentioned that a believer will only get what is good 
for him, whether he achieves victory or martyrdom. An ungrateful 
will only end up with what is evil, whether he is made to taste God’s 
punishment directly or at the hands of the believers: Say: Are you 
watching for something, but one of the two fairer things to befall us? 
And we watch for you, whether God will light on you a punishment 
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from Him or from our hands. So watch! We are ones who are waiting 
with you. (9:52) 


POSSESSED BY FEAR 

Some of the hypocrites who tried to stay behind, hoping to spare 
themselves hardship, offered to help finance the campaign. In this 
way, they were holding the stick in the middle, like all hypocrites do 
at all times. God foiled their attempt and instructed His Messenger 
to declare that their spending was unacceptable by God. Their offers 
were motivated by fear and hypocrisy, not by genuine faith. There- 
fore, even if the offer were made voluntarily to deceive the Muslims, 
or they were forced to make it for fear of being exposed for what 
they truly were, it was of no value. It was rejected by God and earned 
them no reward whatsoever: (9:53-9:54) 

This detailed description is true of all hypocrites wherever they 
happen to be. They are always full of fear, sly, deviant, making pre- 
tenses that are void of all substance. They are keen to give a false 
impression in order to escape confrontation. The Quran describes 
them very accurately: And nothing prevented their contributions 
being accepted from them but that they were ungrateful to God and 
His Messenger and that they not approach formal prayer but while 
they are lazy and they spend but as ones who dislike to spend. (9:54) 
They only put up false appearances, and do not approach prayer with 
sincerity which would enhance their honesty. Therefore, they are re- 
luctant when they pray, because they are forced to do it. They have 
no real motivation to pray, except to impress the Muslims that they 
belong to them, when in reality they do not. The same is the case 
with what they spend. It is all a question of appearances. 

God does not accept such false pretenses which are not moti- 
vated by true faith. Indeed it is the motive which gives value to any 
action, and the intention behind it provides the standard by which it 
is judged. 

Many of those hypocrites were people of affluence, having many 
children and occupying positions of nobility and honor in their tribes. 
All this counts for nothing with God and so it should be with His 
Messenger and the community of believers. Such privileges were not 
a bounty given to them by God to enjoy; they were only a means of 
trial which would ensure their punishment: So let not their wealth 
impress you nor their children. God wants only to punish them in 
this present life and so that their souls depart while they are ones 
who are ungrateful. (9:55) 

The hypocrites tried to place themselves in the ranks of believ- 
ers, not because of their faith—for they had none—but because of 
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fear coupled with hope and expectation. Therefore they would swear 
that they were believers and that they were convinced of the truth of 
the Quranic message. This Chapter exposes their reality. Therefore 
it is described as the Chapter which reveals the reality,’ since it shat- 
ters falsehood and tears off the mask of hypocrisy: (9:56-8:57) 

They are indeed cowards, and here we are presented with a very 
vivid picture of their cowardice. It is painted in a physical and mental 
sweep: Jf they find a shelter or a place to creep into or a place of re- 
treat, they would turn to it as they rush away. (9:57) They will always 
look for a shelter, whatever it may be, a fort or a cave or even a tun- 
nel, as long as it gives them protection from an imminent calamity. 
They are in terrible fear, chased by internal and spiritual cowardice. 
Therefore, they swear by God that they are, truly, of you while they 
are not of you. They are but a folk who are in fear. (9:56) using all 
means of emphasis and assertion in order to cover up what they har- 
bour at heart. They only hope to ensure their safety. It is a very mis- 
erable picture of cowardly fear which only the unique style of the 
Quran can depict as it shows the inner feelings of hearts vividly 
brought before our eyes. 


CONTENTED WITH GOD’S GIFTS 

Here, the Chapter exposes the true nature of both hypocrisy and 
the hypocrites. Their case is linked to that of the ungrateful which 
was discussed earlier. Those ungrateful were destroyed after having 
enjoyed their portion for a time. Thus the difference between them 
and the believers is clearly shown.. (9:58-9:59) 

Some of the hypocrites may hurt the Messenger accusing him 
of injustice when it comes to the distribution of charitable donations, 
implying that he favors certain people. They do not say this for any 
love of justice, or to express their enthusiasm for the truth and the 
values of faith. They only make their claims for vested interests and 
ulterior motives: Jf they were given а pare of it, they were well- 
pleased. (9:58) They would not care then about justice, the rights of 
others or about religious values, because they would have had their 
share, and that is all that counts with them. But if they are not given 
of it, that is when they are displeased (9:58) 

Within the same context, the Chapter outlines the attitude that 
befits true believers: Better if they were well-pleased with what God 
gave them and His Messenger. And they had said: God is Enough 
for us. God will give to us of His grace and so will His Messenger. 
Truly, to God we are ones who quest. (9:59) 

Such are the attitudes and the manners that befit true believers. 
They accept with complete satisfaction whatever division is made 
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Бу God and His Messenger. It is not a forced acceptance. They feel 
that whatever God gives them is good and sufficient, and He will 
certainly give His servants what will satisfy them. They hope for 
God’s grace and bounty, and seek His pleasure with complete devo- 
tion, free from any expectation of material gain. Such are the proper 
manners of true believers. Of course these manners are unknown to 
hypocrites who have never experienced the happiness generated by 
faith in God and His Messenger. Never had the light of faith shined 
in their hearts. 


STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view 
based on assumptions leading to implications (consequences). We use vo- 
cabulary (concepts, ideas and theories) to interpret facts (data, evidence and 
experiences) in order to answer questions, (solve problems, and resolve is- 
sues). 


EXAMPLE OF How QuRANIC THINKING WORKS 

Quranic content is understood by thinking, organized by thinking, ana- 
lyzed by thinking, synthesized by thinking, evaluated by thinking, transformed 
by thinking. 

You will learn that the Quran teaches you HOW to think through reading 
it, writing it, speaking it and listening (hearing) to it in any language with 
which you are familiar. Of course, it is best if this is done with the original 
Arabic revelation, but not knowing Quranic Arabic should not stop you from 
leaming HOW to think Quranically. It is so powerful, it should come across 
in any language in which it has been well translated, that is, a translation as 
close as possible to the original, but making sense (not a literal, word-by- 
word) or a wordy interpretation for each sign rather than a translation. In read- 
ing it, dialogue with it by asking yourself: What is the purpose of this passage? 
Do I understand what is being said? When I read these signs, I work on the 
text, take it apart, predict it, test it. It is a very difficult process, very labor in- 
tensive. This is close reading. What's worth reading is worth reading well. 

Write out a part in your own words in order to better understand it, not, 
of course, to try to compete with it. Ask yourself if you can reformulate it, 
elaborate on it and give an example. Speak about it. To communicate well, 
you need to know your audience and what it is that you want to say. In order 
for listening (hearing) to be effective, it must be active. 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. Do not be discouraged if you feel you have not devel- 
oped any of these abilities or just a few. It takes practice and hopefully with 
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each lesson, you will improve these abilities: 


I am able to raise basic issues. 
I ат probing beneath the surface of things. 
I am discovering the structure of my own thought. 
1 am developing sensitivity to clarity, accuracy and relevance. 
] am arriving at judgments through my own reasoning. 
I am learning to listen carefully to what others in my class say. 
I am taking what others in my Quranic class say seriously. 
I am beginning to look for reasons and evidence. 
I am recognizing and reflecting on assumptions. 
І am seeking examples, analogies and objections. 
1 am seeking to be empathetic to the Quranic point of view. 
I am looking under the surface of things for the 
meaning of the Quranic message. 
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LESSON 113(8). CRITICAL THINKING QURANIC MORAL TRAITS 
VIRTUOUS CONDUCT THROUGH MORAL DISCIPLINE 

Virtuous conduct, integrity or moral uprightness, the state of being whole 
and undivided or a sense of inner and outer unity develops through moral dis- 
cipline. It produces the attitude of God-consciousness (taqwa) when the dis- 
cipline of prayer, fasting, giving the purifying alms, and pilgrimage is 
practiced. People are commanded to guard strictly their habit of formal prayers 
and stand before God in a devout frame of mind, (2:238) to pay the purifying 
alms, (98:5) to spend in charity secretly and openly (25:29)—a beautiful loan 
to God (72:20)—a bargain that will never fail, (25:29) involving a glad tidings 
for the believers (22:34) and a cause of prosperity (31:5) and spiritual joy. 
(20:139) Those people who follow these principles are on the right path to- 
wards the moral trait of integrity under the true guidance of the Lord. (31:5; 
97:5) They remove the stain of evil from the people (11:114) and help them 
refrain from shameful and unjust deeds. (29:45) It is the practice of all believ- 
ing people that when God grants them power in the land, they enjoin the right 
and forbid the wrong. 


CHAPTER 9: REPENTANCE (AL-TAWBAH) 


SIGNS 9:60-9:66 
Madinah: Charities are only for the poor and the needy 
and the ones who work to collect it 
and the ones whose hearts are brought together 
and to free the bondsperson and the ones who are in debt 
and in the way of God and for the traveler of the way. 
This is a duty to God. And God is Knowing, Wise. (9:60) 
And among them are those who malign the Messenger 
and say: He is unquestioning. 
Say: He is unquestioning of what is good for you. 
He believes in God and believes in ones who believe. 
And he is a mercy to those of you who believed. 
And those of you who malign the Messenger of God, 
for them is a painful punishment. (9:61) 
They swear by God to you to please you, 
but God and His Messenger have better right 
that they should please Him 
if they had been ones who believe. (9:62 
Know they not that whoever opposes God and His Messenger, 
then, truly, for him will be the fire of hell— 
one who will dwell in it forever? 
That is the tremendous degradation. (9:63) 
The ones who are hypocrites are fearful 
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that should be sent down against them a chapter of the Quran 
to tell them what is in their hearts. 
Say: Ridicule us, but, truly, 
God is One Who Drives Out that of which you are fearful. (9:64) 
And if you had asked them, they would say: 
Truly, we had only been engaging in idle talk and playing. 
Say: Was it God and His signs and His Messenger 
that you had been ridiculing? (9:65) 
Make no excuses! Surely, you disbelieved after your belief. 
If We pardon a section of you, 
We will punish another section 
because, truly, they had been ones who sin. (9:66) 


COMMENTARY? 
FAIR DISTRIBUTION ORDERED BY GOD 

Having established the right attitude a Muslim should have to- 
wards God and His Messenger, which is an attitude of total accept- 
ance of their judgment in all situations, the Chapter makes clear that 
the final decision on the distribution of charity does not belong to 
the Messenger. It is all God’s decision, and it is He who determines 
which groups of people are entitled to receive a share. The Messen- 
ger’s role is only to execute what God has ruled. Obligatory dona- 
tions are taken from the rich in fulfilment of God’s commandment, 
and they are given to the poor also in fulfilment of His same com- 
mandment. Its beneficiaries are certain groups of people specified in 
the Quran. There can be no addition to, or reduction from, these 
groups by anyone, not even the Messenger himself. (9:60) 

Thus zakat, which is referred to here as charitable donations’, 
occupies its important position in the Quranic law and the Quranic 
social system. It is not given as a favor by those from whom it is due, 
but is rather an incumbent duty. Nor is it given as a gift in an amount 
determined by the one who distributes it, but rather its amount is 
properly calculated. It is a major the Quranic duty collected by the 
State in order to fulfil a particular social service. The one who gives 
it does not hold a favor for doing so, and the beneficiary does not 
have to beg for it. No, the Quranic social system could never be based 
on begging. 

Zakat is a branch of the Quranic message system of social secu- 
rity, and this system is far wider and more comprehensive than zakat, 
because it works along several lines that comprise all aspects of life 
and all sides of human ties. Zakat is only an important one of these 
lines. 

Zakat is collected at the rate of one-tenth, or a half or a quarter 
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of one-tenth of the principal property, depending on the type of prop- 
erty held. It is collected from everyone who owns more than the 
threshold of zakat when a year has passed since he or she has had 
that threshold. This means that most members of the community 
make their contribution to the Zakat Fund. The proceeds are then 
spent according to the system outlined in the sign we are discussing. 
The first groups of its beneficiaries are the poor and the needy. The 
poor are those who have less than what they need to live on. The 
needy are also in the same position, but they do not show their need 
or ask for help. 

Some among the people who qualify as zakat payers and pay 
their zakat one year may find their position has changed the follow- 
ing year. Their property may have decreased and they may not have 
enough for their needs. Thus they qualify as zakat beneficiaries. 
Some may not have ever paid any zakat but they nevertheless qualify 
as beneficiaries. In both these cases we see zakat as a means of social 
security. However, it is first and foremost a duty imposed by God. A 
human soul is purified as one pays zakat as a form of worship. It is 
purged of all traces of miserliness, and it triumphs over its love to 
retain money and property. 


THE BENEFICIARIES OF ZAKAT 

Let us now look at the groups who should benefit by zakat. 
Charities are only for the poor and the needy and the ones who work 
to collect it. (9:60) We have already explained who the poor and the 
needy are. The third group of beneficiaries are the people who actu- 
ally work in the collection and distribution of zakat. 

And the ones whose hearts are brought together. This description 
applies to several groups of people. Among them may be people who 
are newcomers to the Quranic message and it is felt that they may 
be helped to consolidate their conviction of its truth. Also included 
in this category are those whom we hope to win over to the faith. 
Similarly, we may include here people who have already become 
Muslim, but we may give them zakat money to win over some of 
their colleagues and friends who may start to think about the Quranic 
message when they see that those who have become Muslim are 
being given gifts. 

To free the bondsperson. (9:60) In olden days, slavery was an 
international system where captives of war were enslaved. There was 
no escape from this system where it had to be applied on the basis of 
an eye for an eye,’ until the world could get rid of that system and 
replace it with something that does not involve enslaving anyone. 
This portion of zakat funds was used to help anyone who could buy 
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his own freedom in return for a sum of money which he would pay 
to his master. Alternatively, slaves would be bought with zakat funds 
and then set free by the Muslim authorities. 

And the ones who are in debt. (9:60) This category includes any- 
one who has incurred debts for a purpose that does not involve com- 
mitting a sin. They are helped in the repayment of their debts, instead 
of forcing them to go bankrupt, as happens in a materialistic civi- 
lization where business people who are unable to repay their debts 
have no other option. the Quranic message is a system based on so- 
cial security, where no honorable human being is left to go by the 
wayside, and no honest person is lost. Under man-made law, or 
should we say the law of the jungle, people are allowed to eat one 
another like fish, although they give the process a legal guise. 

And in the way of God. (9:60) Under this heading any activity 
which brings benefit to the Muslim community and serves the ad- 
vancement of God’s cause may be included. 

And for the traveler of the way. (9:60) This includes anyone who 
might have spent or lost his money while on a journey. He is given 
what will see him home, even though he may be rich in his home- 
town. 

This is then the zakat system which some people criticize these 
days, describing it as a system of begging and handouts. It is simply 
a social duty, discharged іп the form of an act of the Quranic worship, 
to purge people’s hearts of all traces of miserliness and a grudging 
love of money. It establishes a bond of mutual care and compassion 
between all people in the Muslim community. It gives human life an 
element of loving care while providing a comprehensive system of 
social security. It retains at the same time its essential nature of being 
an act of worship which strengthens the bond between man and God, 
as well as the social human bond. 

It is after all: This is a duty to God. (9:60) who knows what is 
good for humanity and who provides the best system for it based on 
His wisdom. For, And God is Knowing, Wise. (9:60) 


THE MESSENGER’S CARE 

This explanation of the zakat system and how zakat is to be dis- 
tributed shows at the same time how ignorant and ill-mannered were 
those people who criticized the Messenger and made unfavorable re- 
marks about his honesty. The Chapter gives further examples of hyp- 
ocrites and what they used to say and do: And among them are those 
who malign the Prophet and say: (9:61) 

Here their extremely bad manners in their dealings with the Mes- 
senger appear in a different way. They find him extremely accessible, 
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listening to all people with full attention, and always making them 
welcome. He treats them as they profess to be, without judging their 
intentions, as he is indeed required to do according to the principles 
of his faith. They describe his exemplary attitude and refined man- 
hers by the wrong adjectives. Describing the Messenger , they say: 
He is unquestioning. By this they mean that he listens to all people, 
and that he can easily be taken in by lies and false assertions. He be- 
lieves anyone who is ready to swear to him, and he accepts whatever 
is being said to him with a false air of conviction. 

The Quran uses their very words to silence them with its reply: 
“Апа among them are others who hurt the Messenger and say: Say: 
He is unquestioning of what is good for you. (9:61) He is a good ear, 
listening to what God reveals and communicating it to you as it is. 
In it you have what is most beneficial to you, ensuring a very good 
outcome for you. Besides, he listens to you most politely, without 
confronting you with your hypocrisy and scheming, aware of all that 
as he certainly is. 

Moreover, Ле believes in God. (9:61) He certainly believes what 
God tells him about you and about any other people. He also believes 
in ones who believe. (9:61) and he believes what they tell him. He 
knows them to be true believers and he knows that true faith deters 
its adherents from saying anything false or putting up any false ap- 
pearance. But above all the Messenger 15: And he is a mercy to those 
of you who believed. (9:61) He leads them by the hand to all that is 
good. And those of you who malign the Messenger of God, for them 
is a painful punishment. (9:61) That suffering will undoubtedly be 
inflicted by God on anyone who hurts His Messenger. He will not 
allow anyone who hurts His Messenger to escape punishment. 


DREADING EXPOSURE 

They swear by God to you to please you, but God and His Mes- 
senger have better right that they should please Him if they had been 
ones who believe. (9:62) They are always ready to swear by God in 
order to persuade others to believe them. Here the aim of their swear- 
ing is also to please the believers. This is typical of the hypocrites 
everywhere. They say and do whatever they want behind people’s 
backs, but they are too cowardly to admit to their real attitude. They 
will not say openly what should be said. Therefore, they try to seek 
every sort of cover and put on any false appearance in the hope of 
pleasing other people. 

They swear by God to you to please you, but God and His Mes- 
senger have better right that they should please Him if they had been 
ones who believe. (9:62) Why should they care about other human 
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beings? What power or influence do they have? But a person who 
does not believe in God and does not submit to Him will always fear 
and submit to a human being like him. He would be much better off 
submitting to God in front of whom all people are alike. A person 
who submits to God will never suffer any humiliation. The only peo- 
ple who are humiliated and who feel their own inadequacy are those 
who turn away from God and fear their fellow human beings. 

Know they not that whoever opposes God and His Messenger, 
then, truly, for him will be the fire of hell—one who will dwell in it 
forever? That is the tremendous degradation. (9:63) This is a ques- 
tion of censure and rebuke. They profess to be believers, and a be- 
liever knows for certain that there can be no offense greater than 
defying God and His Messenger and taking a stand in opposition to 
Him. Hell stands in waiting for anyone who commits such an offense. 
Moreover, humiliation is the fitting reward of rebellion. If they are 
truly believers, as they claim to be, how is it then that they do not 
know such an elementary fact? 

They are much too cowardly to confront the Messenger and the 
believers openly. They fear that God will expose their reality and re- 
veal their intentions to His Messenger: (9:64-9:66) 

This is a general statement that applied to all hypocrites who 
feared that revelations might be sent down to expose what they en- 
tertained in their hearts. They would then be out on a limb, with all 
that they had carefully concealed being brought out into the open. 
However, we have several reports of certain events that led to the 
revelation of these signs. 


STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 


DEVELOPING QURANIC CRITICAL THINKING SKILLS 

Each week, develop a heightened awareness of one of the moral traits 
that you have studied so far (belief, God-consciousness (/а4ма) and virtuous 
conduct (birr). Focus one week on belief, the next on God-consciousness, etc. 
For example, if you are focusing on God-consciousness for the week, try to 
notice when you are being forgetful of God in what you do. When you orally 
express or write out your views (for whatever reason), ask yourself whether 
you are clear about what you are trying to say. In doing this, of course, focus 
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on four techniques of clarification: 


1. Stating what you are saying explicitly and precisely (with careful 
consideration given to their choice of words), 

2. Elaborating on your meaning with other words, 

3. Giving examples of what you mean from experiences you have 
had, 

4. Using analogies, metaphors, pictures, or diagrams to illustrate 
what you mean. 


In other words, you will frequently: state, elaborate, illustrate and 
exemplify their points. You will regularly ask others to do the same. 


DEVELOPING CRITERIA FOR EVALUATION 

When evaluating or developing criteria for evaluation, assess both your- 
selves and others, noting their tendency to favor yourself. Critical thinkers 
learn to consistently apply standards of evidence and proof to themselves as 
well as to others. We practice what we advocate for others. We are able to 
readily admit any discrepancies and inconsistencies in our own thought and 
behavior. We are fervent believers in what has been justified by our own 
thought and experience. We bring together the person we want to be with the 
person that we are. However, it is not uncommon for many people to be in- 
consistent in applying their standards once their ego is involved. We cannot 
become egocentric and overrate the positive traits of people who like us and 
underrate those who do not. If our ego dominates us, we become blind to our 
understanding. We promote whatever serves our needs and disregard whatever 
does not support what we want. 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 


I focused on one moral trait each week and I was able to learn how 
to intemalize them. 


—— s.a 


“С. ЖҮ утшн иши u... sus... 
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І,Е55ом 113(9). CRITICAL THINKING QURANIC MORAL TRAITS 
EMPOWERING CONSTANCY, CHANGE 


How po І DEVELOP COURAGE (DETERMINATION, CONSTANCY)? 

In order to develop courage, you need to question what you learn. It takes 
courage on your part to admit that some ideas are dangerous and lack truth 
and to be true to your own thinking, questioning beliefs that you hold deeply. 
Courage is required to not conform to ideas that you know to be false. 

It is the primary duty of the believers to participate actively in the struggle 
for the establishment of a social order based on peace, harmony, and justice: 
And fight them until there be no persecution, and the way of life be for God. 
Then, if they refrained themselves, then, there is to be no deep seated dislike, 
but against the ones who are unjust. Fight aggression (2:193) in which every- 
body is equal before the law, and people in authority work out their policies 
after ascertaining the views of the people. And those who responded to their 
Lord and performed their formal prayer and their affairs are by counsel 
among themselves, and who spend of what We provided them. (42:38) 

Courage is having a consciousness of the need to face and fairly address 
ideas, beliefs, or viewpoints toward which you have strong negative emotions 
and to which you have not given a serious hearing. This courage is connected 
with the recognition that ideas considered dangerous or absurd are sometimes 
rationally justified (in whole or in part) and that conclusions and beliefs in- 
culcated in us are sometimes false or misleading. 

In this endeavor to realize the moral law in his individual and social life, 
the human being has often to contend against evil forces represented in the 
person of Satan. (15:35-15:40) But it is within his power to resist and over- 
come them. (6:99) Though the human being is always prone to weakness and 
susceptible to seduction by the forces of evil, yet his weakness is rectifiable 
under the guidance of revelation, (2:36) and such people as follow the law of 
God-consciousness shall be immune from these lapses (3:175) or be cowardly 
in their behavior. (3:122) 


CHAPTER 9: REPENTANCE (AL-TAWBAH) 
SIGNS 9:67-9:72 
Madinah: The ones who are male hypocrites 
and the ones who are female hypocrites, some are of some other. 
They command that which is unlawful 
and prohibit that which is honorable and close their hands. 
They forgot God so He forgot them. 
Truly, the ones who are hypocrites, 
they are the ones who disobey. (9:67) 
And God promised the males, ones who hypocrites 
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and the females, ones who are hypocrites 
and the ones who are ungrateful, the fire of hell, 
ones who will dwell in it forever! 
It will be enough for them. God cursed them. 
And for them is an abiding punishment. (9:68) 
Like those before you who had been with more strength than you 
and more wealth and children, they enjoyed their apportionment 
So you enjoyed your apportionment as enjoyed 
those who were before you their apportionment. 
And you engaged in idle talk as they engaged in idle talk. 
As to those, their actions were fruitless in the present 
and are such in the world to come. 
And those, they are the ones who are losers. (9:69) 
Approaches them not the tidings of those before them 
—the folk of Noah and of Ad and of Thamud, 
and of a folk of Abraham, and of the Companions of Midian, 
and that which are cities overthrown? 
Their Messengers approached them with the clear portents. 
So it had not been God who did wrong to them, 
rather, they had been doing wrong to themselves. (9:70) 
The males, ones who believe and the females, ones who believe, 
some are protectors of some other. 
They command to that which is honorable 
and they prohibit that which is unlawful 
and they perform the formal prayer and give the purifying alms 
and obey God and His Messenger. 
Those, God will have mercy on them. 
Truly, God is Almighty, Wise. (9:71) 
God promised males, the ones who believe and the females, 
the ones who believe, Gardens beneath which rivers run, 
ones who will dwell in them forever and good dwellings 
in the Gardens of Eden. 
And the greater contentment is with God. 
That, it is the winning of the sublime triumph. (9:72) 


COMMENTARY? 
THE TRODDEN PATH Or HYPOCRISY 

So far, the Chapter has given us a number of examples of what 
the hypocrites said and did, as well as the way their concepts and 
views are formulated. Now it moves on to describe their true nature 
and their distinctive qualities which set them as a class apart from 
true believers. It also defines the punishment awaiting all hypocrites: 
(9:67-9:68) 
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So, all the hypocrites һауе the same nature and the same char- 
acteristics, regardless of the time and the place where they are found. 
Their actual actions and statements may differ but they all share the 
same essence and go back to the same roots. They all have the same 
essential characteristics: wickedness at heart, ill intentions towards 
others, and evil scheming against them, because they feel themselves 
to be too weak and cowardly to enter into an open confrontation, etc. 
Their behavior is similarly wicked: they urge others to do what they 
know to be wrong, and discourage them from doing what is right. 
They are also tight-fisted with their money. They will not give finan- 
cial support to any good cause except when they need to do so in 
order to give a false impression about themselves. 

At the same time, they deride those who do right and belittle the 
committing of wrong deeds. But in all that, they conceal their mo- 
tives and notions. Whatever they say about right and wrong, they say 
it in whispers, or sly remarks, ridiculing people and slandering them, 
because they have no courage to confront anyone with their true con- 
victions. Only when they feel secure do they come out with what is 
truly in their hearts. 

They forgot God. (9:67) so they only consider their own interests 
and weigh up other people’s reactions. They only fear those who are 
powerful among fellow human beings. With such, they are humble 
and submissive. They try their best to please them and to carry favor 
with them. As a result, God forgot them (9:67) He gives them no 
weight and no consideration. Such indeed is their situation in this 
life, and so it is in the life to come. People only give due importance 
to those who are strong, ready to speak up and make their position 
clear, defending their beliefs and trying to impress others with their 
ideas, and who fight or make peace in open daylight. Such people 
pay little attention to human beings in order to give all importance 
to the Lord of humanity. As they take their position in support of the 
truth, they fear no one. Such people are given their due respect by 
others. 

Truly, the ones who are hypocrites, they are the ones who dis- 
obey. (9:67) They have abandoned the path of faith, and chosen the 
path of error. Therefore God promises them the same fate as that He 
promised the ungrateful. That is indeed a sorrowful destiny: And God 
promised the males, ones who hypocrites and the females, ones who 
are hypocrites and the ones who are ungrateful, the fire of hell, ones 
who will dwell in it forever! It will be enough for them. (9:68) It is a 
fitting recompense for their crimes. There is no need for any other 
punishment. Nevertheless, they are denied access to God’s mercy: 
God cursed them. And for them is an abiding punishment. (9:68) 
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Such a wicked nature is not something new; it has its parallels 
and forerunners in history. Previous communities had their own cases 
of hypocrisy. Those hypocrites of old faced a doom which befitted 
their offenses, after they had their apportioned share of what this 
earthly life had to offer. Despite the fact that those were even more 
powerful than the hypocrite Arabs and possessed greater wealth and 
had more numerous children, nothing of all this was of any use to 
them when God inflicted His punishment on them. 

Therefore the Quran reminds those Arabs of what happened to 
those communities before them, and wams them that as they follow 
the same route, they are likely to face the same outcome. If heeded, 
such warnings should be enough to guide them to follow the message 
of truth: Like those before you who had been with more strength than 
you and more wealth and children, they enjoyed their apportionment 
so you enjoyed your apportionment as enjoyed those who were before 
you their apportionment. And you engaged in idle talk as they en- 
gaged in idle talk. (9:69) 

They are deluded by the fact that they have power, wealth and 
children. Therefore they adopt such an attitude. However, those who 
recognize the greatest power of God have no such delusions about 
any earthly or material power. They only fear the One who has the 
greatest power, and, therefore, they use their own power in demon- 
strating their obedience to Him and ensuring that His word reigns 
supreme. Their wealth and children do not give them any false sense 
of power, because they realize that it is God who has given them 
these. They are keen to show their gratitude to Him and to use what 
He has given them in what pleases Him. It is only those who have 
taken themselves away from the source of real power that are un- 
grateful and arrogant. Their style of life is that of eating and enjoy- 
ment, just like animals. 

As to those, their actions were fruitless in the present and are 
such in the world to come. (9:69) Indeed whatever they do is worth- 
less, because it is the same as a plant which has no roots: it cannot 
stand, grow or blossom-And those, they are the ones who are losers. 
(9:69) They have ended with complete loss with nothing left for 
them. 

The Chapter now makes a general address, wondering at those 
who follow in the footsteps of those communities which suffered 
God’s punishment without learning the lesson: Approaches them not 
the tidings of those before then—the folk of Noah and of Ad and of 
Thamud, and of a folk of Abraham, and of the Companions of Mid- 
ian, and that which are cities overthrown? Their Messengers ap- 
proached them with the clear portents.(9:70) 
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The Chapter then puts a question with regard to those who just 
seek enjoyment and tread the path of destroyed nations: Approaches 
them not the tidings of those before them—the folk of Noah and of 
Ad and of Thamud, and of a folk of Abraham, and of the Companions 
of Midian, and that which are cities overthrown? Their Messengers 
approached them with the clear portents. So it had not been God who 
did wrong to them, rather, they had been doing wrong to themselves. 
(9:70) But they choose to deny such clear evidence and follow the 
path of error instead. Therefore God punished them for what they 
did: So it had not been God who did wrong to them, rather, they had 
been doing wrong to themselves. (9:70) 


THE BELIEVERS’ DWELLING PLACE 

In contrast to the ungrateful and the hypocrites stand the true be- 
lievers. They are characterized by their totally different nature, dif- 
ferent behavior and different destiny: (9:71-9:72) 

While the hypocrites are all of a kind, having the same charac- 
teristics, the believers are by nature a community united in furthering 
every good thing and promoting what is right. Despite having the 
same qualities, the hypocrites cannot achieve a status of friends or 
community. That requires mutual solidarity which is alien to the na- 
ture of hypocrisy. Such solidarity cannot be achieved even within a 
group of hypocrites, who remain weak individuals, despite their iden- 
tical qualities and behavior. The Quran points this out in describing 
both groups: The ones who are male hypocrites and the ones who 
are female hypocrites, some are of some other. (9:67) The males, 
ones who believe and the females, ones who believe, some are pro- 
tectors of some other. (9:71) An individual believer has the same 
qualities of the community, where the values of solidarity and mutual 
care are upheld to promote what is good and prevent what is wrong: 
They command to that which is honorable and they prohibit that 
which is unlawful. (9:71) 

Whenever division appears within the community, it must be a 
signal pointing to the existence of a strange factor which is alien to 
its nature and its faith. There must be a purpose or an ailment which 
prevents the first characteristic of the Muslim community from tak- 
ing root. That characteristic is described by God, the All- knowing 
who is aware of all details: “The believers, men and women, are 
friends to one another.” Their friendship motivates them to enjoin 
what is right and to censure and forbid what is wrong. Their aim is 
to make God’s word reign supreme, and to make their community 
fulfil its role in human life. 

And they perform the formal prayer for prayer gives them their 
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bond with God. And give the purifying alms for zakat is the duty 
which cements the bonds within the Muslim community. It reflects 
the material and spiritual solidarity within this community. And obey 
God and His Messenger. (9:71) They have no desire other than to 
discharge God's orders and obey Him and His Messenger. They һауе 
no law other than that revealed by God, and no constitution other 
than the faith revealed by God to His Messenger. When God and His 
Messenger determine something conceming their affairs, they accept 
it realizing that this is the choice they have. This gives them unity of 
goals, approaches and methods of action. They have a single course 
which they follow, paying no attention to other courses of action 
which may cause disunity in their ranks. 

Those, God will have mercy on them. (9:71) Mercy is not be- 
stowed only in the hereafter. It is first bestowed in this life, and it is 
granted first to the individual who fulfils his duties of enjoining what 
is right and forbidding what is evil, attends to his prayer and pays 
his zakat. lt is also granted to the community which is made up of 
individuals of such qualities. It is manifested in the reassurance felt 
by such people and in their bond with God who looks after them and 
spares them much strife and friction. God’s mercy is also seen in the 
unity and co-operation which are characteristic of such a community 
where every individual enjoys a contented life, and is reassured by 
God's acceptance. 

These four characteristics of the believers: enjoining what is 
right, forbidding what is wrong, attending to prayer and paying zakat 
are contrasted with four characteristics of the hypocrites, namely, en- 
joining what is wrong, forbidding what is right, forgetting God and 
tightening their fists. God’s mercy which He bestows on the believers 
is shown here in contrast to His rejection of the hypocrites and the 
ungrateful. It is for maintaining these characteristics that God has 
promised the believers victory and establishment in the land. Thus 
they will be able to put them into effect when they exercise their role 
as the leaders of humanity. 

Truly, God is Almighty, Wise. (9:71) He is able to give power to 
the believers so that they can help one another to discharge their du- 
ties. His wisdom is also seen in granting victory to such a community 
which sets human life on the right footing, and ensures that God’s 
word reigns supreme. 

As we have seen, suffering in hell is the destiny awaiting the 
hypocrites and ungrateful. They cannot escape God’s curse. The fact 
that He will forget them shows that they are of little importance, suf- 
fering deprivation. In contrast, the happiness of being in heaven is 
what awaits the believers: God promised males, the ones who believe 
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апа the females, the ones who believe, Gardens beneath which rivers 
run, ones who will dwell in them forever and good dwellings in the 
Gardens of Eden. (9:72) That is then their dwelling place. 

But there is something much greater that awaits them: And the 
greater contentment is with God. (9:72) Indeed, heaven and all the 
bliss and happiness that are assured for those who are admitted into 
it appear to be so small when compared to being accepted by God: 
That, it is the winning of the sublime triumph. Indeed one moment 
of being in communion with God, contemplating His majesty; a mo- 
ment of release from the restraints of a physical constitution, and the 
limitations of this earth and its petty concerns; a moment when a ray 
of that light which cannot be seen by our eyes lightens our hearts; a 
moment when the human soul is enlightened by a glimpse of God’s 
mercy; any moment of these which are experienced only by a small 
number of people when they have clear, undisturbed vision is far 
greater than all enjoyments and all aspirations. How do people feel 
when His acceptance overwhelms their souls and they receive it with- 
out interruption? 


STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 


DEVELOPING QURANIC CRITICAL THINKING SKILLS 
LEARN TO EXPRESS YOUR FEELINGS 

Those who have been habitually praised for uncritically accepting others’ 
claims may feel the rug pulled out from under them for a while when expected 
to think for themselves. Be emotionally supported in these circumstances and 
encouraged to express the natural hesitancy, discomfort, or anxiety you may 
experience so you may work your way through these feelings. A willingness 
to consider unpopular beliefs develops by degrees. You should exercise dis- 
cretion beginning first with mildly unpopular rather than with extremely un- 
popular beliefs. If, during the course of the year, an idea or suggestion which 
at first sounded ‘crazy’ was proven valuable, you can later be reminded of it, 
and discuss it at length, and compare it to other events. 

Courage is fostered through a consistently open-minded atmosphere. You 
should be encouraged to honestly consider or doubt any belief. You who dis- 
agree with or doubt your peers should be given support. Raise probing ques- 
tions regarding unpopular ideas which you have hitherto been discouraged 
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from considering. Model intellectual courage by playing devil’s advocate. 
Why does this idea bother you? 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 


I kept an intellectual journal where I described a situation that was 
emotionally significant to me, that 1 deeply cared about. 

I responded to the situation and wrote about it in my journal. 

1 realized what was going оп in the situation. 

І dug beneath the surface. 

І assessed the implications of my analysis. 

I learned more about myself. 
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LESSON 113(10). CRITICAL THINKING QURANIC MORAL TRAITS 
PERSEVERING IN GOODNESS 


WHAT IS PERSEVERANCE? 

Perseverance is being willing and conscious of the need to pursue insights 
and truths despite difficulties, obstacles, and frustrations; a firm adherence to 
rational principles despite irrational opposition of others; a sense of the need 
to struggle with confusion and unsettled questions over an extended period of 
time in order to achieve deeper understanding or insight. This trait is under- 
mined when others continually provide the answers, do your thinking for you 
or substitute easy tricks, algorithms, and short cuts for careful, independent 
thought. 


WHAT DOES PERSEVERING IN GOODNESS MEAN? 

Perseverance in goodness is an attribute of God: And whatever you have 
of divine blessing is from God. (16:53) and, therefore, it becomes the duty of 
every person to obey his own impulse to good: And whoever volunteered good, 
then, truly, God is One Who is Responsive, Knowing. (2:158) He should do 
good as God has been good to all: do good even as God did good to you 
(28:77) and love those who do good: And do good. Truly, God loves the ones 
who are doers of good. (2:195) Believers hasten in every good work. As all 
prophets were quick in emulating good works, (21:90) so all people are ad- 
vised to strive together (as in a race) towards all that is good: Be forward, 
then, in good deeds, (2:148) and virtuous. All good things are for the believers; 
goodly reward in the hereafter and highest grace of God awaits those who are 
foremost in good deeds: some of them are ones who take the lead with good 
deeds by permission of God. That is the greater grace. (35:32) Believers are 
advised to repel evil with what is better, for thereby enmity will change into 
warm friendship: Drive back with what is fairer. Then, behold he who between 
you and between him was enmity as if he had been a protector, a loyal friend. 
(41:34) It is often reflective in that students have to go back and think about 
similar problems that they had faced before and re-analyze them. They do not 
let difficulties, obstacles and frustrations stop them from pursuing truths with 
their insight (the capacity to gain an accurate and deep intuitive understanding 
of a person or thing). 


CHAPTER 9: REPENTANCE (AL-TAWBAR) 
SIGNS 9:73-9:80 
Madinah: O Messenger! 
Struggle with the ones who are ungrateful 
and the ones who are hypocrites 
and be you harsh against them. 
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Апа their place of shelter will be hell. 
Miserable will be the Homecoming! (9:73) 
They swear by God that they said not against the Messenger but, 
certainly, they said the word of ingratitude 
and they were ungrateful after their submission to God. 
And they were about to do something that they never attain. 
And they sought revenge but that God would enrich them 
and His Messenger with His grace. 
And if they repent, it would be better for them. 
And if they turn away, God will punish them 
with a painful punishment in the present 
and in the world to come. 
And there is not for them on earth 
either a protector or a helper. (9:74) 
And of them are some who made a contract with God saying: 
If He gave us of His grace, we will be charitable 
and, certainly, we will be 
among the ones in accord with morality. (9:75) 
Then, when He gave them of His grace, 
they were misers with it and turned away 
and they were ones who turn aside. (9:76) 
He made the consequence hypocrisy in their hearts 
until a Day they will meet Him 
because they broke with God what they promised Him, 
because they had been lying against Him. (9:77) 
Know they not that God knows their conspiring secretly 
and their secret? 
And that God is The Knower of the unseen. (9:78) 
Those who find fault with ones who are volunteer donors 
to charities from among the ones who believe 
and those who find not but their striving to give, 
so they derided them. God will deride them. 
And they will have a painful punishment. (9:79) 
Ask for forgiveness for them or ask not for forgiveness for them, 
if thou hast asked for forgiveness for them seventy times, 
God will never forgive them. 
That is because they were ungrateful to God and His Messenger. 
And God guides not the folk, the ones who disobey. (9:80) 


COMMENTARY? 
ALL OuT EFFORT TO FIGHT UNGRATEFULS 

Thus the Chapter has given us a clear outline of the essential 
characteristics of true believers and those of the hypocrites who claim 


Lesson 113(10) 
(10АН) + 89 < (631-632 СЕ) 

to be believers. This is now followed Бу an order from God to His 
Messenger to strive against the ungrateful and the hypocrites. The 
Quran makes it clear that the hypocrites certainly disbelieved after 
they had claimed to be Muslims. They tried something that only their 
disbelief could have led them to contemplate, but God foiled their 
attempts. It wonders at their hostile attitude to the Messenger when 
they have gained nothing but good from his message. It invites them 
to repent and change their attitude. (9:73-9:74) 

This event betrays what those people harbored of ill intentions. 
Whether this event or a similar one is meant here, it remains very 
surprising that they should be so treacherous. The Quran wonders at 
their attitude: They swear by God that they said not against the 
Prophet but, certainly, they said the word of ingratitude and they 
were ungrateful after their submission to God. And they were about 
to do something that they never attain. And they sought revenge but 
that God would enrich them and His Messenger with His grace. 
(9:74) the Quranic message had caused them no harm to justify such 
hostility. The only reason that could be thought of was perhaps the 
wealth they were able to gain as a result of the advances made by 
the Quranic message. It may be that the easy life they were able to 
lead accounted for their hostility! 

This is followed by a clear verdict concerning their case: (9:74) 


LYING то Сор 

The Chapter goes on to portray more cases of hypocrisy and how 
the hypocrites behave. (9:75-9:76) 

Some of these hypocrites pledge solemnly to God that if He 
would bestow His grace on them and give them some of His bounty, 
they would be very charitable to the poor and behave in the way ex- 
pected of righteous people. Such a pledge, however, is given at a 
time when those people are poor, when their poverty makes them 
yeam for a time of plenty. Yet when God answers their prayers, and 
favors them with His bounty, they forget all about their pledges, and 
behave like misers. They turn away unwilling to honor their pledges. 
This violation of their promises and lying to God make hypocrisy 
take root in their hearts. Therefore they continue to be hypocrites 
until they die. 

Therefore their deliberately unfulfilled pledges and their re- 
peated lies breed hypocrisy which settles permanently in their hearts, 
as the Quranic sign describes: He made the consequence hypocrisy 
in their hearts until a Day they will meet Him because they broke 
with God what they promised Him, because they had been lying 
against Him. (9:77) 
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Since they claim to be believers (9:78), do they not know that 
God knows all that there is in people’s innermost hearts, and what 
they may say to each other even in the most private of situations? He 
is certainly aware of all that is kept hidden, and aware of the most 
secret of intentions. Since they know all this, they should not try to 
conceal any bad intention, hoping that God will not be aware of it. 
They should not have harbored any thoughts of leaving their pledges 
unfulfilled, or of lying to Him. 

The Chapter then describes another version of the hypocrites’ 
view of zakat which is contrary to that of the true believers. It also 
shows how the hypocrites are always given to taunting and slander- 
ing others, an indication of their perverted nature: Those who find 
fault with ones who are volunteer donors to charities from among 
the ones who believe and those who find not but their striving to give, 
so they derided them. God will deride them. And they will have a 
painful punishment. (9:79) 

This is how they scoffed at the believers who were prompt in 
giving what they could, willingly and generously, eager to contribute 
as best as they could to the jihad campaign. They simply do not un- 
derstand the motives of any true believer and why he gives willingly, 
nor do they understand that a believer’s conscience urges him to do 
so. They do not appreciate the pure feelings which respond readily 
to the call to sacrifice. Therefore, they describe the one who gives 
much as showing off and say of the one who has only little to give 
away that he reminds others of his poverty. They thus abuse the rich 
person because he gives generously, and deride the poor person be- 
cause he has only very little to give. Thus, no one who gives freely 
is immune from their derision. They do all this while they themselves 
stay behind, give nothing and remain niggardly. If they give anything 
away, they do it only out of hypocrisy. That is the only motive they 
understand. 

Therefore they are given the decisive answer: God will deride 
them. And they will have a painful punishment. (9:79) What a painful 
ridicule which they will suffer. How can we imagine a few weak in- 
dividuals suffering the ridicule of the Almighty and destined for His 
punishment. That is a woeful end no doubt. 


NEVER TO BE FORGIVEN 

Ask for forgiveness for them or ask not for forgiveness for them, 
if you have asked for forgiveness for them seventy times, God will 
never forgive them. (9:80) 

This sign refers to the hypocrites who deride the true believers 
when they come forward with their contributions and donations. 
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Such people һауе a well-known destiny which will not change. They 
shall not benefit by any request for forgiveness. “God will not forgive 
them,” whether such requests are made on their behalf or not. It 
seems that the Messenger used to pray to God to forgive those who 
committed mistakes or sins in the hope that they would mend their 
ways and earn God’s forgiveness. As for the hypocrites, their fate 
has been sealed. There is no going back, and that is for a very good 
reason: That is because they were ungrateful to God and His Mes- 
senger. And God guides not the folk, the ones who disobey. (9:80) 


STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 


DEVELOPING QURANIC CRITICAL THINKING SKILLS 
What was it like to not understand or be able to do it? 
How did you come to understand it? 

What was that like? 

Was it worth it? 

Did it seem worth it at the time? 
What made you change your mind? 


Will the support seem to the reader to justify the conclusion? 
Should I change the conclusion, or beef up the support? 

What counter-examples or problems would occur to the reader here? 
What do I want to say about them? 

How am I interpreting my Quranic source? 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have leamed. 


I chose one moral trait to strive for in one month. 

I focused on how I can develop that positive trait in myself. 

1 recognized that 1 was becoming defensive when someone tried to point 
out a deficiency in my thinking. 

І owned up to my own ignorance on the moral trait and began to deal 
with it. 
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LESSON 113(11). CRITICAL THINKING QURANIC MORAL TRAITS 
EMPATHETIC ALTRUISM 


WHAT IS EMPATHETIC ALTRUISM? 

There is yet a higher stage of moral achievement described as selfless 
concem and love for the welfare of others or altruism (ihsan) which signifies 
performance of moral action in conformity with the moral ideal with the added 
sense of deep loyalty to the cause of God, done in the most graceful way that 
is motivated by a unique love for God. Performance of God-conscious actions 
accompanied by a true faith is only a stage in the moral life of a person which, 
after several stages, gradually matures into altruism (ihsan). Altruism is based 
on having a deep love for God. Love as a human ideal demands that the human 
being should love God as the complete embodiment of all moral values above 
everything else. 

Altruism is the belief in or practice of disinterested and selfless concem 
for the well-being of others. Empathy is the ability to understand and share 
the feelings of another. Empathetic altruism is to believe in an practice a self- 
less concern for the well-being of others through sharing the feelings of an- 
other. 

Empathetic altruism is understanding the need to imaginatively put one- 
self in the place of others to genuinely understand them. Students must rec- 
ognize their egocentric tendency to identify truth with their immediate 
perceptions or longstanding beliefs. Empathetic altruism correlates with the 
ability to accurately reconstruct the viewpoints and reasoning of others and 
to reason from premises, assumptions, and ideas other than their own. This 
trait also requires that they remember occasions when they were wrong, de- 
spite an intense conviction that they were right, and consider that they might 
be similarly deceived in a case at hand. 


CHAPTER 9: REPENTANCE (AL- TAWBAH) 


SIGNS 9:81-9:89 
Madinah: The ones who are left behind 
were glad of their positions behind the Messenger of God. 
And they disliked struggling with their wealth 
and themselves in the way of God. 
And they said: Move not forward in the heat. 
Say: The fire of hell has more severe heat. 
Would that they had been understanding! (9:81) 
So let them laugh a little and weep much 
as a recompense for what they had been earning. (9:82) 
Then, God returned you to a section of them. 
And they asked your permission for going forth. 
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Then, say: You will never ever go forth with me 
nor fight an enemy with me. 
You were well-pleased sitting the first time. 
Then, sit—ones who await with who lagged behind. (9:83) 
Pray you not formally for any of them who died, ever, 
or stand up at his grave. 
Truly, they were ungrateful to God and His Messenger 
and died while they are ones who disobey. (9:84) 
And let not their wealth impress you nor their children. 
For God only wants to punish them with these in the present 
and their souls depart 
while they were ones who are ungrateful. (9:85) 
When a chapter of the Quran was caused to descend saying that: 
Believe in God and struggle along with His Messenger, 
those imbued with affluence ask permission of you. 
And they said: Forsake us. 
We would be with the ones who sit at home. (9:86) 
They were well-pleased to be with those who stay behind. 
And a seal was set on their hearts so they understand not. (9:87) 
But the Messenger and those who believed with him 
struggled with their wealth and their lives. 
Those, for them are good deeds. 
And those, they are the ones who will prosper. (9:88) 
God prepared for them Gardens beneath which rivers run, 
ones who will dwell in them forever. 
That is the winning of the sublime triumph. (9:89) 


COMMENTARY? 
PLEASED WITH ONE’S MISDEEDS 

The Chapter resumes its comments on the attitude of those who 
stayed behind when the Messenger had marched to Tabuk: (9:81- 
9:85) Such people are so keen to ensure their continued personal 
comfort and are unwilling to spend anything of their wealth for God’s 
cause. They are devoid of all desire to strive because their hearts are 
devoid of faith. The adjective used in the Arabic text to refer to them 
has the added connotation of showing them to be left behind as if 
they were dispensable articles of little value. They are delighted at 
having secured their own safety when they stayed at home after the 
Messenger and his Companions had departed on their blessed mis- 
sion. They spared themselves the toil and hardship willingly under- 
taken by the believers who were ready to strive for God’s cause, 
thinking that personal safety is a goal coveted by all men. Therefore: 
The ones who are left behind were glad of their positions behind the 
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Messenger of God. And they disliked struggling with their wealth 
and themselves in the way of God. (9:81) Such words are only said 
by a person who is keen to indulge himself in every luxury. Such a 
person is not fit to do anything which only men of endurance can un- 
dertake. 

The Chapter answers them coupling the truth with sarcasm: And 
they said: Move not forward in the heat. Say: The fire of hell has 
more severe heat. Would that they had been understanding! (9:81) 
If they fear the heat of the summer and prefer the comfort of staying 
in the shade, how will they tolerate the heat of the Are of hell, when 
it is much more intense and longer lasting? Although this sounds like 
a remark full of derision, it only states the truth. The choice they had 
to make was between striving for a certain period in defense of God’s 
cause, tolerating the heat of the earthly summer or being thrown in 
hell for an extended period the length of which is known to God 
alone. 

So let them laugh a little and weep much. (9:82) Their laughter 
takes place in this life which lasts only for a certain number of days, 
but their tears are poured in the hereafter with its much longer days. 
Indeed each one of God’s days is equal to one thousand years of ours. 
Their tears are as a recompense for what they had been earning. It is 
then a befitting and just reward. 

Those hypocrites who preferred to stay behind during a time of 
hardship, when all Muslims were called upon to join the jihad cam- 
paign, are not fit to join any campaign or to take part in any effort 
undertaken for God’s cause. Therefore, leniency is not the proper 
policy to follow with them. They are not to be given the chance of 
earning the honor of participating in jihad at any time. The Messen- 
ger is directed to make this clear to them whenever the occasion 
arises: Then, God returned you to a section of them. And they asked 
your permission for going forth. (9:83) 

The Messenger is instructed to make it clear to them that they 
have no place in the ranks of the believers: Then, say: You will never 
ever go forth with me nor fight an enemy with me. (9:83) And the 
reason for this attitude is also made clear: You were well-pleased sit- 
ting the first time. (9:83) That deprived them of the privilege of being 
able to join the ranks of the fighters for God’s cause and the honor 
of going forth with the Messenger. Therefore they are told: Then, 
sit—ones who await with who lagged behind. (9:83) You may stay 
with such people as are like you in their attitude. You all prefer to 
absent yourselves when the occasion requires sacrifices. 

STAYING BEHIND AT A TIME OF MOBILIZATION 
This last instruction to the Messenger meant that he was not to 
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allow those hypocrites who stayed behind when he called оп all Mus- 
lims to join him on the expedition to Tabuk to be part of any subse- 
quent campaign. They were to be deprived of the privilege of joining 
any effort aimed at defending God’s cause. The Messenger is also 
commanded not to give such people any semblance of honor: Pray 
you not formally for any of them who died, ever, nor stand up at his 
grave. (9:84) 

The Chapter gives here the reason for this instruction: Truly, they 
were ungrateful to God and His Messenger and died while they are 
ones who disobey. (9:84) This explanation applies to the order not 
to pray for the dead among them and for the Messenger not to stand 
at any of their graves. But the principle itself has a wider application. 
Prayer and standing at the grave of a deceased person are aspects of 
honor. The Muslim community must not accord such an honor to 
anyone who stays behind at a time of jihad. The standing of any per- 
son in the Muslim community is related to what that person is ready 
to give, do or sacrifice at the time when he is called upon to do so. 
True Muslims give their all, remain steadfast at times of hardship 
and are always ready to strive with their wealth and persons. There- 
fore they receive the honor they deserve. 

On the other hand, those who stay behind deserve neither the 
apparent honor seen by everyone in the community, nor the type of 
mental appreciation that is felt by people though may not be demon- 
strated in any action: And let not their wealth impress you nor their 
children. For God only wants to punish them with these in the present 
and their souls depart while they were ones who are ungrateful. 
(9:85) The general meaning of this sign has already been explained 
when a similar one was mentioned earlier in the Chapter. It is re- 
peated here for a different reason. What is meant here is that no sig- 
nificance should be attached by the Muslim community to the wealth 
or the children of these hypocrites, because to admire these is to give 
such people a degree of mental honor or appreciation which they do 
not deserve. The only thing they deserve is to be ignored and looked 
upon with contempt. 

When a Chapter was revealed from on high calling on them to 
believe in God and to strive alongside His Messenger, those of them 
who were well able to do so asked you to give them leave and said 
to you: When a chapter of the Quran was caused to descend saying 
that: Believe in God and struggle along with His Messenger, those 
imbued with affluence ask permission of thee. And they said: Forsake 
us. We would be with the ones who sit at home. (9:86) 

These signs tell of two different natures, one of hypocrisy, weak- 
ness, and self- abasement, and another full of faith, strength and sac- 
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гібсе. These give rise to two different attitudes: опе of deviousness, 
humbleness and lack of self-respect, and another which is straight- 
forward, dignified and ready to sacrifice. 

In regard to the former, they do not realize how abject and hu- 
miliating their request is. They are only interested in their own safety. 
Those who make their own safety paramount do not feel any shame, 
because: They were well-pleased to be with those who stay behind. 
And a seal was set on their hearts so they understand not. (9:87) Had 
they been able to understand it, they would have realized that it is 
when one strives for God's cause that one feels strong, leading a life 
of dignity and honor, and when one stays behind, one lives in weak- 
ness and abject humiliation. But who are these? They are the ones 
who were well-pleased to be with those who stay behind. (9:87) 

But the Messenger and those who believed with him struggled 
with their wealth and their lives. (9:88) They fulfil the duties imposed 
on them by their faith and work hard to achieve the dignity which 
cannot be attained while one stays behind. Therefore: Those, for them 
are good deeds, (9:88) Such good things are of both the type enjoyed 
here in this life and the one attained in the life to come. In this world 
they enjoy dignity, honor and a position which guarantees that people 
respect what they say. In the hereafter, they receive the best and 
fullest reward, as they attain God’s acceptance. And those, they are 
the ones who will prosper. (9:88) They prosper in this life as they 
enjoy good living, and they prosper in the life to come as they receive 
their mighty reward. God prepared for them Gardens beneath which 
rivers run, ones who will dwell in them forever. That is the winning 
of the sublime triumph. (9:89) 

Some of the Bedouins who had excuses to offer turned up, beg- 
ging to be granted exemption; while those who denied God and His 
Messenger stayed behind. And the ones who make excuses drew near 

from among the nomads that permission be given them. And they sat 

back, those who lied against God and His Messenger. There will light 
on those who were ungrateful among them a painful punishment. 
(9:90) 

The first group are the ones who have real excuses which merit 
their exemption. Therefore no blame is attached to them for their re- 
quest. The others have no real excuse. They stay behind and lie to 
God and His Messenger. The ungrateful among these have grievous 
punishment awaiting them. Those who repent and do not disbelieve 
are not discussed here because they may face a different fate. 
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STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 


Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 


resolve issues). 


DEVELOPING QURANIC CRITICAL THINKING SKILLS 


Did God prescribe mercy for Himself? 

Can you describe a time when you found God’s mercy? 
How is the Quran a mercy to those who believe? 

Who can best phrase this question? 

Is there another way to put this question? 

What is the advantage of putting the question this way? 
How would you put the question? 

We can ask questions about questions. 


When have you enjoyed helping someone? When not? Why? 

Did you help that person? 

When is it hard to listen to what someone else has to say? Why? 

Have you ever not wanted to share something? Should you 
have? 

Why or why not? If you did not share, why did you not share? 

Or: What were you thinking? Why? 

Did you know you should not? Or: Did it seem okay at the 
time? Why? 


How would your rate yourself? Put a check by the ability you feel confi- 


dent you have learned. 


I recognized that by defining something, I was giving it meaning. 

І realized that once 1 defined something, the meaning then determined 
how I feel about it, how I act upon it and the implications it had. 

І realized that there is often more than one way to define or give 
meaning to something. 

1 was able to turn the negatives into positives. 

I was able to turn my mistakes into opportunities to learn. 

I was able to make a list of five recurrent negative contexts in which 1 
feel frustrated, angry, unhappy or worried. 

I identified the definition/meaning in each case that was causing my 
negative emotions. 

I was able to find a positive definition for each and then plan for my 
new responses as well as new emotions. 
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LESSON 113(12). CRITICAL THINKING QURANIC MORAL TRAITS 
BEING FAIR AND JUST 

Developing fairness requires the willingness and consciousness of the 
need to entertain all viewpoints sympathetically and to assess them with the 
same moral traits, without reference to one’s own feelings or Vested interests, 
or the feelings or vested interests of one’s friends, community, or nation. It 
implies adherence to moral traits without reference to one’s own advantage 
or the advantage of one's group. 

The fair and just Quranic critical thinkers work to improve their thinking 
whenever they can. They want things for themselves, but they aren’t selfish. 
They want to help other people. They want to help make the world better for 
everyone. They are willing to give things up to help others (when it makes 
sense to). They don’t always have the right answers, but they work to improve 
their thinking (and actions) over time. 

Faimess and justice is a divine attribute and the Quran emphasizes that 
we should adopt it as a moral ideal. God commands people to be just towards 
one another: Say: My Lord commanded me to justice (7:29); truly, God com- 
mands justice and kindness and giving to one who is a possessor of kinship 
and He prohibits depravity and ones who are unlawful and insolent. He ad- 
monishes you so that perhaps you will recollect. (16:90); and J was com- 
manded to be just among you (42:15), and, in judging between person and 
person, to judge justly: And when you gave judgment between humanity, give 
judgment justly (4:58) for He loves those who judge justly. 

All believers stand firmly for justice even if it goes against themselves, 
their parents, their relatives, without any distinction of rich and poor: Be 
Staunch in equity as witnesses to God even against yourselves or the ones who 
are your parents or the nearest of kin, whether you would be rich or poor. 
(4:135) God’s revelation itself is an embodiment of truth and justice: Сот- 
pleted was the Word of your Lord in sincerity and justice. (6:115) It is revealed 
with the Balance (of right and wrong) so that people may stand forth for jus- 
tice: We caused the Book to descend with them and the Balance so that hu- 
manity may uphold equity. (57:25) 

The value of justice is absolute and morally binding and the believers are, 
therefore, warned that they should not let the hatred of some people lead them 
to transgress the limits of justice or make them depart from the ideal of justice, 
for justice is very near to piety and righteousness: Be staunch in equity as wit- 
nesses to God and let not that you detest a folk drive you into not dealing 
justly. Be just. That is nearer to God-consciousness. (5:8) 

Justice demands that people should be true in word and deed: They are 
the ones who remain steadfast and the ones who are sincere and the ones who 
are morally obligated and the ones who spend in the way of God and the ones 
who ask for forgiveness at the breaking of day (3:17) faithfully observe the 
contracts which they have made and fulfill all obligations. 
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CHAPTER 9: REPENTANCE (AL-TAWBAR) 
SIGNS 9:90-9:99 


Madinah: And the ones who make excuses 

drew near from among the nomads 

that permission be given them. 

And they sat back, those who lied against God and His Messenger. 
There will light on those who were ungrateful among them a 
painful punishment. (9:90) 

Not on the weak nor on the sick 

nor on those who find nothing to spend 

is there fault if they were true to God and His Messenger. 

There is no way against the ones who are doers of good. 

And God is Forgiving, Compassionate. (9:91) 

Nor on those who when they approached you 

that you would find mounts to carry them, 

you had said: I find not what will carry you. 
So they turned away while their eyes overflow with tears of grief 
when they find nothing for them to spend in the way of God. (9:92) 
The way of blame is only against those who ask thee permission 
to remain behind and they are rich. 

They were well-pleased to be with those who stay behind. 

And God set a seal on their hearts so that they know not. (9:93) 
They will make excuses to you when you returned to them. 

Say: Make no excuses. We will never believe you. 

Surely, God told us news about you. 

God and His Messenger will consider your actions. 

Again, you will be returned to One Who Knows 

the unseen and the visible. 

Then, He will tell you of what you had been doing. (9:94) 

They will swear to you by God when you turned about to them 
so that you renounce them. 

So renounce them. 

Truly, they are a disgrace. 

And their place of shelter will be hell, 

as a recompense for what they had been earning. (9:95) 

They swear to you so that you will be well-pleased with them. 
So while you be well-pleased with them, 

then, truly, 

God is not well-pleased with the folk, 

the ones who disobey. (9:96) 

The nomads are stauncher in ingratitude and hypocrisy 

and more likely not to know the ordinances 

that God caused to descend to His Messenger. 
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And God is Knowing, Wise. (9:97) 

And of the nomads are some who take what they spend 
to themselves as something owed them and await 

for some turn of your fortunes. 

Theirs will be the reprehensible turn of fortune. 

And God is Hearing, Knowing. (9:98) 

And of the nomads are some who believe in God 

and the Last Day and take for himself what he spends— 
as an offering to God—and blessings of the Messenger 
that will be sent for them. 

No doubt these are not but an offering from them. 

God will cause them to enter into His mercy. 

Truly, God is Forgiving, Compassionate. (9:99) 


COMMENTARY? 
EAGER BUT WITHOUT MEANS 

The Chapter then provides a definitive statement with regard to 
who should join the army when there is a general call of mobilization. 
It is not obligatory that all people, whether able or not, should fight. 
the Quranic message is a religion that does not overburden people. 
God does not charge anyone with more than he or she can bear. Those 
without the means or the ability to fight cannot be blamed because 
of their situation: (9:90-9:92) 

The issue is clear, then. The weak, disabled, ill and also those 
who are too poor to pay their own expenses and for whom the Mes- 
senger cannot provide transport will not be blamed for staying be- 
hind. The real blame attaches to those who come to the Messenger 
with their thinly disguised excuses, when they have the means to go 
to battle and have no real reason for staying behind. The way of 
blame is only against those who ask you permission to remain behind 
and they are rich. (9:93) 

It is the ones happy to stay behind that are to be blamed, because 
they have no real desire to take part in a struggle for God’s cause. 
They do not give what is due to God when He has given them wealth 
and ability, nor do they fulfil their duties to the Quranic message 
when it has given them power and dignity, or to their community 
which gives them protection and honor. Therefore God’s description 
of them: Тлеу were well-pleased to be with those who stay behind. 
(9:93) They are then weak of heart, spineless, and content, though 
without reason, to remain with those who stay behind for valid rea- 
sons such as women, children and disabled men who are exempt 
from jihad. 

In view of this: And God set a seal on their hearts so that they 
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know not. (9:93) With what they have preferred for themselves of 
laziness and inactivity, staying away from active participation in ef- 
forts that open new horizons for the Quranic cause, God has sealed 
their means of reception, feeling and understanding. 


HOLLow Excuses 

They will make excuses to you when you returned to them. (9:94) 
This is a piece of information which God gives to His Messenger 
and the faithful among his Companions. It tells them of what those 
hypocrites will be doing when the Muslims return from their arduous 
expedition. This confirms that these signs were revealed when the 
Muslim army was on its way back from the expedition, and before 
they had arrived in Madinah. The hypocrites would come with their 
excuses, because they would be ashamed to let their action be seen 
in its true light. It would be disgraceful to let it be seen with its real 
motives, which were a weak faith, a preference for personal safety 
and an unwillingness to fight a great power: “ Say: Make no excuses. 
We will never believe you. Surely, God told us news about you. (9:94) 

Those offering their excuses are told not to do so, because words 
are of no use. They need to show what they do. If their action con- 
firms what they say, then their assertions will be true. If not, there 
can be no trust or acceptance. God and His Messenger will consider 
your actions. (9:94) God sees every action and knows every secret 
hidden in every heart. He knows the real intentions of all His cre- 
ation. The Messenger was to take what people say in conjunction 
with what they do. That would be the basis of internal relationships 
in the Muslim community. 

Moreover, matters will not end in this life on earth. There will 
eventually come the reckoning and the reward which will be based 
on God’s absolute knowledge of what is done openly and what re- 
mains in people’s hearts: Again, you will be returned to One Who 
Knows the unseen and the visible. (9:94) 

The phrase “beyond the reach of human perception” means what 
people do not know, while “what is manifest” refers to what they see 
and what comes to their knowledge. God knows all this when the 
statement is read in this simple sense, but it also has a wider and more 
profound sense. God knows everything in this world which is seen 
and experienced, and He knows everything in the worlds beyond, of 
which we know nothing. There is an intended meaning in what God 
says to those whom He addresses in this sign: Then, He will tell you 
of what you had been doing. (9:94) They know what they do, but 
God — limitless is He in His glory — knows their doings better than 
they, and He will tell them about these. It is often the case that a per- 
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son may not be aware of an inner motive for something he does. God 
knows it better than he. An action may very often produce an out- 
come that may remain unknown to the person who performed it. 
What is meant here is that God gives people the results of what they 
used to do. That is the reward they will have for their actions. Here, 
though, they are only informed and the reward itself is not specified. 
They will swear to you by God when you turned about to them so 
that you renounce them. So renounce them. .(9:95) 

God instructs His Messenger to leave them alone, not as a sign 
of forgiveness, but as a sign of turning away from them, because they 
are abominable: Truly, they are a disgrace. (9:95) This gives а phys- 
ical expression of mental impurity. They are not physically or bodily 
unclean, but they are unclean mentally, as a result of their actions. 
The physical description gives an image that is much more abom- 
inable, revolting and contemptible. They are more concerned with 
their personal safety than striving for the cause of the community 
and are hence described as unclean. Their impurity contaminates 
souls, spreads disease and fills people with disgust, just like a rotten, 
dead body left in their midst. 

And their place of shelter will be hell, as a recompense for what 
they had been earning. (9:95) They feel that they gain by staying be- 
hind, securing their safety and comfort and enjoying their wealth. 
The fact is that in this life they are unclean, while they waste their 
share of the life to come. They end up in utter loss. God certainly 
tells the truth. 

The Chapter goes on to tell more of what they will do after the 
Muslim fighters return home: They swear to you so that you will be 
well-pleased with them. So while you be well-pleased with them, 
then, truly, God is not well-pleased with the folk, the ones who dis- 
obey. (9:96) They first request the Muslims to overlook what they 
have done. Then, they gradually ask for more, trying to make the 
Muslims feel easy with them so that they can secure their own safety 
within the community. They want to ensure that the Muslims con- 
tinue to accept their outward appearances, treating them on that basis, 
and not mounting a campaign against them as God has ordered them 
in this final, definitive description of relations between Muslims and 
hypocrites. 


A MOSQUE FOR THE HYPOCRITES 

This new passage (9:97-9:99) gives an account of the different 
groups and classes that lived within the Muslim community at the 
time of the Tabuk Expedition. It describes those groups which were 
part of its overall structure and their true attitudes to faith as well as 
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their deeds and distinctive characteristics. 

The stubbom opposition of the idolaters continued to act as a 
barrier preventing the advance of the Quranic message into the rest 
of Arabia. The idolaters tribe had the ultimate say in all religious 
matters in Arabia, and it exercised a very strong influence over eco- 
nomic, political and social matters. Therefore its determined and un- 
compromising opposition to the new faith ensured that the rest of 
Arabia tumed away from it, or at least adopted a wait-and-see attitude 
until the fight between the idolaters and one of its children had pro- 
duced a clear winner. When the idolaters declared its submission, 
followed by the major tribes of Hawazin and Thaqif, and when the 
three main Jewish tribes in Madinah had previously been subdued, 
and those of Khaybar had been defeated, people embraced the new 
faith in flocks. The whole of Arabia submitted to the Quranic mes- 
sage within one year. 

This rapid expansion in the geographical area of the Quranic 
message heralded the resurgence, on an even more intensive scale, 
of all the symptoms experienced after the resounding victory the 
Muslims achieved in the Battle of Badr. The Muslim community had 
almost managed to rid itself of those, thanks to the seven-year-long 
education process it had enjoyed after that battle. The rapid geo- 
graphical expansion of the Quranic message in Arabia could have 
had some serious negative effects, had it not been for the fact that 
Madinah had become, in its entirety, the solid base of the Quranic 
message. It was God Almighty who looked after the new faith and 
charted its course. He had prepared the first core of believers, the 
Emigrants and the Helpers, to be the first solid base of the Quranic 
message after the relatively important expansion that followed the 
victory at Badr. He also made the whole of Madinah the solid base 
which would withstand the great expansion brought about by the 
splendid triumph achieved when Makkah was won over to the 
Quranic message. God certainly knows what forces to mobilize in 
support of His message. 

The first symptom of the new dangers appeared on the day of 
the Battle of Hunayn, mentioned in this Chapter: (9:25-9:26) One of 
the apparent reasons for the defeat at the beginning of the battle was 
that 2,000 of those the Messenger had pardoned in Makkah, and who 
embraced the Quranic message after the fall of that city, had joined 
the 10,000-strong army which originally travelled from Madinah to 
subdue the idolaters in Makkah. The presence of those 2,000 men 
alongside the others who came from Madinah was a cause of imbal- 
ance in the Muslim ranks. There was also the fact that the Hawazin 
took the Muslims by surprise. What that meant was that the army did 
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not wholly belong to the solid, well-knit base which had been nur- 
tured over the several years separating the Battle of Badr and the 
conquest of Makkah. 

Similarly, the negative symptoms that appeared at the time of 
the Tabuk Expedition were a natural result of this rapid expansion 
and the great influx of new Muslims with varying standards of faith. 
These symptoms are discussed fully in this Chapter in a long expo- 
sition with varied styles and methods of treatment. 


WHERE Hypocrisy IS HARDEST 

Bearing this in mind, we can now discuss the signs included in 
this passage: (9:97-9:99) 

These signs begin with mentioning different classes of desert 
Arabs, some of whose tribes lived close to Madinah. Earlier, they 
had attacked the land of the Quranic message in Madinah, but later, 
when they accepted the Quranic message, they belonged to either 
one of the two groups mentioned in this passage. The descriptive out- 
line of these groups begins with establishing a rule about their gen- 
eral nature: The nomads are stauncher in ingratitude and hypocrisy 
and more likely not to know the ordinances that God caused to de- 
scend to His Messenger. (9:97) 

And God is Knowing, Wise. (9:97) He knows His creation, their 
circumstances, characteristics and nature. He has given them a vari- 
ety of talents, capabilities and specialities, and He made them into 
races, communities and nations. All this is in manifestation of His 
wisdom. 


THE САР SEPARATING FAITH AND HYPOCRISY 

Having given a general description of the desert Arabs, the 
Chapter classifies them further on the basis of what changes in their 
characteristics the faith has produced, and the gap that has emerged 
between hearts that have experienced the happiness generated by 
faith and those that remained unbelieving, hypocritical. This descrip- 
tion is drawn against the background of the situation of the Muslim 
community at that time: And of the nomads are some who take what 
they spend to themselves as something owed them and await for some 
turn of your fortunes. Theirs will be the reprehensible turn of fortune. 
And God is Hearing, Knowing. (9:98) Most probably the hypocrites 
among the desert people are mentioned first in order to group them 
with the hypocrites in Madinah who were the subject of discussion 
in the previous passage. This complements the discussion of hyp- 
ocrites from both areas. 

Such a person needs to give some of his money in zakat and to 
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contribute to the jihad campaigns. In this way he gives evidence of 
his being a Muslim and is thus able to enjoy the comforts of life in 
the Muslim community. He is also able to win favor with the Mus- 
lims who were the major power in Arabia. To him, what he spends 
is a clear loss which he is forced to pay. He does not give it out of 
any good will towards the Quranic message or the Muslims. He does 
not like that they are victorious. Indeed his real attitude is quite dif- 
ferent. He awaits for some turn of your fortunes (9:98) He would 
love to see the Muslims return from battle soundly defeated. He 
would be thrilled if misfortune befell them. 

Therefore a supplication against them is stated here. A suppli- 
cation by God signifies certainty. Therefore the supplication is given 
here in the form of a statement: Theirs will be the reprehensible turn 
of fortune. . (9:98) The Arabic expression describes evil as if it has 
a circle which closes in on them and from which they can have no 
escape. It turns them round and they are seized in the middle with 
no let up. This abstract notion, described in vivid and concrete terms, 
brings the meaning closer to our minds. And God is Hearing, Know- 
ing (9:98) His hearing and knowledge are attributes which fit in per- 
fectly with the atmosphere of ill intention, the waiting for misfortune 
to befall the Muslim community, and the hypocrisy that fills their 
hearts, although they try hard to conceal it. God certainly hears what 
they say, and He knows what they hide and what they keep in the 
open. 

Another group however have experienced the happiness and de- 
light that come with faith: And of the nomads are some who believe 
in God and the Last Day and take for himself what he spends—as an 
offering to God—and blessings of the Messenger that will be sent for 
them. No doubt these are not but an offering from them. (9:99) What 
motivates these people to spend their money is their belief in God 
and the Day of Judgement. They have no fear of people, and they 
feel no need to flatter those in power. They make no calculation of 
profit and loss which they are likely to make in this world. 

This group of believers wish that what they spend of their wealth 
will bring them closer to God and are eager to be remembered in the 
Messenger’s prayers. That remembrance would demonstrate that he 
is pleased with them. His prayers are certainly answered by God as 
he devotes them to believers who spend their money for God's sake. 
The Chapter states clearly that what they give is indeed a means to 
give them what they wish of being close to God: God will cause them 
to enter into His mercy. (9:99) Again mercy is described in rather 
concrete terms to set it in contrast with the evil tum’. Mercy is de- 
scribed here as if it is a house into which they are admitted. Truly, 
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God is Forgiving, Compassionate. (9:99) He accepts repentance and 
charity. He forgives past sins and bestows His mercy on those who 
seek it. 


STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 


DEVELOPING QURANIC CRITICAL THINKING SKILLS 

Clearly identify the assumptions the Quranic signs express and 
determine whether they show a sense of justice. 

Consider how these assumptions are shaping your point of view. 

Assumptions are beliefs you take for granted. 

If this was the evidence, and this the conclusion, what was assumed? 

Or: If this is what he saw (heard, etc.), and this is what he concluded? 

Or thought, what did he assume? 

Why do people assume this? 

Have you ever made this assumption? 

What could be assumed instead? 

Is this belief true? Sometimes true? Seldom true? Always false? 
(give examples.) 

Can you think of reasons for this belief? Against it? 

What, if anything, can we conclude about this assumption? 

What would we need to find out to be able to judge it? 

How would someone who makes this assumption act? 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 


І found that sometimes I am not fair-minded. 

I was able to contrast the reasoning of a believer and an ungrateful 
person based on Quranic signs. 

I gained insight into fair-mindedness and developing a sense of justice 
when I considered multiple points of view 
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LESSON 113(13). CRITICAL THINKING INTELLECTUAL 
STANDARD 


LOGIC (BEING REASONABLE) 
Logic is a word that has many meanings and uses: 


1) Correct reasoning or the study of correct reasoning and its foundations. 

2) The relationships between propositions (supports, assumes, implies, 
contradicts, counts against, is relevant to). 

3) The system of principles, concepts, and assumptions that are the basis for 
Quranic Studies. 

4) Reasoning that bears upon the truth or justification of any belief or set of 
beliefs. 

5) Reasoning that bears upon an answer to any question or set of questions. 


The word logic relates to the question of explanation. As human thought 
and behavior is to some extent based on logic rather than instinct, we try to 
figure things out using ideas, meanings, and thought. Such intellectual behav- 
ior inevitably involves logic or considerations of a logical sort: some sense of 
what is relevant and irrelevant, of what supports and what counts against a 
belief, of what we should and should not assume, of what we should and 
should not claim, of what we do and do not know, of what is and is not im- 
plied, of what does and does not contradict, of what we should or should not 
do or believe. 

Concepts have a logic in that we can investigate the conditions und 
which they do and do not apply, of what is relevant or irrelevant to them, с 
what they do or don’t imply, etc. Questions have a logic in that we can inves- 
tigate the conditions under which they can be settled. Quranic Studies has a 
logic in that the Quran has purposes and a set of logical structures that bear 
upon those purposes: assumptions, concepts, issues, data, theories, claims, 
implications, consequences, etc. 

The concept of logic also plays an essential role in critical thinking. Un- 
fortunately, it takes a considerable length of time before most people become 
comfortable with its many uses. In part, this is due to people’s failure to study 
their own thinking in keeping with the standards of reason and logic. This is 
not to deny, of course, that logic is involved in all human thinking. It is rather 
to say that the logic we use is often implicit, unexpressed, and sometimes con- 
tradictory. 

According to the Quran to be logical is to be “reasonable” (“ада/а), to 
use one’s intellect (‘ag/). This course in Quranic Studies is to learn from 
Quranic logic. Events described in the Quran do not just happen. The sacred 
text’s description of events make sense when you understand its meaning. 
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Questions should be asked with a method to them. Teachers should help 
students figure out the logic behind the sign (ауай) or signs (ayat). Their an- 
swers should always reference particular Quranic signs. How they learn to 
support their answers by giving reasons and references to the sign(s) is im- 
portant, not any specific answer that they give. 

In many cases, Quranic learning has been through rote memorization and 
drills based on having memorized the signs. When students learn through this 
method, they are not logically informed as to what the Quranic signs are say- 
ing. They are learning only by association or rote memorization without con- 
necting the revelation to how they think or how they chose to live their life. 
As aresult, students learn to think of the Quranic text as something they sim- 
ply memorize without ever understanding the meaning of what it says. In 
doing so, they do not integrate the meanings of the Quranic message into their 
lives, they do not “own” it. They rarely relate, that is, make relevant, what 
they have memorized to their own experience nor are they able to critique 
each by means of the other. They rarely try to test by making it a part of their 
everyday life. They rarely ask questions such as: 


Why is this so? How does this relate to what I already know? 
How does this relate to what 1 am learning in other classes? 


With the method of memorization of the sacred text, very few students 
ever think that they need to implement what they are learning in their life nor 
have they leamed how to do so. 

The Quranic vision of knowledge may be characterized as knowledge that 
is founded in understanding (fahm) and insight (tafagquh). This is indicated 
in the numerous references in the text which encourage rational observation, 
thought, and reflection on the observable world and the universe beyond. It is 
knowledge mixed with insight that the Quran has visualized in its expression 
(al-tafaqquh fi'l-din), that is, “understands the religion.” This means as a rea- 
sonable approach filled with curiosity to constructing a worldview of the 
Quranic message.The Quranic message, in other words, advises knowledge 
through analysis and understanding that generate insight rather than a purely 
rigid and authoritarian approach that teaches blind certainty and a closed- 
mindedness that results in an imprisonment of the mind so complete that the 
prisoner does not even know that his or her mind has been imprisoned. The 
two approaches are reflected in the familiar expressions: Faith based on de- 
tailed analysis (а/-ітап al-tafsilli) as opposed to undigested and uncompre- 
hended faith (a/-iman al-ijmali). The former is preferred by common 
acknowledgement of the clerics of all the leading schools of thought.' 
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CHAPTER 9: REPENTANCE (AL-TAWBAH) 
SIGNS 9:100-9:110 


Madinah: 45 for the forerunners, 
the ones who take the lead 
among the ones who emigrate 
and the helpers and those who followed them with kindness, 
God was well-pleased with them 
and they were well-pleased with Him. 
He prepared for them Gardens beneath which rivers run, 
ones who will dwell in them forever, eternally. 
That is the winning of the sublime triumph. (9:100) 
And from around you of the nomads are ones who are hypocrites. 
And from among the people of the city, 
some grew bold in hypocrisy. 
You have not known them but We know them. 
We will, truly, punish them two times in this world. 
Again, they will be returned to a tremendous punishment. (9:101) 
And others acknowledged their impieties. 
They mixed actions, ones in accord with morality 
with others that are bad deeds. 
Perhaps God will turn to them in forgiveness. 
Truly, God is Forgiving, Compassionate. (9:102, 
Take charity from their wealth to purify them 
and make them pure with it. 
And invoke blessings for them. 
Truly, thy entreaties will bring a sense of comfort and rest to them. 
And God is Hearing, Knowing. (9:103) 
Know they not that God is He 
Who accepts remorse from His servants and takes charities 
and that God, He is The Accepter of Repentance, 
The Compassionate? (9:104) 
And say: Act! 
God will consider your actions and so will His Messenger 
and the ones who believe. 
And you will be returned to Him, 
One Who Knows of the unseen and the visible. 
Then, He will tell you what you had been doing. (9:105) 
And there are others, ones who are waiting in suspense 
for the command of God. 
Either He will punish them 
or He will turn to them in forgiveness. 
And God is Knowing, Wise. (9:106) 
Mention those who took to themselves places of prostration 
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by injuring and in ingratitude and separating and dividing 
between the ones who believe 
and as a stalking place for whoever warred 
against God and His Messenger before. 
And they will, certainly, swear that: 
We wanted nothing but the fairer. 
And God bears witness that they are, 
truly, ones who lie. (9:107) 
And stand not up in it ever! 
A place of prostration that was founded from the first day 
on God-consciousness 
is more rightful that you have stood up in it. 
In it are men who love to cleanse themselves. 
And God loves the ones who cleanse themselves. (9:108) 
Is one who founded his structure on the consciousness of God 
and His contentment better than he 
who founded his structure 
on the brink of a crumbling, tottering bank of a river 
so that it tumbled with him into the fire of hell? 
And God guides not the folk, the ones who are unjust! (9:109) 
The structure they built will cease not the skepticism in their hearts 
until their hearts are cut asunder. 
And God is Knowing, Wise. (9:110) 


COMMENTARY® 
THOSE WHO LEAD THE WAY 

Having classified the desert Arabs, now the Chapter classifies 
the whole community, in urban and desert areas alike, into four 
groupings: the vanguard who took the lead among the Emigrants and 
the Helpers as well as those who followed in their footsteps, those 
who were hardened in their hypocrisy whether they lived in Madinah 
or in the desert nearby, those who combined good deeds with bad 
ones, and those whose cases were deferred for judgement. These 
groups are outlined in the following signs: 

It appears that these signs (9:100-9:106), making this classifi- 
cation, were revealed after the Messenger’s return from Tabuk. By 
that time, different people, most of whom were hypocrites, had pre- 
sented their excuses. The true believers who did not join the expedi- 
tion made their real regret apparent, and some of them tied 
themselves to a pillar in the mosque declaring that they would not 
release themselves until the Messenger himself released them. Others 
did not make any excuses, hoping that God would accept their sin- 
cere repentance. These were three of the Messenger’s Companions 
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whose cases were not settled until God accepted their repentance, as 
will be discussed in full in Chapter 7. Together these groups repre- 
sented the total variety of people around the Muslim area in Arabia 
after the expedition. God wanted to reveal the whole of the battlefield 
in front of His Messenger and the true believers with him. They 
would then understand the situation that prevailed at the time, which 
was close to the end of the first epoch, close to the time and birth 
place of this religion of the Quranic message. 

Such a revelation was necessary before the Quranic message 
made its move to liberate the whole of humanity throughout the 
globe. All communities needed to be liberated from serving any 
deities other than God, and from submitting themselves to anyone 
beside God. Before making such a move, the Muslim community 
needed to fully understand the prevailing situation so that it would 
be able to chart its course of action with clarity and a thorough per- 
ception of what was needed. 

As for the forerunners, the ones who take the lead among the 
ones who emigrate and the helpers and those who followed them with 
kindness, (9:100) This class of Muslims, with its three groupings, 
the Emigrants, the Helpers and those who followed closely in their 
footsteps, formed the hard core of the Muslim community in Arabia 
after the conquest of Makkah. This was the group that ensured al 
unity of the Muslim community in every hardship as well as еуег 
period of ease and comfort. It is often the case that a trial of ease ana 
comfort is more difficult to overcome than a trial of hardship. 

This account clearly shows the position of the Emigrants and 
the Helpers and those who followed them with regard to their 
strength of faith and readiness to sacrifice their all for God’s cause. 
Theirs is a highly significant role in the building of the structure of 
the Muslim community and giving the message of the Quranic mes- 
sage a practical manifestation. Their role will continue to influence 
every group of people who want to live their lives in accordance with 
the teachings of the Quranic message. 

God was well-pleased with them and they were well-pleased 
with Him. He prepared for them Gardens beneath which rivers run, 
ones who will dwell in them forever, eternally. That is the winning of 
the sublime triumph. (9:100) That God is pleased with them means 
that He will be rewarding them generously. Indeed His pleasure with 
them is the highest reward to which they may aspire. That they are 
pleased with Him means that they are reassured by being on His side, 
confident that whatever He determines for them is right and good. 
They are grateful when they receive His bounty and they remain 
steadfast when they endure hardship. However, usage of the term 
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“well pleased” in both conditions imparts an air of total happiness, 
which is mutual between God and this elite group of His servants. It 
elevates this group to a high position in which they reciprocate God’s 
feelings towards them when He is their supreme Lord and they are 
His servants whom He created. Language cannot adequately describe 
such a situation; it is merely felt as we read the Quranic expression 
and reflect on it with an open mind and a spirit that aspires to the 
sublime. 

That is their situation with their Lord. It is a permanent situation: 
God was well-pleased with them and they were well-pleased with 
Him. He prepared for them Gardens beneath which rivers run, ones 
who will dwell in them forever, eternally. That is the winning of the 
sublime triumph.(9:100) What triumph can be greater than this? It is 
indeed the supreme triumph. 


MIXING Соор DEEDS WITH BAD ONES 

The second group is in total contrast with the one we have just 
described: And from around you of the nomads are ones who are hyp- 
ocrites. And from among the people of the city, some grew bold in 
hypocrisy. (9:101) We have discussed at length the nature of the hyp- 
ocrites, whether they lived in Madinah or in the Arabian desert. The 
Chapter has given numerous examples of their attitude. Here, how- 
ever, it points to a special type of hypocrite who acquired great skill 
in hiding their true attitude to the extent that they remain unknown 
to the Messenger, despite his profound insight and great experience. 
What is so special about such hypocrites? 

God declares that such hypocrites were in Madinah, as well as 
among the nearby desert Arabs. He reassures His Messenger and the 
believers that the hypocrites’ scheming will come to nothing. He also 
warns the hypocrites who were adept at hiding their true position that 
they will not escape God’s punishment. Indeed their punishment will 
be doubled in this life as well as in the life to come. You have not 
known them but We know them. We will, truly, punish them two times 
in this world. Again, they will be returned to a tremendous punish- 
ment. (9:101) Perhaps the closest interpretation of the double pun- 
ishment in this life is that they worry lest their reality be discovered 
by the Muslim community, and the punishment inflicted on them by 
the angels when they gather their souls, hitting them on their faces 
and backs. Alternatively, it refers to the pain they feel when they see 
the Muslims triumph over the forces of falsehood and their fear lest 
their true feelings are discovered. God knows best the precise mean- 
ing of His statement. 

If those were the two extreme groups, there is a third one in be- 
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tween: (9:102-9:105) 

The fact that God instructs His Messenger to take a certain ac- 
tion with this group suggests that they were known in person to the 
Messenger. It is reported that these signs refer to a particular group 
who did not join the Messenger on the Tabuk Expedition, but soon 
regretted their action, admitted their guilt and repented. Their bad 
action was to stay behind, and their good action was their regret and 
repentance. 

Having described this group of people who regretted their stay- 
ing behind and repented having done so, the Chapter goes on to say: 
And others acknowledged their impieties. They mixed actions, ones 
in accord with morality with others that are bad deeds. Perhaps God 
will turn to them in forgiveness. Truly, God is Forgiving, Compas- 
sionate.(9:102) 

God says to His Messenger, Muhammad: Take charity from their 
wealth to purify them and make them pure with it. And invoke bless- 
ings for them. Truly, your entreaties will bring a sense of comfort 
and rest to them. (9:103) Those were people with alert consciences 
which prompted their regret and repentance for what they had done. 
Therefore they deserved to be reassured and to receive the sympathy 
which opened up for them hopeful prospects. As the Messenger was 
molding a whole community and establishing a system, he felt he 
needed to wait for instructions from God regarding their cases. 

Thus we see how God favored them with His acceptance as He 
knew that they were good at heart, sincere in their repentance. He 
ordered His Messenger to take some of their money for charitable 
uses, and to pray for them. Taking charity from them brought them 
back as full members of the Muslim community. They could once 
again share in its duties and participate in meeting its responsibilities. 
They were thus neither rejected nor expelled. Their charitable dona- 
tion added to the purity of their hearts. The Messenger’s prayer on 
their behalf gave them reassurance. 

And God is Hearing, Knowing. (9:103) He hears supplications 
and prayers, and He knows what is in peoples’ hearts. He judges all 
in accordance with what He hears and knows, for He is indeed the 
One who hears all and knows all. It is He who makes the final judge- 
ment on His servants, accepting their repentance and their charity. 
His Messenger, the Messenger Muhammad, carries out what God 
commands. He does not initiate any part of this himself. 

To establish this fact God says in the following sign: Know they 
not that God is He Who accepts remorse from His servants and takes 
charities and that God, He is The Accepter of Repentance, The Com- 
passionate? (9:104) This is a form of question which signifies an 
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emphatic statement, meaning: let them know that it is God who ac- 
cepts repentance, takes charitable offerings and bestows mercy on 
His servants. None of this belongs to anyone beside God. 

Finally those who had repented after they had stayed behind are 
addressed directly: And say: Act! God will consider your actions and 
so will His Messenger and the ones who believe. And you will be re- 
turned to Him, One Who Knows of the unseen and the visible. Then, 
He will tell you what you had been doing. (9:105) The Quranic sys- 
tem is based on faith as well as action that gives credence to pro- 
fessed beliefs. The real proof of their repentance is their action which 
is apparent to all. It is seen by God, His Messenger and the believers. 
In the hereafter, they are returned to the One whose knowledge en- 
compasses what is manifest and what is thought to be hidden, as well 
as physical actions and inner feelings. 

Regretting slips and mistakes and repenting past errors do not 
represent the end. It is the action that follows such repentance that 
counts, It may either give credence to such feelings of regret and 
build new actions on their basis or undermine them and deprive them 
of their value. 

The Quranic message is a practical code of living in which feel- 
ings and intentions count for little unless they are transformed into 
real action. A good intention has its place, but the final verdict is not 
determined on its basis. A good intention is added to the action fol- 
lowing it in order to determine its value. This is the import of the ha- 
dith in which the Messenger says: “Actions are but by intentions.” 
So intention on its own is of little value unless it is acted upon. 


AWAITING GOD’S JUDGEMENT 

The fourth group of people in the society that lived in Madinah 
and its surrounding area at the time of the revelation of this Chapter 
are left to God to judge in their case: And there are others, ones who 
are waiting in suspense for the command of God. Either He will pun- 
ish them or He will turn to them in forgiveness. And God is Knowing, 
Wise. (9:106) 

This is the fourth group of people who did not join the expedi- 
tion, and whose cases were deferred for judgement. These were dif- 
ferent from the hypocrites, the apologetic, and the repentant who 
admitted their error. Until the revelation of these signs, nothing had 
been determined in the case of this group. Their cases were left to 
God for judgement. Neither they nor anyone else were aware of what 
decision would be taken. 


A MOSQUE To PROMOTE UNBELIEF 
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The story of this mosque: Mention those who took to themselves 
places of prostration by injuring and in ingratitude and separating 
and dividing between the ones who believe and as a stalking place 
Jor whoever мағ against God and His Messenger before. And they 
will, certainly, swear that: We wanted nothing but the fairer. And God 
bears witness that they are, truly, ones who lie. (9:107) intended for 
mischief is prominent in the events of the expedition to Tabuk. This 
is the reason for making specific mention of the hypocrites who built 
it. Their case is discussed at length after completing the discussion 
of the various groups of people in the Muslim society at the time. 

This evil man dug large holes in the ground in the area separat- 
ing the two hosts. The Messenger fell into one of them and received 
an injury to his face, and his right lower front tooth was broken. 
There was a cut on his forehead. At the beginning of the battle, Abu 

mir stepped forward and addressed his clansmen among the 
Helpers, calling on them to support him. When they recognized him 
and understood his purpose, they abused him, describing him as an 
enemy of God. He went back to the idolaters saying some evil had 
befallen his people after he had left them. 

Before Abu Amir left Madinah, the Messenger had called on him 
to believe іп God and he recited the Quran to him, but he stubbornly 
refused. The Messenger then prayed that he would die in a far away 
land, without support. That was indeed his end. When the Battle с 
Uhud was over and the Muslims were able to overcome its effec! 
he felt that the Messenger would move from strength to strength. Н 
then fled to join Hercules, the Byzantine Emperor, and tried to per- 
suade him to fight the Messenger. He promised him something to 
satisfy him and Abu mir stayed in his court. He started to write to 
a group of hypocrites from his tribe, promising them that he would 
come at the head of a large army to defeat the Messenger. He asked 
them to establish an outpost where anyone he would be sending 
could stay, and where he himself would establish residence when he 
came. They started to build what ostensibly was a mosque at a place 
not far away from the Quba’ Mosque. 

The building was completed before the Messenger marched to- 
wards Tabuk. The hypocrites who built it came to the Messenger and 
asked him to come over and pray in their mosque, hoping that they 
would use that prayer as an endorsement of their action. They told 
the Messenger that they intended it to be used by the weak and the 
ill on a rainy night. However, God protected him against praying in 
such a place. He said to them: We have embarked on a travel. So let 
it be until we come back, God willing. When the Messenger was on 
his way back from Tabuk, and at a distance of one day’s travel from 
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Madinah, or even less, the Angel Gabriel came down with the true 
story of this mosque intended for evil and to sow seeds of discord 
among the believers who used to pray in the Quba Mosque which 
was founded right from the first day on piety. The Messenger dis- 
patched some of his Companions to pull this other mosque down be- 
fore he arrived in Madinah. 

This is then the story of the mosque which was built by the hyp- 
ocrites to further their designs against the Quranic message. The 
Messenger was instructed not to pray there, but to pray in the first 
mosque built in the Quranic period, i.e. the Quba’ Mosque: And stand 
not up in it ever! A place of prostration that was founded from the 
first day on God-consciousness is more rightful that you have stood 
up in it. In it are men who love to cleanse themselves. And God loves 
the ones who cleanse themselves.(9:108) 


HOUSES OF FALSE WORSHIP 

It was then at the time of the Messenger that a mosque for mis- 
chief making was built by the hypocrites, intended to scheme against 
the Quranic message and to undermine the position of the Muslims. 
Its purpose was to promote unbelief and to provide a cover for those 
who plotted against the Muslim community, co-operating with the 
enemies of the Quranic message while pretending to be believers. 
The same types of mosque are still being established in a great vari- 
ety of forms, making use of advanced evil. These may take the form 
of an activity which ostensibly seeks to promote the Quranic mes- 
sage, but works in reality to obliterate it or to deprive it of its true 
character. They may also establish regimes or social orders which 
raise a false religious banner, when in reality they undermine the 
Quranic message. They can also take the form of organizations, 
books and research which take on a religious guise in order to pacify 
those who feel ill at ease as they see the Quranic message being at- 
tacked by its enemies. These organizations and books try to quieten 
their worries, reassuring them that the Quranic message is still in a 
healthy position. 

Because there are so many masks and disguised places of mis- 
chief, it is important that they should be known and identified. They 
should be made to appear in their rue colors, and their reality laid 
bare. If we do this, we will only be doing what was done to this 
mosque once its true nature was unmasked so clearly and powerfully: 
(9:107-9:110) 

The inimitable Quranic style draws here a very vivid picture 
showing the end which awaits every deceptive structure built close 
to a rea] mosque or centre of piety, and intended to play the same 
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role as that of the first such mosque built by the hypocrites of Mad- 
inah. It reassures the true advocates of faith who are keen to purge 
themselves of the evil designs of the enemies of the Quranic mes- 
sage: Is one who founded his structure on the God-consciousness of 
God and His contentment better than he who founded his structure 
on the brink of a crumbling, tottering bank of a river so that it tum- 
bled with him into the fire of hell? And God guides not the folk, the 
ones who are unjust! (9:109) 

This remarkably vivid scene which is full of movement is 
painted and brought alive with just a few words, which reassure the 
advocates of the truth that the scheming of the hypocrites and the un- 
grateful will come to nought. Thus those who build their structure 
on а proper foundation of fear of God will be able to face up to others 
who scheme against this religion of the Quranic message. 

The Chapter paints another remarkable scene showing the ef- 
fects on the evil builders of their deceptive structure: The structure 
they built will cease not the skepticism in their hearts until their 
hearts are cut asunder. And God is Knowing, Wise. (9:110) The edge 
has crumbled and the ill-intended structure built on it has collapsed 
and fallen into the precipice, into the fire of hell, and good riddance! 

Yet the effects of that building remain in the hearts of its builders 
in the form of doubt, worry and confusion. It will continue to deprive 
them of any comfort and stability until their hearts are torn into pieces 
and collapse from their positions. 

The image of a collapsing building is complementary to that o 
doubt, instability and worry. The first depicts a physical picture anc 
the other a mental one. Both are held side by side in the remarkable 
scene painted by the inimitable Quranic style. They also complement 
each other in practical human situations in every age. The deviant 
schemer will always be shaken, confused, unstable, worried lest his 
reality is unmasked. This is perhaps the secret of the surpassing ex- 
cellence of the Quran. It depicts feelings with artistic beauty and re- 
markable complementarity and contrast. At the same time it 
maintains simplicity and clarity of expression and vividness in its 
imagery. 

Beyond all this there is a definite purpose served by the unmask- 
ing of the true nature of the mosque built by the hypocrites, and by 
the classifying of the community into those levels of belief. Thus the 
path is charted for the Quranic movement and its field of operation 
is clearly drawn. 
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STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 


DEVELOPING QURANIC CRITICAL THINKING SKILLS 
What does it mean to be a monotheist? 
What does it mean to be reasonable? 
How would explain these signs to someone else? 
Does what you say follow from the evidence that the signs give? 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 


I was able to relate the content of the above signs to practical situations 
in my life. 

I knew that I had connected the Quranic message when I was able to tell 
someone in my own words what this sign says. 


Lesson 113(14) 
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LESSON 113(14). CRITICAL THINKING INTELLECTUAL 
STANDARD 


DEFINITIVENESS (TO BE PRECISE) 

Definitiveness means to be conclusive, final, ultimate, precise: 
(тийКата). Definitiveness indicates that something is exact and accurate. It 
is an important aspect of Quranic critical thinking. It is part of strategies such 
as clarifying issues, conclusions, or beliefs and clarifying and analyzing the 
meanings of words and phrases. Not only is definitive a standard to be used 
when analyzing the Quranic message, but in expressing the Quranic message 
as well. That is, precision of expression is implied in the above strategies and 
forms an important part of reasoned dialogue and dialectic. 


CHAPTER 9: REPENTANCE (AL-TAWBAH) 
SIGNS 9:111-9:118 

Madinah: Truly, God bought from the ones who believe 
themselves and their properties. 
For them is the Garden! They fight in the way of God 

50 they kill and are slain. 
П is a promise rightfully on Him in the Torah and the Gospel 
and the Quran. 

And who is more true to His compact than God? 

Then, rejoice in the good tidings of the bargain 

that you made in trading with Him 

And that, it is the winning the sublime triumph (9:111 

for the repentant worshippers, the ones who praise, 

the ones who are inclined to fasting, the ones who bow down, 
the ones who prostrate themselves, the ones who command 
that which is honorable 

and the ones who prohibit that which is unlawful, 

and the ones who guard the ordinances of God, 
and give you good tidings to the ones who believe! (9:112) 
It had not been for the Messenger and those who believed 
to ask for forgiveness for ones who are polytheists— 
even if they had been imbued with kinship— 
after it became clear to them 
that they are the Companions of Hellfire. (9:113) 
And had not been Abraham asking for forgiveness 
for his father only because of a promise he had promised him? 
Then, when it became clear to him that, truly, he was an enemy 
to God, he cleared himself from him. 
Truly, Abraham was sympathetic and forbearing. (9:114) 
God would not have been causing a folk to go astray 
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after He guided them until He makes manifest to them 
of what they should be God-conscious. 
Truly, God is Knowing of everything. (9:115) 
Truly, God, to Him belongs the dominion 
of the heavens and the earth. 
He gives life and He causes to die. 
And there is not for you other than God, 
either a protector or a helper. (9:116) 
Certainly, God turned towards the Messenger 
and the ones who emigrate and the helpers who followed him 
in the hour of adversity after the hearts of a group of people 
were about to swerve among them. 
Again, He turned towards them. 
Truly, He is Gentle, Compassionate. (9:117) 
And upon the three who were left behind 
when the earth became narrow for them 
—for all its breadth— 
and their souls became narrow for them 
and they thought that there was no shelter from God, 
but in Him, again, He turns to them in forgiveness 
so that they would turn towards Him. 
Truly, God, Не is The Accepter of Repentance, 
The Compassionate. (9:118) 


COMMENTARY? 
THE EARTH’S SUFFOCATING EXPANSE 

This passage of the Chapter outlines a number of final rulings 
that govern the Muslim community’s relations with other groups and 
communities. It starts with defining the relationship between a Mus- 
lim and his Lord, the nature of the Quranic message and an outline 
of the Quranic duties and methods of action. 

* Embracing the Quranic message is described as a deal in which 
the buyer is God while the believer is the seller. Since it is a sale to 
God, believers have no say over anything in their lives. Neither their 
property nor their person can be withheld from serving God’s cause. 
The final product is that God’s word should be supreme, and all sub- 
mission is made to God alone. The price a believer receives in this 
deal is admittance into heaven, which is far superior in value to the 
commodity he offers. Therefore, he receives it as a favor from God: 
Truly, God bought from the ones who believe themselves and their 
properties. For them is the Garden! They fight in the way of God so 
they kill and are slain. It is a promise rightfully on Him in the Torah 
and the Gospel and the Quran. And who is more true to His compact 
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than God? Then, rejoice in the good tidings of the bargain that you 
made in trading with Him. And that, it is the winning the sublime tri- 
umph (9:111) 

“Тһе people who enter into this deal are a select few with dis- 
tinctive qualities, some of which apply to them in their direct rela- 
tionship with God, their feelings and the worship they offer. Their 
other qualities are concerned with the duties under this deal, which 
requires them to work for the establishment of the divine faith on 
earth, enjoin what is right and forbid what is wrong, and to see to it 
that God’s bounds are respected: For the repentant worshippers, the 
ones who praise, the ones who are inclined to fasting, the ones who 
bow down, the ones who prostrate themselves, the ones who com- 
mand that which is honorable and the ones who prohibit that which 
is unlawful, and the ones who guard the ordinances of God, and give 
you good tidings to the ones who believe! (9:112) 

Тһе signs that follow in this passage show that relations be- 
tween the believers who make this deal and all others, including their 
close relatives, are severed. The two groups move in opposite direc- 
tions, towards opposite ends. Those who are party to this deal go to 
heaven, while the others go to hell. The two meet neither in this 
world nor in the next. Therefore, blood relationships cannot establish 
a bond between the two: “/t had not been for the Prophet and those 
who believed to ask for forgiveness for ones who are polytheists— 
even if they had been imbued with kinship—after it became clear t 
them that they are the Companions of Hellfire. And had not bee 
Abraham asking for forgiveness for his father only because of с 
promise he had promised him? Then, when it became clear to him 
that, truly, he was an enemy to God, he cleared himself from him. 
Truly, Abraham was sympathetic and forbearing. (9:113-9:114) 

• A believer’s loyalty must be purely to God. It is on the basis of 
this unified loyalty that all ties and bonds are established. Here we 
have a clear statement by God clarifying all issues and leaving no 
room for error. It is more than enough for the believers that they have 
God’s protection and support. With these promised by the One who 
is the master of the universe, they need nothing from anyone else: 
God would not have been causing a folk to go astray after He guided 
them until He makes manifest to them of what they should be God- 
conscious. Truly, God is Knowing of everything. Truly, God, to Him 
belongs the dominion of the heavens and the earth. He gives life and 
He causes to die. And there is not for you other than God, either a 
protector or a helper. (9:115-9:116) 

• With the nature of the deal being such, reluctance to join ап 
expedition serving God’s cause is a very serious matter. However, 
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God has pardoned those whom Не knew to have good intentions and 
a firm resolve to do their duty after having once failed. Thus, He 
turned to them in mercy: (9:117-9:118) 


A VERY SPECIAL CONTRACT 

It is an inspiring sign (9:111), revealing the nature of the rela- 
tionship between the believers and God, and the nature of the deal 
they make with God when they adopt the Quranic message and 
which remains in force throughout their lives. Whoever makes this 
deal and remains true to it is the one who may truly be described as 
a believer reflecting the nature of faith. Otherwise his claim to be a 
believer remains short of proof. 

The nature of this deal, or this contract of sale, as God graciously 
describes it, is that He has taken for Himself the souls and property 
of the believers, leaving them nothing of all that. They do not retain 
any part of that which they would feel too dear to sacrifice for His 
cause. They no longer have any choice whether to spend it in fur- 
thering His cause or not. It is indeed a deal that has been concluded 
and sealed. The buyer may do what He likes, as He pleases, with 
what He has bought. The seller has no option other than to fulfil the 
terms of the deal. He cannot argue or make any choices. He can only 
do what the deal specifies. The price given for this purchase is para- 
dise, and the way to be followed by the sellers is that of jihad, fight- 
ing and sacrificing their lives, and the end result is either victory or 
martyrdom. 

Truly, God bought from the ones who believe themselves and 
their properties. For them is the Garden! They fight in the way of 
God so they kill and are slain. (9:111) Whoever is party to this deal, 
signing the contract, paying the price agreed is a true believer. It is 
with the believers that God has made this deal of purchase. He has 
bestowed His grace on them by specifying a price. He is, after all, 
the One who gives life and property to all His creation, and He has 
also given human beings the ability to make a choice. He then be- 
stowed further grace on human beings by making them able to make 
contracts, even with God Himself, and holding them to their con- 
tracts. He makes the honoring of their contract an evidence of their 
humanity, while going back on it is evidence of sinking back to the 
level of animals, and the worst of animals: 

It is indeed an awesome deal, but it remains binding on every 
believer who is able to honor its terms. He is not to be exempt from 
it unless he goes back on his faith. Therefore the sense of dread that 
I feel now as 1 am writing these words. Truly, God bought from the 
ones who believe themselves and their properties. For them is the 
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Garden! They fight іп the way of God so they kill and are slain. 
(9:111) My Lord, we certainly need Your help. 

The deal fills us with awe. Yet those who are claiming to be 
Muslims everywhere, from the far east to the far west are sitting idle, 
unwilling to strive hard in order to establish the fundamental truth 
of God’s Lordship on earth, or to remove the tyranny which usurps 
the qualities of Lordship over human life on earth. They are unwilling 
to fight, kill and be killed for God’s cause, and unwilling to undertake 
a struggle that does not involve fighting and sacrificing one’s life. 

And who is more true to His compact than God? (9:111) Indeed 
a promise by God is certain to be honored. No one fulfils his prom- 
ises like He does. 


A True Promise and a Profitable Deal 

Then, rejoice in the good tidings of the bargain that you made 
in trading with Him. And that, it is the winning the sublime triumph 
(9:111) Yes, people should rejoice at having dedicated their souls and 
their property for God’s cause in return for admittance into heaven, 
as God Himself has promised. What does a believer miss out on 
when he honors his part of the deal? He certainly does not miss out 
on anything. He is certain to die anyway, and his wealth is certain to 
go, whether he spends it to serve God’s cause or in any other way. 
Being in paradise is a great gain which a believer actually gets for 
nothing, since the price he offers would be gone anyway, whichever 
course of action he follows. 

On its own this is a great victory, because it represents the ful- 
filment of man’s humanity through his release from the burdens of 
his needs. When admittance to heaven is added as a reward, then the 
sale he has made calls for him to rejoice as it represents a great tri- 
umph indeed: Then, rejoice in the good tidings of the bargain that 
you made in trading with Him. And that, it is the winning the sublime 
triumph, (9:111) 


THE CHARACTERISTICS OF TRUE BELIEVERS 

For the repentant worshippers, the ones who praise, the ones 
who are inclined to fasting, the ones who bow down, the ones who 
prostrate themselves, the ones who command that which is honorable 
and the ones who prohibit that which is unlawful, and the ones who 
guard the ordinances of God, and give you good tidings to the ones 
who believe! (9:112) 

The first of these qualities is for: the repentant worshippers, 
They appeal to Him for forgiveness, regretting any slip they may 
make and resolving to tum to Him and follow His guidance in their 
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future days. They will not revert to sin. They will endeavour to do 
only good actions in order to make their repentance a reality. It is 
then a means of purging themselves of the effects of temptation and 
of mending their ways so that they can eam God’s acceptance. 

The ones who praise, (9:112) They submit and dedicate their 
worship to Him alone, acknowledging that He is God, the only Lord. 
This is a basic quality of theirs which is manifested by their worship, 
and also by their dedicating all their actions and statements to the 
pursuit of God’s pleasure. Their worship, then, is meant as a practical 
confirmation of their belief in God’s oneness. They praise God ac- 
knowledging His grace which He bestows on them. They praise Him 
continuously, in times of happiness and in times of adversity. When 
they are happy they praise God for His blessings, and when they go 
through difficult times they praise Him because they know that the 
difficulty is a test which they need to pass. They realize that God will 
show them His mercy when they prove their metal by going through 
the test with their faith unshaken. True praise is not that expressed 
only in times of ease and happiness. It is the praise genuinely ex- 
pressed in times of adversity, recognizing that God, the Just and Mer- 
ciful, would not put a believer through a trial unless it is eventually 
for his own good. A believer may not know that at the time, but God 
certainly knows it. 

The ones who are inclined to fasting, the ones who bow down, 
the ones who prostrate themselves, (9:112) They attend to their 
prayers which becomes an essential part of their life. Praying is thus 
made one of their distinctive characteristics. 

The ones who command that which is honorable and the ones 
who prohibit that which is unlawful, (9:112) When a Muslim com- 
munity that conducts its life in accordance with God’s law is estab- 
lished, making clear that it submits to God and no one else, then the 
quality of enjoining the doing of what is right and forbidding what 
is wrong is seen to be fully operative within this community. It ad- 
dresses any errors of implementation of, or deviation from, the code 
of living God has revealed. But when there is no the Quranic com- 
munity which gives supremacy to the implementation of God’s law, 
then this quality of enjoining what is right should be addressed totally 
to the most important thing, which is acceptance of God’s oneness, 
submission to His authority and the establishment of a truly the 
Quranic community, 

And the ones who guard the ordinances of God (9:112) That is 
to say, they make sure of the implementation of God’s law in their 
own life and in the life of the community, and they resist anyone who 
tries to forestall it. Like the previous one, this quality can only work 
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іп а Muslim community governed Бу God's law in all its affairs. Ву 
definition, such a community acknowledges God’s sovereignty as 
the only God, Lord and Legislator, and rejects any authority which 
seeks to implement laws that are not revealed by God. Efforts must 
concentrate first of all on the establishment of such a community. 
Only when it comes into being, will those who “keep within the lim- 
its set out by God” have their rightful place in it, as happened in the 
first the Quranic community. 


AN EXAMPLE TO FOLLOW 

The believers whose lives and property God has bought in return 
for His promise to admit them to paradise are a unique community, 
because faith is their only bond which unites them and makes of them 
a well-knit community. This Chapter which outlines the relationship 
between the Muslim community and others who do not belong to it 
also makes a final judgement in respect of relationships not based on 
this bond, particularly after the rapid expansion of the Muslim com- 
munity following the conquest of Makkah, when large numbers of 
people embraced the Quranic message without being fundamentally 
affected by its way of life. They continued to attach great importance 
to blood relations. The signs that follow sever the ties that existed in 
the past between the believers who have made this deal and those 
who have not taken part in it, even though they may be related to 
them by blood. This is because they have two different courses to 
follow and two widely different ends in the hereafter. (9:113-3:116; 

Faith is the great bond that regulates all human bonds and rela- 
tionships. If it is severed then all other bonds are uprooted. There can 
be no more value for bonds of blood or marriage relationships, or 
bonds of race and nationality. It is either that faith unites people and 
maintains their bonds, or there are no relationships when faith does 
not exist: And had not been Abraham asking for forgiveness for his 
father only because of a promise he had promised him? Then, when 
it became clear to him that, truly, he was an enemy to God, he cleared 
himself from him. Truly, Abraham was sympathetic and forbearing. 
(9:114) 

Truly, Abraham was sympathetic and forbearing. (9:114) He 
used to pray to God very often and with great sincerity. He was also 
clement and he would forgive those who treated him badly. His father 
ill-treated him but he was forbearing. Yet only when he realized that 
there was no hope that he would ever believe in God, did he give up 
on him. 

It has been reported that when these signs were revealed those 
believers who were in the habit of praying for the forgiveness of their 
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relatives feared that they might have gone far astray because their 
action was against God's law. The following sign was then revealed 
to reassure them that no punishment could be incurred prior to a clear 
definition of error: God would not have been causing a folk to go 
astray after He guided them until He makes manifest to them of what 
they should be God-conscious. Truly, God is Knowing of everything. 
(9:115) 

At the end of this passage, in an atmosphere which calls for 
abandoning blood ties and being ready to sacrifice one’s life and 
property, the Chapter makes a clear statement that it is God alone 
who protects and supports the believers. He is the One who has sov- 
ereignty over the heavens and the earth and it is He who controls life 
and death: Truly, God, to Him belongs the dominion of the heavens 
and the earth. He gives life and He causes to die. And there is not 
for you other than God, either a protector or a helper. (9:116) All 
property, all human beings and all creation, the heavens and the earth, 
life and death, support and protection are all in God’s hands. To main- 
tain a strong tie with Him is sufficient for anyone. 


ACCEPTANCE OF REPENTANCE 

With the nature of the deal between God and the believers being 
such, to refrain from joining a jihad campaign by people who are 
able to do so is a very serious matter indeed. Therefore it was neces- 
sary to examine why some people were reluctant to join such an ex- 
pedition. The passage we are looking at explains how much grace 
God bestows on the believers, overlooking their hesitation and their 
slips, serious as these may be. It also speaks of the three people 
whose cases were deferred for judgement. (9:117-9:118) 

As for turning in mercy to the Emigrants and the Helpers, the 
sign outlines its causes. They are the ones who certainly, God turned 
towards the Prophet and the ones who emigrate and the helpers who 

followed him in the hour of adversity after the hearts of a group of 
people were about to swerve among them. Again, He turned towards 
them. Truly, He is Gentle, Compassionate. (9:117) Some of them 
were slow to join the Muslim army, but they joined as it marched, as 
will be given in detail. These were among the most sincere of be- 
lievers. Others listened to the hypocrites as they tried to dissuade the 
believers from going out to confront the Byzantines whom they de- 
scribed as fearsome fighters. Those, however, joined the army after 
their initial reluctance. 


THE WHOLE WORLD SEEMS Too NARROW 
The story of the three people who remained behind until God 
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accepted their repentance are referred to іп (9:118). We һауе high- 
lighted some of the impressions it gives us of the life of the early 
Muslim community and its values. As related by one of the three peo- 
ple who went through its experience, the story brings clear before 
our minds the meaning of the sign which states: And upon the three 
who were left behind when the earth became narrow for then—for 
all its breadth—and their souls became narrow for them and they 
thought that there was no shelter from God, but in Him, again, He 
turns to them in forgiveness so that they would turn towards Him. 
Truly, God, He is The Accepter of Repentance, The Compassionate. 
(9:118) 

When the earth became narrow for them—for all its breadth. 
(9:118) What is the earth? Its world is that of its inhabitants and the 
values that are upheld by them. Its expanse is as vast as the relation- 
ships between its people make it to be. Therefore the description here 
is very truthful in its practical significance, as much as it is truthful 
in its artistic beauty. It shows the whole expanse of the earth becom- 
ing too narrow for those three. Its outer limits are brought too near 
to make it extremely tight, closing in on them. Ала their souls be- 
came narrow for them. (9:118) It is as if their souls are a sort of a 
container that has become too small and tight. They can һагбі 
breathe as it tightens over them. What happened then was that The 
thought that there was no shelter from God, but in Him. (9:118) Tha. 
applies to all creation. None can have any refuge from God except 
in Him, because He has power over the whole universe. Yet stating 
this fact at this point, in an atmosphere of sadness imparts an air of 
stress and despair that can only be cleared by God Himself. 

Then hope is restored and release is granted: again, He turns to 
them in forgiveness so that they would turn towards Him. Truly, God, 
He is The Accepter of Repentance, The Compassionate. (9:118) He 
has turned to them in mercy with regard to this particular error, so 
that they might make a general repentance which covers all their past 
sins. This means that they would watch God eagerly to guard against 
any future error. 


STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to implications (consequences). We use vocabulary 
(concepts, ideas and theories) to interpret facts (data, evidence and experi- 
ences) in order to answer questions, (solve problems, and resolve issues). 
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DEVELOPING QURANIC CRITICAL THINKING SKILLS 
LEARNING TO THINK QURANICALLY 


I tried using writing as a way to learn by writing summaries in my own 
words of important points from the Quranic signs here. 

I was able to formulate test questions. 

I wrote out answers to my own questions. 

I was able to get in touch with my emotions. 

I learned that whenever I feel some negative emotion, I ask myself: 

What, exactly, is the thinking leading to this emotion? 

For example, if] are angry, ask myself, what is the thinking that is making 
me angry? 

What other ways could 1 think about this situation? 

For example, can I think about the situation so as to see the humor in it 
and what is pitiable in it? 

If I can, concentrate on that thinking and my emotions, I will 
(eventually) shift to match them. 


LESSON 113(15) 
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LESSON 113(15). CRITICAL THINKING INTELLECTUAL 
STANDARD 


CONNECTING COMPLEXITIES AND INTERRELATIONSHIPS 


To connect complexities and interrelationships is an intellectual standard 
for critical thinking. This relates to the complexities and interrelationships be- 
tween and among the Quranic verses. They require you to think beneath the 
surface of what the section or sign is saying. Exploring the Quranic message 
in the classroom depends on the quality of commitment of you and your class- 
mates to develop your ability to discern the depth of what you are studying. 


CHAPTER 9: REPENTANCE (AL-TAWBAH) 
SIGNS 9:119-9:122 
Madinah: O those who believed! 
Be conscious of God and be with the ones who are sincere. (9:119) 
It had not been for the people of the city 
and among the nomads around them 
to stay behind from the Messenger of God 
nor prefer themselves more than himself. 
That is because they were neither lit on by thirst 
nor fatigue nor emptiness in the way of God 
nor tread they any treading on any ground 
—enraging the ones who are ungrateful— 
nor glean any gleaning of ground against the enemy 
but as an action in accord with morality 
written down for them. 
Truly, God wastes not the compensation 
of the ones who are doers of good. (9:120) 
Nor spend they contributions—be they small or great— 
nor cross they over а valley, but it was written down for them 
that God will give recompense to them 
for the fairer of what they had been doing. (9:121) 
And it had not been for the ones who believe 
to move forward collectively. 
Lf every band moved not forward of them 
but a section of people only, 
that they become learned in the way of life 
and that they warn their folk when they returned to them 
so that perhaps they will beware? (9:122) 


COMMENTARY® 
• This is followed by a clear definition of the duties of the people 
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of Madinah and the Bedouins that live nearby on account of” their 
pledges given to the Messenger. It should be remembered that those 
formed the solid base of the Muslim community that was the stan- 
dard-bearer of the Quranic message. Strong objections are raised to 
staying behind, coupled with a clear statement of the terms of the 
deal and the actions to be taken in fulfilment of those pledges (9:120- 
9:121) 

* This encouragement to go forth on jihad for God’s cause is 
coupled with a clarification that shows the limits of general mobi- 
lization, particularly after the land area of the Muslim state had be- 
come much bigger and the number of Muslims increased manifold. 
It is now feasible that only some of them should go to fight the enemy 
and acquire a more profound knowledge of the faith. The rest should 
stay behind to look after the needs of the community, provide logistic 
support and discharge other duties. All these efforts converge at the 
end: (9:122) 


A REWARD FOR EVERY LITTLE THING 

The element of truth is highly significant in the story of those 
three Companions of the Messenger. To give this element its due im- 
portance, all believers are advised to fear God and to align them- 
selves with those truthful people of the early believers. On the other 
hand those people in Madinah and the surrounding desert who stayed 
behind are strongly criticized. This is followed by a promise of gen- 
erous reward to those who strive for God’s cause: (9:119-9:121) 

The people of Madinah were the ones who rushed to support the 
Quranic message, which meant that they were truly its basic core of 
supporters. They had given shelter to God’s Messenger, pledged their 
total loyalty to him and constituted the hard nucleus of the Quranic 
faith in the Arabian Peninsula. The bedouin Arabs in the surrounding 
area, having also adopted the Quranic message as a faith and a way 
of life, formed the outer belt of defense. Therefore those two groups 
could not refrain from joining the Messenger or spare themselves 
from any risk to which they might be exposed. When God’s Messen- 
ger set out to attend to a certain task that served the Quranic interests, 
then the people of Madinah, the vanguard of the Quranic message, 
and those of the surrounding area could not but join him. Whether 
this happened to be in the burning summer heat or the extreme winter 
cold, in times of strict hardship or easy affluence, it does not behoove 
them, being so close to the Messenger, to try to spare themselves a 
difficulty that God’s Messenger is undertaking. They could not ex- 
cuse themselves by protesting ignorance or lack of awareness of the 
real task in hand. 
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The Chapter appeals to them to fear God and to join the truthful 
believers who have never entertained any thoughts of staying behind 
and who have maintained their strong commitment to their faith at 
times of hardship. Those were the cream among the early believers 
and those who followed in their footsteps: O those who believed! Be 
God-conscious and be with the ones who are sincere. (9:119) 

The Chapter follows this appeal by a strong censure of the very 
thought of staying behind when God's Messenger is setting out: Л 
had not been for the people of the city and among the nomads around 
them to stay behind from the Messenger of God nor prefer themselves 
more than himself. That is because they were neither lit on by thirst 
nor fatigue nor emptiness in the way of God nor tread they апу tread- 
ing on any ground—enraging the ones who are ungrateful—nor 
glean any gleaning of ground against the enemy but as an action in 
accord with morality written down for them. Truly, God wastes not 
the compensation of the ones who are doers of good. (9:120) The 
statement implies a strong reproach. No Companion of God’s Mes- 
senger can be reproached in a stronger way than by saying that he 
puts his own safety ahead of the Messenger’s. How could he when 
he is the Messenger’s Companion and follower? The same applies 
to the advocates of the Quranic message in all generations and peri- 
ods. It does not behoove a believer to try to spare himself a risk that 
the Messenger himself was willing to undertake for the cause of the 
Quranic message. How could he when he claims that he is an advo- 
cate of the cause of the Quranic message, and a follower of the Mes- 
senger Muhammad? 

Taking up such a responsibility is a duty imposed by God’s orde 
and emphasized by our love of the Messenger that makes any be- 
liever too ashamed to put himself ahead of him. At the same time it 
earns a very generous reward indeed: (9:120-9:121) 


A TASK AKIN TO FIGHTING 

The Muslim area had expanded. With the whole of Arabia prac- 
tically adopting the Quranic message, large numbers were ready to 
fight. At Tabuk, there were about 30,000 of them, which was a much 
larger number than at any earlier battle the Muslims had fought. It 
was time that different people should attend to different tasks, so that 
no area, such as agriculture or trade or social concerns, was neg- 
lected. All these are necessary for an emerging nation, whose needs 
are far more sophisticated than those of a tribal community. There- 
fore the present sign was revealed to set out certain limits: And it had 
not been for the ones who believe to move forward collectively. If 
every band moved not forward of them but a section of people only, 
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that they become learned in the way of life and that they warn their 
folk when they returned to them so that perhaps they will beware? 
(9:122) 


STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 


DEVELOPING QURANIC CRITICAL THINKING SKILLS 
How to Build Your Argument from a few main ideas. State where 
you are going and what you will prove. 


Know your audience: where are they coming from? 

Cover mutual ground as a starting point. 

Use familiar vocabulary to begin; introduce and define new concepts 
gradually. 

Adapt the presentation’s goals with the interests of your audience. 

Treat each audience as a unique group. 

Convince them with facts and logic. 

Demonstrate that you know what you are talking about, but on their 
level! 

Review and summarize in your conclusion. 

Summarize what you’ve told them. 

Check for comprehension. 

Leave time for questions and discussion. 

Follow up with options so audience can contact you. 

How would your rate yourself? Put a check by the ability you feel confi- 

dent you have leamed. 


1 thought about the depth of interrelationships as expressed in this sign 
between God, the Messenger and the believers. 
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LESSON 113(16). CRITICAL THINKING INTELLECTUAL 
STANDARD 


APPROPRIATENESS 

Appropriate means bearing upon or relating to the matter at hand, that is 
understanding the Quranic message. It implies a close logical relationship 
with, and importance to, what the Quran is revealing. Its relevance and validity 
of information helps in structuring problems and solving them. The appropri- 
ateness of the Quran’s message has been clear for over 1400 years as it is the 
model which the believers follow. 

It is not the effort that you put into this Quranic Studies that is evaluated, 
but the quality of your learning. Quranic appropriateness connects to its teach- 
ing you how to think. Once you have assessed the issues, concepts and infor- 
mation relevant to the particular sign or signs, your thinking will be focused 
on the task, question or problem related from the sign or signs. 

The Quranic message conforms to the principles of good reasoning. It is 
sensible and teaches good judgment through its consistent, logical, complete, 
relevant and appropriate arguments on issues that are important to human life. 
Being sensitive with an ability to judge appropriateness is only developed with 
continuous practice, practice in distinguishing the relevant from the irrelevant, 
by evaluating what is appropriate and by arguing for and against the appro- 
priateness of facts. 


CHAPTER 9: REPENTANCE (AL-TAWBAH) 
SIGNS 9:123-9:129 

Madinah: O those who have believed! 

Fight the ones who are close to you of the ones who are ungrateful. 
And let them find harshness in you. 

And know that God is with the ones who are God-conscious. 

(9:123) 

And whenever there was caused to descend a chapter of the Quran, 
some of them say: Which of you had this increased in belief? 
As for those who believed, it increased them in belief 

and they rejoice at the good tidings. (9:124) 

But as for those who, in their hearts, is a sickness, 

it increased disgrace to their disgrace 

and they died while they are the ones who are ungrateful. (9:125 
Consider they not that they are tried one time or two times a year? 
Again, they neither repent nor they recollect. (9:126) 

And whenever there was caused to descend a chapter of the Quran, 
some looked at some others saying: Is anyone seeing you? 

Again, they took flight. 

God turned away from their hearts 
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because they are a folk who understand not. (9:127) 
Makkah (9:128) 
Makkah (9:129) 
COMMENTARY® 

“Тһе next sign defines the line the jihad movement should fol- 
low after the entire Arabian Peninsula has become the base of the 
Quranic message. Now jihad should mean fighting the ungrateful all 
together, so that all oppression is ended and people submit only to 
God. The same applies to jihad against the people of earlier revela- 
tions until they pay the submission tax: O those who have believed! 
Fight the ones who are close to you of the ones who are ungrateful. 
And let them find harshness in you. And know that God is with the 
ones who are God-conscious. (9:123) 

e Now that a full clarification of the pledge and the responsibil- 
ities it lays down, and the line the Muslim community should follow 
is given, the Chapter provides two contrasting pictures showing the 
opposite attitudes of the believers and ungrateful towards the Quran 
as it is being revealed: (9:124-9:126) 


UNCOMPROMISING FIGHT 

We then have a sign outlining the plan and extent of jihad, which 
was implemented by the Messenger Muhammad and his successors 
generally. The only exceptions were limited cases dictated by special 
circumstances: (9:123) 

Let us now reflect on this sign: O those who have believed! Fight 
the ones who are close to you of the ones who are ungrateful. And 
let them find harshness in you. (9:123) What we find here is an order 
to fight those ungrateful who are near to the Muslim state, without 
specifying whether these have launched any aggression on the Mus- 
lims or their land. We understand that this is the final situation which 
makes the need to carry the Quranic message forward the basis of 
the principle of jihad. This will ensure that the Quranic message is 
available to humanity. It does not have a defensive outlook, as was 
the case with the provisional orders in the early days after the estab- 
lishment of the Muslim state in Madinah. 

Finally, this sign, giving such a clear order, was revealed in cir- 
cumstances that suggest that the first to be meant by it were the 
Byzantines, who belonged to an earlier religion, or, to use the 
Quranic term, People of the Book. The Chapter, however, has already 
made it clear that they had distorted their faith and obeyed man-made 
laws and systems, so they were truly ungrateful. We should reflect 
here on the line of action the Quranic message takes towards com- 
munities of the People of the Book who have turned away from their 
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faith and adopted manmade laws. This line of action applies to all 
such communities everywhere. God has commanded the believers 
to fight those ungrateful who are near to them, and to be tough on 
them, but then concluded the sign making this order by saying: And 
know that God is with the ones who are God-conscious. (9:123) 


THE QURANIC WAR ETHICS 

When the Messenger appointed someone to command an army 
or a patrol, he would recommend him to be God-conscious in his 
public and private affairs, and to take good care of those who were 
under his command. Then he would tell them: March by God’s name 
and to serve His cause. Fight those who deny God. March on; but do 
not be unfair, and do not commit any treachery. Do not disfigure the 
bodies of any enemy soldiers killed in battle. Never kill any children. 
When you meet your enemies, call upon them to choose one of three 
alternatives. If they choose one of them, accept it from them and do 
not fight them. Call on them first to accept the Quranic message. If 
they agree, accept their pledges and do not fight them. Then ask them 
to move over to the land of the Emigrants, and tell them that they 
would then have the same duties and privileges of the Emigrants. If 
they do not wish to move from their quarters, tell them that they 
would then be in the same position as the bedouin Muslims. They 
will be subject to God’s orders that are applicable to all believers, 
but they will have no share of any booty that is gained through wa: 
or peaceful campaigns, unless they fight with the Muslims. If they 
refuse to accept the Quranic message, then offer them the alternative 
of paying jizyah [or tribute]. If they agree, accept it from them and 
do not fight them. If they refuse, then seek God’s help and fight them. 


HYPOCRITICAL ATTITUDES 

Since the Chapter has spoken extensively about the hypocrites, 
we have here some signs showing how those hypocrites used to re- 
ceive any new revelation outlining certain duties imposed by the faith 
they falsely claimed to accept. This is contrasted with the way be- 
lievers used to receive the revelation of new signs of the Quran: 
(9:124-9:127) 

It is a strange and suspicious question the first sign quotes: 
(9:124-9: 125) 

Before the Chapter portrays the opposite picture, it wonders at 
those hypocrites who never take an admonition, and never reflect on 
an event to gather the lesson that may be learnt from it: Consider 
they not that they are tried one time or two times a year? Again, they 
neither repent nor they recollect. (9:126) The test may have taken 
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the form of exposing their reality, or that the believers achieve victory 
without those hypocrites taking any part. There could be many other 
forms of test, which were all too frequent at the time of the Messen- 
ger. Still hypocrites today are tested and they pay no heed. 

The next sign portrays a vivid scene, full of details, showing 
their behavior: (9:127) 

When we read this sign, the scene of these hypocrites is large in 
front of us. We see them at the moment when a new Chapter is re- 
vealed, with some of them looking at each other winking and won- 
dering: And whenever there was caused to descend a chapter of the 
Quran, some looked at some others saying: Is anyone seeing you? 
(9:127) Then they feel that the believers are preoccupied with their 
own business, so they go out stealthily, hoping not to be noticed: 
Again, they took flight. (9:127) But the eye which never loses sight 
of anything follows them with a curse that suits their suspicious deed: 
God turned away from their hearts. (9:127) Their hearts are turned 
away from the right guidance. They deserve to remain deep in error, 
because they are a folk who understand not. (9:127) This is because 
they have kept their hearts and minds idle, unable to function prop- 
erly. All of this scene is portrayed so skilfully and vividly using only 
a few words. 


STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 


DEVELOPING QURANIC CRITICAL THINKING SKILLS 

What factors make the interrelationship among believers a 
difficult problem in terms of being part of a community? 

What are some of the complexities of this question? 

Is this question simple or complex? 

Is it easy or difficult to answer well and truly? 

What makes this a complex question? 

How are we dealing with the complexities inherent in the 
question? 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 


I was able to explain the main points of the signs to another student. 
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EPILOGUE 


THE FAREWELL PILGRIMAGE Duu лі-НімлА 10 AH (Marcu 630 СЕ 

The period for the annual pilgrimage again approached. Nothing new ap- 
peared to hinder the Messenger from the fulfillment of its ceremonies. There 
was no longer the possibility of offense from idolatrous objects or rites of the 
idolaters. Every vestage of an image in Makkah and its outskirts had been 
cleared away. And after the threatening announcement of the previous year, 
none but professed believers might enter now. The Messenger had not per- 
formed the greater pilgrimage since his flight from Makkah. He now an- 
nounced his intention fo going up to the coming festival. 


JOURNEY FROM MADINAH TO MAKKAH 

Five days before the beginning of Dhu al-Hijja, the month of pilgrimage, 
the Prophet assumed the pilgrim's garb. Before arriving in Makkah, Muham- 
mad stayed at migat and taught people the manners of wearing the sacred garb 
(ihram). He performed the full ablution (ghusl or ritual bath) and then put on 
ihram for Hajj. His ihram clothing was two pieces of Yemeni unsewed white 
cotton that later on became his shroud. He moved on so that he did his noon 
formal prayers in the mosque of Shajara. Followed by vast multitudes, he set 
out on the journey to Makkah. АП his wives accompanied him. One hundred 
camels, marked by his own hand as victims, were led in solemn procession. 
Along the road, mosques had already sprung up at the various halting places, 
At each, the people prayed, the Messenger leading the devotions. On the 
evening of the tenth day, he reached Sarif, an easy stage from Makkah. ther: 
he rested for the night and on the following moming, having bathed, anc 
mounted al-Qaswa, he proceeded towards Makkah. He entered the upper sub- 
urbs by the same route which he had taken two years before; and, passing 
down the main street of the city, approached the Kabah. As he passed. through 
the Bani Sheyba gate, the ancient gate leading into the courtyard of the Kabah 
situated NE by E of the Kabah and beyond the Station of Abraham, with the 
Kabah full in view, he raised his hands to heaven, and said: O Lord! Add unto 
this House in the dignity and glory, the honor and the reverence, which already 
You have bestowed on it. And those who come for the greater Pilgrimage and 
the lesser visitation frequent the same, increase them much in honor and dig- 
nity, in piety, goodness, and glory! Then, mounted as he was on his camel, he 
performed the prescribed circuits, and other rites, and afterwards retired to a 
tent pitched for him in the valley. 


Most oF His FOLLOWERS PERFORM THE LESSER PILGRIMAGE ONLY 

The greater part of the pilgrims had brought no sacrificial animals with 
them. after completing the customary forms of the umra or lesser pilgrimage, 
they were directed by the Messenger to divest themselves of the pilgrim garb. 
They accompanied the Prophet and the others who had brought sacrificial 
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animals, in their farther procession to Mina and Arafat, but only as spectators. 
Ali, who in the meantime had returned from Yemen, received the same direc- 
tions as the rest of those who had no sacrificial animals: Go, said the Messen- 
ger, and encircle the Kabah; then divest yourself of the pilgrim’s garb as your 
fellows have done. But Ali was anxious to fulfill the full rites of the yearly 
festival and he said: I have taken upon me vows to perform the same pilgrim- 
age as the Prophet, whatever that might be. The Messenger yielded, and al- 
lowed him to fulfill the greater Pilgrimage, and to be a sharer in the sacrificial 
animals he had brought for himself. 


THE MESSENGER PERFORMS THE PILGRIMAGE TO ARAFAT, Dou HIJJA 8. 

On the 7th of Dhu al-Hijja, the day preceding opening rites of the greater 
Pilgrimage, the Messenger, after the mid-day prayer, preached to his followers 
assembled at the Kabah. Next day, (the 8th called tarwiyah) followed by the 
whole multitude of pilgrims, and shaded from the sun's glare by Bilal who 
walked at his side with a screen, he proceeded to Mina, where he performed 
the formal prayers, and passed the night in a tent. The following morning at 
sunrise, he moved onwards, and passing Muzdalifa, reached Arafat, an abrupt 
mound, about two hundred feet high, in the middle of the valley, which, 
though elsewhere narrow, and on the farther side pent in by lofty granite peaks, 
here spreads out bare and stony to the breadth of nearly a mile. 

On the summit of the sacred mount, the Prophet, standing erect upon his 
camel, said: The entire valley of Arafat is the station for Pilgrimage, excepting 
only the vale of Urana. Observe and learn of me the ceremonies which you 
should practice for І know not whether after this 1 shall ever perform another 
pilgrimage. After he had bowed himself in prayer, he recited certain passages 
of the Quran, regarding the ceremonies of Pilgrimage, and concluded with the 
verse: This day have I perfected your way of life unto you, and fulfilled my 
mercy upon you, and appointed Islam for you to be your way of life. 

As the sun was going down, the Messenger left Arafat. Retracing his steps 
with Usama, son of Zayd, seated behind him on the camel, he traveled hastily 
back by the bright moonlight along the narrow valley to Muzdalifa, where he 
offered the sunset and evening formal prayers both together. In this, and every 
other point, his example has been closely imitated by the pilgrims yearly, to 
the present day. He passed the night at Muzdalifa, and very early in the morn- 
ing sent forward the women and the children, lest the crowds of pilgrims that 
followed should impede their journey. Touching them on the shoulder as they 
went, he said: My children, have a care that you throw not the stones until the 
sun arise. 

When the moming of the tenth day of the month came, the Messenger 
arose to perform the early prayer; after which, he mounted his camel, and took 
his stand on a certain spot, saying: This place and the whole of Muzdalifa is 
the station of pilgrimage, excepting only the vale of Muhassir.t 
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Then, with Fadhl, son of Abbas, seated behind him, he proceeded onwards 
amid a heavy fall of rain to Mina, shouting as he went the pilgrim’s cry: Lab- 
bayk! O Lord! Labbayk! Labbayk! There is no other god but You. Labbayk! 
Praise, blessing, and dominion be to You. Labbayk! No one may share with 
You therein. Labbayk, Labbayk. (Here I am O Lord!) 

He ceased not to utter these prayers until he had reached Mina, and cast 
Stones at the Aqaba, a projecting comer of the valley. Afterwards, he sacrificed 
the animals brought for sacrifice, and then ended the pilgrimage by shaving 
the hair of his head and partly also of his face, and paring his nails; the hair 
and parings be ordered to be burned. The scanty dress of pilgrimage was now 
put away, perfumes were burned, the flesh of the victims and other cattle was 
distributed for food, and proclamation made that the restrictions of the pilgrim 
State being ended, it was now a day for eating and enjoyment, and for the re- 
membrance of God. the Messenger remained at Mina from the 10th to the 
12th of Dul Hijja. Every evening as the sun declined he repaired to Aqaba and 
repeated the rite of casting stones. 


PARTING EXHORTATION AT MINA 117TH Әні НІЈЈА 

On the second of these three days, the Prophet mounted his camel, and 
taking up a central and prominent position in the Mina valley, addressed the 
vast crowd of pilgrims in a memorable speech, which was looked upon by the 
people, and probably was felt by the Messenger himself, as his parting exhor- 
tation. Fragments of the discourse have been preserved. Of these the following 
passages are the most important: O people! Hearken to my words for I know 
not whether, after this year, I shall ever be amongst you here again. Your live’ 
and property are sacred and inviolable amongst one another until the end o) 
time. The Lord has ordained to every person the share of his inheritance: a 
Testament is not lawful to the prejudice of heirs. The child belongs to the par- 
ent: and the violator of wedlock shall be stoned. Whoever claims falsely an- 
other for his father, or another for his mother, the curse of God and the Angels, 
and of all humanity shall rest upon him.! 

And your POW/slaves! See that you feed them with such food as you eat 
yourselves; and clothe them with the stuff you wear. And if they commit a 
fault which you are not inclined to forgive, then sell them, for they are the 
servants of the Lord, and are not to be tormented .O people! hearken to my 
speech and comprehend the same. Know that every Muslim is the brother of 
every other Muslim. All of you are on the same equality (and as he pronounced 
these words, he raised his arms aloft and placed the forefinger of one hand on 
the forefinger of the other). You are one brotherhood. 

Know you what month this is? What territory is this? What day? To each 
question, the people gave the appropriate answer, viz., The Sacred Month, the 
Sacred Territory, the great day of Pilgrimage. After every one of these replies, 
the Messenger added: Even thus sacred and inviolable has God made the life 
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and the property of each of you unto the other until you meet your Lord. Let 
him that is present, tell it to him that is absent. Haply he that shall be told may 
remember better than he who has hard it. 


ABOLITION OF THE INTERCALARY YEAR 

The Messenger then proceeded to recite the 37th and 38th verses of Chap- 
ter 9 which abolish the triennial intercalation of the year and fix the month of 
Pilgrimage according to the changing seasons of the lunar year. Truly, the 
number of the months with God is twelve months on the day in which he cre- 
ated the heavens and the earth. Of these, four are sacred. This is the true reli- 
gion. Truly the changing of the months is an excess in ingratitude which causes 
the ungrateful to err. They make a month common in one year and they make 
it sacred in another year that they may equalize the number which God has 
made sacred. Thus do they make common that which God has hallowed. And 
now, continued the Messenger, on this very day has time performed its cycle 
and returned to the disposition thereof existing at the moment when God cre- 
ated the heavens and the earth. 

O people! Truly Satan despairs of being worshipped in your land forever. 
But if in some indifferent matter which you might be disposed to slight, he 
could secure obedience verily he would be well pleased. Wherefore be aware 
of him!? 

Truly I have fulfilled my mission. I have left that amongst you a plain 
command—the Book of God and manifest ordinances which if you hold fast, 
you shall never go astray? 

Then, looking up to heaven, the Messenger said : O Lord! J have delivered 
my message and fulfilled my mission. Yea, cried all the people who crowded 
round him, yea, verily you have. O Lord ! I beseech You bear You witness 
unto it. With these words, the Prophet concluded his address and dismissed 
the great assembly. 


THE MESSENGER RETURNS TO MAKKAH 

After staying three days at Mina, the pilgrims broke up and proceeded to 
Mecca. The Messenger desired the mass of the pilgrims to travel thither by 
day. He himself accompanied his wives on the journey by night. On reaching 
Makkah, he went straightway to the Kabah, and performed the seven circuits 
of it on his camel. He next proceeded to the well Zamzam close by, and calling 
for a pitcher of its water, drank part of its contents. Then he rinsed his mouth 
in the pitcher, and desired that the water remaining in it should be thrown back 
into the well. 

After this, taking off his shoes, he ascended the doorway of the Kabah, 
and prayed within its walls. Having now ended all the ceremonies, and being 
fatigued with the journey, he stopped at the house of one who kept Nabidz, or 
date-water, for the Pilgrims to drink, and desired the beverage to be furnished 
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to him. The son of Abbas, who accompanied him, interposed: The hands of 
the passers-by, he said, have been in this all day, and fouled it: come unto my 
father's house, where we have some that is clean and pure for thee. But the 
Prophet, refusing to drink of any other, quenched his thirst upon the spot. 
Three days more were spent at Makkah, and then the Messenger with his fol- 
lowers set out for Madinah. 

On the way back to Madinah, the Messenger stopped at Ghadir Khumm 
on the 18th of Dhu al-Hijja to convey the message to the pilgrims before they 
dispersed. He gave a long sermon on а rostrum of camel saddles. At one point, 
he asked his followers whether he, Muhammad, had more authority (awla) 
over the believers than they had over themselves; the crowd’s answer was 
positive aloud. Then he took Ali by the hand and declared: Whomever's master 
(mawla) | am, this Ali is also his master. Then the Prophet also announced his 
imminent death and charged the believers to remain attached to the Quran and 
his family. Afterward, the caravan moved towards Madinah and apparently 
arriving there on one of the last days of Dhu al-Hijja. 
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APPENDIX 1: MADINAH SIGNS PLACED IN MAKKAN CHAPTERS 


QURANIC SIGN 53:32 
Madinah: Those who avoid the major sins 
and the indecencies but the lesser offenses. 
Truly, your Lord is One Who is Extensive in forgiveness. 
He is greater in knowledge of you 
when He caused you to grow from the earth 
and when you were an unborn child 
in the wombs of your mothers. 
So you make not pure yourselves. 
He is greater in knowledge of him who was God-conscious. (53:32) 


QURANIC SIGN 77:4 
Madinah: When it will be said: 
Bow down, they bow not down. (77:48) 


QURANIC SIGN 50:38 
Madinah: And, certainly, We created the heavens and the earth 
and whatever is between in six days, 
and no exhaustion afflicted Us. (50:38) 


QURANIC SIGNS 7:163-7:171 
Madinah: And ask them about the town 
—that which had been bordering the sea— 
when they disregarded the Sabbath, 
when their great fish would approach them 
on the day of the Sabbath, 
one that was visible on the shore. 
And the day they keep not the Sabbath, 
they approach them not. 
Thus, We try them because they had been disobeying. (7:163) 
And mention when a community of them said: 
Why admonish a folk whom God 
is One Who Causes them to Perish 
or One Who Punishes them with a severe punishment. 
They said: To be free from guilt before your Lord 
and so that perhaps they will Бе God-conscious. (7:164) 
So when they forgot of what 
they were reminded, We rescued those who prohibited evil 
and We took those who did wrong 
with a terrifying punishment 
because they had been disobeying. (7:165) 
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Then, when they defied what they were prohibited 
We said to them: Be you apes, ones who are driven away. (7:166) 
And mention when your Lord 
caused to be proclaimed that He would, surely, 
raise up against them until the Day of Resurrection 
who cause an affliction to befall on them 
ofa dire punishment. 
Truly, your Lord is Swift in repayment. 
And, truly, He is Forgiving, Compassionate. (7:167) 
And We sundered them in the region into communities. 
Some of them were the ones in accord with morality 
and others were other than that. 
And We tried them with benevolence 
and evil deeds so that perhaps 
they will return to obedience, (7:168) 
Then, after that succeeded successors 
who inherited the Book. 
They take advantage of this nearer world, 
and they say: We will be forgiven. 
And ifan advantage approaches them like it 
they will take it. Is not a solemn promisy 
taken from them with the Boo. 
that they would say about God only The Truth? 
And studied they not what is in it, 
and know that the Last Abode 
is better for those who are God-conscious? 
Will you not, then, be reasonable? (7:169) 
And those who keep fast to the Book 
and performed the formal prayer, 
We will not waste the compensation 
of the ones who make things right. (7:170) 
Mention when We shook up the mountain over them, 
as if it had been an over shadowing, 
and they thought it was that which would fall on them: 
It was said: Take firmly what We have given you 
and remember what is in it 
so that perhaps you would be God fearing. (7:171) 


QURANIC SIGN 36:45 

Madinah: And when it was said to them: 
Be Godfearing of what is in advance of you 
and what is behind you, 

so that perhaps you will find mercy. (36:45) 
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QURANIC SIGNS: 25:68-25:70 

Madinah: Those who сай! not to another god with God 
nor kill the soul which God forbade but rightfully, 

nor commit adultery. 

And whoever disregards 

and commits this will meet sinfulness. (25:68) 

The punishment will be multiplied for him 

on the Day of Resurrection. 

And he will dwell in it forever, 

as one who is despised. (25:69) 

Whoever has repented and believed 

and whose actions were done as one in accord with morality, 
for those God will substitute 

for their evil deeds benevolence. 

And God had been Forgiving, Compassionate. (25:70) 


QURANIC SIGN 19:58 

Madinah: Those are those to whom God was gracious 
from among the Prophets of the offspring of Adam 

and whomever We carried with Noah 

and of the offspring of Abraham and Jacob, 

from among whomever We guided and elected. 

When are recounted to them the signs of the Merciful 

they fell down, crying, ones who prostrate themselves. (19:58) 
Then, after them succeeded a succession 

who wasted the formal prayer 

and followed their lusts. 

So they will meet error, (19:59) 

but the ones who repented and believed 

and did as ones in accord with morality. 

For those will enter the Garden 

and they will not be wronged at all, (19:60) 

Gardens of Eden which The Merciful 

promised His servants in the unseen. 

Truly, He, His promise had been that which is kept. (19:61) 
They will not hear in them idle talk, nothing but: 

Peace. And they will have their provision in them. (19:62) 
This is the Garden which We will give as inheritance 

to whomever of Our servants who had been devout. (19:63) 
And we come forth not but by the command of your Lord. 
To Him belongs whatever is in advance of us 

and whatever is behind us and whatever is in between that. 
And your Lord had not been forgetful, (19:64) 
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the Lord of the heavens and the earth, 
and what is between them! 
So worship Him and maintain you patience in His worship. 
Have you known any namesake for Him? (19:65) 
And the human being says: When I am dead, 
will I be brought out living? (19:66) 
Will the human being not remember that We created him 
before when he be of nothing? (19:67) 
So by your Lord, certainly, We will assemble them and the satans. 
Again, We will parade them around hell, 
ones who crawl on their knees. (19:68) 
Again, We will tear out every partisan, 
whoever of them was more severe in stubborn rebellion 
against The Merciful.(19:69) 
After that We are greater in knowledge of those, 
they who are most deserving of roasting in it. (19:70) 
There is none of you, but ones who go down to it. 
This had been a thing decreed, 
that decreed by your Lord. (19:71) 


QURANIC SIGNS 20:130-20:131 

Madinah: So have you patience with what they say 

and glorify the praises of your Lord before the coming up of the sun 
and before sunset and during the nighttime night watch 

and glorify at the end of the daytime, 

so that perhaps you will be well-pleased. (20:130) 

And stretch not out your eyes 

for what We gave of enjoyment in this life to spouses 

among them as the luster of this present life 

so that We try them by it. 

And provision of your Lord is Best and that which endures. (20:131) 


QURANIC SIGNS 56:81-56:82 
Madinah: Then, is it this discourse 

that you are ones who scorn? (56:81) 
And you make it your provision that you, 
you deny the Recitation. (56:82) 


QURANIC SIGN 26:197 

Madinah: Would it not be a sign for them 
that is known to the knowing 

among the Children of Jacob? (26:197) 
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QURANIC SIGNS 26:224-26:227 

Madinah: As for the poets, 

the ones who are in error follow them. (26:224) 

Have you not considered that 

they wander in every valley (26:225) 

and that they say what they accomplish not? (26:226) 
But those who believed and did 

as the ones in accord with morality 

remembered God frequently 

and helped themselves after they were wronged. 

And those who did wrong will know 

by which overturning they will be turned about! (26:227) 


QURANIC SIGNS 28:52-28:55 

Madinah: Those to whom We gave the Book before it, 
they believe in it. (28:52) 

And when it is recounted to them, 

they say: We believed in it. 

Truly, it is The Truth from our Lord. 

Truly, even before it we had been 

ones who submit to God. (28:53) 

Those will be given their compensation 

two times because they patiently endured 

and drive off evil deeds with benevolence 

and they spend out of what We provided them. (28:54) 
And when they heard idle talk, 

they turned aside from it and said: 

To us are our actions and to you are your actions. 
Peace be to you! We are not looking for 

the ones who are ignorant. (28:55) 


QURANIC SIGN 17:26 

Madinah: And give to the possessor of kinship his right 

and to the needy and to the traveler of the way. 

And spend not extravagantly an extravagant spending. (17:26) 


QURANIC SIGNS 17:32-17:33 

Madinah: And come not near committing adultery. 
Truly, it had been a great indecency! 

How evil a way! (17:32) 

And kill not a soul that God forbade, but rightfully. 
And whoever was slain as one who is treated unjustly, 
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surely, We assigned for his protector, authority, 
but he should not exceed all bounds in killing. 
Truly, he would be one who is helped by the Law. (17:33) 


QURANIC SIGN 17:57 

Madinah: Those are those to whom they call to, 
they are looking for an approach to their Lord 
~—whoever is nearer—and they hope for His mercy 
and they fear His punishment. 

Truly, the punishment of your Lord 

had been one to beware. (17:57) 


QURANIC SIGNS 17:73-17:80 

Madinah: And, truly, they were about to persecute you 
for what We revealed to you 

so that you would devise against Us other than it. 
And, then, they would take you 

to themselves as a friend. (17:73) 

And if We made you not firm, certainly, 

you were about to incline to them a little. (17:74) 

And, then, We would have caused you 

to experience a double of this life 

and a double after dying. 

Again, you would find for yourself no helper 

against Us. (17:75) 

They were about to hound you from the region 

that they drive you out of it. 

Then, they would not linger in expectation 

behind you but for a little while. (17:76) 

This is, surely, the way 

with whomever We sent before you 

of Our Messengers. 

And you will not find in Our way any revision. (17:77) 
Perform the formal prayer 

from the sinking sun until the darkening of the night 
and the recital at dawn. 

Truly, the dawn recital had been one that is witnessed. (17:78) 
And keep vigil with it in the night 

as a work of supererogation for you. 

Perhaps your Lord will raise you up 

to a station of one who is praised. (17:79) 

And say: My Lord! Cause me to enter a gate in sincerity. 
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And bring те ош as опе who is brought out in sincerity. 
And assign me from that which proceeds from Your Presence 
a helping authority. (17:80) 


QURANIC SIGN 10:40 

Madinah: And of them are some who believe in it 
and of them are some who believe not in it. 

And your Lord is greater in knowledge 

of the ones who make corruption. (10:40) 


QURANIC SIGNS 10:94-10:97 

Madinah: So if you had been in uncertainty 

about what We caused to descend to you, 

then, ask those who recited the Book before you. 

Certainly, The Truth drew near you from your Lord 

so you have not been among the ones who contest. (10:94) 
You have not been among those who denied the signs of God, 
for, then, you would be among the ones who are losers. (10:95) 
Truly, those against whom is realized 

through the Word of your Lord, will not believe. (10:96) 
—even if every sign drew near them— 

until they consider the painful punishment. (10:97) 


QURANIC SIGN 11:12 

Madinah: So would you perhaps be one who leaves 

some of what is revealed to you? 

Or is your breast that which is narrowed by it because they say: 
Why was a treasure not caused to descend to him 

or an angel drew near him? 

Truly, your are only a warner. 

And God is a Trustee over everything. 

Or they say: He devised it. (11:12) 


QURANIC SIGN 11:17 

Madinah: /$ he, then, who had been 

on a clear portent from his Lord, 

and recounts it from Him as one who bears witness 
—and before it was the Book of Moses, a leader 

and a mercy—like them? 

Those believe in it. 

Whoever is ungrateful for it among the confederates, 
he is promised the fire! 
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So be you not hesitant about it. 
Truly, it is The Truth from your Lord, 
except most of humanity believes not. (11:17) 


QURANIC SIGN 11:114 

Madinah: And perform the formal prayer 

at the two ends of the daytime 

and at nearness of the nighttime. 

Truly, benevolence causes evil deeds to be put away. 
That is a reminder for the ones who remember. (11:114) 


QURANIC SIGNS 12:1-12:3; 12:7 

Madinah: Alif Lam Ra. That are the signs of the clear Book. (12:1) 
Truly, We caused to descend a Recitation in Arabic 

so that perhaps you will be reasonable. (12:2) 

We relate to you the fairer of narratives 

through what We revealed to you of this, 

the Quran, although you had been 


before this among the ones who are heedless. (12:3) 
жжжжж 


Certainly, there had been іп Joseph 
and his brothers signs for the ones who ask. (12:7) 


QURANIC SIGN 15:87 
Madinah: And, certainly, We gave you seven often repeated parts 
of the sublime Quran. (15:87) 


QURANIC SIGN 6:20 

Madinah: Those to whom We gave the Book 

recognize it as they recognize their own children. 

But those, they who lost themselves, they believe not. (6:20) 


QuRANIC SIGN 6:23 

Madinah: Again, their dissent will not be 

but that they would say:By God! Our Lord! 

We had not been ones who are polytheists. (6:23) 


QURANIC SIGN 6:91 


Madinah: And they measured not God with His true measure 
when they said: 


God caused not to descend anything to a mortal. 
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Say: Who caused the Book to descend 
that was brought about for Moses 
as a light and guidance for humanity? 
You make it into parchments. 
You show them some of it and conceal much of it. 
And you were taught what you know not, 
you nor your fathers. 
Say: God revealed it. 
Again, forsake them playing, engaging in their idle talk. (6:91) 


QURANIC SIGN 6:93 

Madinah: And who does greater wrong 

than he who devised lies against God or said: 

It was revealed to me, when nothing is revealed to him. 
Or who said: I will cause to descend 

the like of what God caused to descend. 

And if you would see when the ones who are unjust 

are in the perplexity of death and the angels 

—the ones who stretch out their hands will say: 
Relinquish your souls. 

Today, you will be given recompense 

with the humiliating punishment 

for what you had been saying about God 

other than The Truth. 

And you had been growing arrogant to His signs. (6:93) 


QURANIC SIGN 6:114 

Madinah: Will I be looking for an arbiter other than God 
while itis He Who caused to descend to you the Book, 

one that is distinct? 

And those to whom We gave the Book, 

they know that it is one that is sent down 

by your Lord with The Truth. 

So you have not been among the ones who contest. (6:114) 


QURANIC SIGN 6:141 

Madinah: And it is He Who caused gardens to grow, 

trellised and without being trellised and the date palm trees 

and a variety of harvest crops and the olives 

and the pomegranates resembling and not resembling one another. 
Eat of its fruit when it bore fruit 

and give its due on the day of its reaping 

and exceed not all bounds. 
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Truly, Не loves not the ones who are excessive. (6:141) 


QURANIC SIGNS 6:151-6:153 
Madinah: Say: Approach now. 
I will recount what your Lord forbade you: 
Ascribe nothing as partners with Him. 
And show kindness to the ones who are your parents. 
And kill not your children from want. 
We will provide for you and for them. 
And come not near any indecencies 
whether these were manifest or what was inward. 
And kill not a soul which God forbade, unless rightfully. 
He charged you with that 
50 that perhaps you will be reasonable. (6:151) 
And come not near the property of the orphan 
but with what is fairer 
until one reaches the coming of age. 
And live up to the full measure and balance with equity. 
We will not place a burden on any soul, but to its capacity. 
And when you said something, 
be just, even if it had been with possessors of kinship 
and live up to the compact of God. 
Thus, He charged you with it 
so that perhaps you will recollect. (6:152 
And this is My straight ра} 
so follow it and follow not the ways 
that will split you up from His way. 
That He has charged you of it 
so that perhaps you would be God-conscious. (6:153) 


QURANIC SIGNS 31:27-31:29 

Madinah: Ала if trees on the earth were only pens 

and the sea causes to increase after that 

with seven more seas that were ink, 

yet the Words of God would not come to an end. 

Truly, God is Almighty, Wise. (31:27) 

Your creation and your Upraising 

are not but like that of a single soul. 

Truly, God is Hearing, Seeing. (31:28) 

Have you not considered 

that God causes the nighttime to be interposed into the daytime 
and causes the daytime to be interposed into the nighttime 
and caused the sun to become subservient and the moon, 
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each run for a term, that which is determined 
and that God is Aware of what you do? (31:29) 


QURANIC SIGN 34:6 

Madinah: And consider those who were given the knowledge 
that what was caused to descend to you from your Lord. 
It is The Truth and it guides to a path of 

The Almighty, The Worthy of Praise. (34:6) 


QURANIC SIGNS 39:52-39:54 

Madinah: Know they not that God extends the provision 

for whomever He wills and tightens it for whom He wills? 

Truly, in this are, certainly, signs for a folk who believe. (39:52) 
Say: O My servants who exceeded all bounds against themselves, 
despair not of the mercy of God. Truly, God forgives all impieties. 
Truly, He is The Forgiving, The Compassionate. (39:53) 

Be penitent to your Lord and submit to Him 

before the punishment approaches you. 

Again, you will not be helped. (39:54) 


QURANIC SIGNS 40:56-40:57 

Madinah: Truly, those who dispute about the signs of God 
without any authority having approached them, 

there is nothing but having pride in their breasts. 

They will never be ones who reach its satisfaction. 

So seek refuge in God. 

Truly, He, He is The Hearing, The Seeing. (40:56) 
Certainly, the creation of the heavens and the earth 

is greater than the creation of humanity, 

yet most of humanity knows not. (40:57) 


QURANIC SIGNS 42:23-42:25; 42:27 

Madinah: That is what God gives as good tidings to His servants 
who believed and did as the ones in accord with morality. 

Say: I ask you not for compensation, but for the affection for any kin. 
And whoever gains benevolence, 

We will increase for him goodness in it. 

Truly, God is Forgiving, Most Ready to Appreciate. (42:23) 

Or they say: He devised against God a lie. 

But if God wills He would have sealed over your heart. 

And God blots out falsehood and verifies The Truth by His Words. 
Truly, He is Knowing of what is in the breasts. (42:24) 

And He is the One Who accepts the remorse of His servants 
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and pardons their evil deeds. 
And He knows what you accomplish. (42:25) 
жжжжж 
And if God extended the provision for His servants, 
they would be insolent in the earth, 
but He sends down by measure whatever He wills. 
Truly, He is The Aware, The Seeing of His servants. (42:27) 


QURANIC SIGN 45:14 

Madinah: Say 10 those who believed: 

Forgive those who hope not for the Days of God 
that He give recompense to a folk 

according to what they had been earning. (45:14) 


QURANIC SIGN 46:10 

Madinah: Say: Considered you if this had been from God 
and you were ungrateful for it 

and bore witness as one who bears witness 

from among the Children of Jacob to its like 

and believed in it, yet you grew arrogant, 

how unjust you are; 

truly, God guides not the folk, the ones who are unjust. (46:10) 


QURANIC SIGN 46:15 

Madinah: And We charged the human being with kindness 
to ones who are his parents. 

His mother carried him painfully 

and she painfully brought him forth. 

And the bearing of him and the weaning of him 
are thirty months. 

When he was fully grown, having come of age 
and reached forty years he said: 

My Lord! Arouse me that I may give thanks 
for Your divine blessing, 

that with which You were gracious to me 

and to ones who are my parents 

and that I do as one in accord with morality 

so that You be well-pleased 

and make things right for me and my offspring. 
Truly, 1 repented to You and, truly, 

1 ат of the ones who submit to God. (46:15) 
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QURANIC SIGN 46:35 

Madinah: So have you patience as endured patiently 
those imbued with constancy of the Messengers 

and let them not seek to hasten the Judgment. 

As, truly, on a Day they will see what they are promised 
as if they lingered not in expectation 

but for an hour of daytime. 

This is delivering the message! 

Will any be caused to perish but the folk, 

the ones who disobey? (46:35) 


QURANIC SIGN 18:28 
Madinah: And have you patience yourself 
with those who call to their Lord 

in the morning and the evening, 

wanting His Countenance. 

And let not your eyes pass over them 
wanting the adornment of this present life. 
And obey not him whose heart 

We made neglectful of Our Remembrance 
and who followed his own desires 

and whose affair had been excess. (18:28) 


QURANIC SIGNS 18:83-18:101 

Madinah: And they will ask you about Dhu-l Qarnayn. 
Say: Í will recount to you a remembrance of him. (18:83) 
Truly, We established him firmly on the earth 

and gave him a route to everything. (18:84) 

So he pursued a route (18:85) 

until when he reached the setting of the sun. 

He found it beginning to set in a spring of muddy water. 
And he found near it a folk. 

We said: O Dhu-l Qarnayn! 

Either you will punish them 

or you will take them to yourself with goodness. (18:86) 
He said: As for him who did wrong, 

we will punish him. 

Again, he will be returned to his Lord 

Who will punish him with a horrible punishment. (18:87 ) 
But as for him who believed 

and did as one in accord with morality, 

he will have the fairer recompense. 
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And we will say to him of our command with ease. (18:88 ) 
Again, he pursued a route (18:89) 
until when he reached the rising place of the sun. 
He found it coming up on а folk 
for whom We make not any obstruction against it. (18:90) 
Thus, We, surely, enclosed whatever was near him 
through awareness. (18:91) 
Again, he pursued a route (18:92) 
until when he reached between two embankments. 
He found behind them a folk who would almost not understand 
any saying. (18:93) 
They said: O Dhu-l Qarnayn! 
Truly, Gog and Magog are ones who make 
corruption in and on the earth. 
Will we assign to you payment 
if you have made an embankment 
between us and between them? (18:94) 
He said: What my Lord established firmly for me is better, 
50 assist me with strength. 
Í will make a fortification between you and between them. (18:95) 
Give me ingots of iron, until when he made level between the two cliffs. 
He said: Blow, until when he made it a fire. 
He said: Give me molten brass to pour out over it. (18:96) 
So they were not able to scale it 
nor were they able to dig through it. (18:97) 
He said: This is a mercy from my Lord. 
So when the promise of my Lord drew near, He will made it powder. 
And the promise of my Lord had been true. (18:98) 
And that Day We will leave some of them 
to surge like waves on some others. 
And the trumpet will be blown, then, - 

We will gather them altogether. (18:99) 
We will present the depths of hell 
on that Day in plain view to ones who are ungrateful, (18:100) 
to those whose eyes had been screened 
from My Remembrance and who had not been able to hear. (18:101) 


QURANIC SIGNS 16:126-16:128 

Madinah: And if you chastised, then, 

chastise with the like 

of that with which you were chastised. 

But if you endured patiently, certainly, 

it is better for the ones who remain steadfast. (16:126) 
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Апа have you patience and your patience is only from God. 
And feel not remorse over them, 
nor be you troubled about what they plan. (16:127) 
Truly, God is with those 
who were God-conscious and those, 
they are ones who are doers of good. (16:128) 


QURANIC SIGNS 14:28-14:29 

Madinah: Have you not considered those who substituted ingratitude 
for the divine blessing of God 

and caused their folk to live in abodes of nothingness? (14:28) 

They will roast in hell. Miserable will be the stopping place! (14:29) 


QURANIC SIGNS 32:15-32:20 

Madinah: Only those believe in Our signs who, 

when they were reminded of them, fall down, 

ones who prostrate themselves 

and glorify the praise of their Lord 

and they grow not arrogant. (32:15) 

whose sides deliberately avoided their sleeping places 
to call to their Lord in fear and hope. 

And they spend of what We provided them. (32:16) 
No soul knows what was concealed for them of comfort 
for their eyes as a recompense 

for what they had been doing. (32:17) 

15 he who had been one who believes 

like he who had been one who disobeys? 

They are not on the same level. (32:18) 

As for those who believed 

and did as the ones in accord with morality, 

for them are Gardens as places of shelter, 

hospitality for them for what they had been doing. (32:19) 
And as for those who disobeyed, 

their place of shelter will be the fire. 

Every time they would want to go forth from there, 
they would be caused to return to it. 

And it will be said to them: 

Experience the punishment of the fire 

which you had been denying! (32:20) 


QURANIC SIGN 30:17 
Madinah: So glory be to God at the time of the evening hour 
and at the time when it comes to be the morning! (30:17) 
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QURANIC SIGNS 29:1-29:11 
Madinah: Alif Lam Міт. (29:1) 
Assumed humanity that they will be left 
because they say: We believed and they will not be tried? (29:2) 
And, certainly, We tried those who were before them. 
Then, certainly, God knows those who were sincere 
and knows the ones who lie. (29:3) 
Or assumed those who do evil deeds that they will out do Us? 
How evil is that about which they give judgment! (29:4) 
Whoever had been hoping for the meeting with God, 
then, truly, the term of God is that which arrives. 
And He is The Hearing, The Knowing. (29:5) 
Whoever struggled, he struggles only for himself. 
Then, truly, God is Sufficient for the worlds. (29:6) 
And those who believed and do 
as ones in accord with morality, 
certainly, We will absolve them of their evil deeds 
and We will give recompense for the fairer 
of what they had been doing. (29:7) 
And We charged the human being with goodness 
to ones who are his parents 
and if they struggled with you that you ascribe partners with Me, 
that of which for you there is no knowledge 
then, obey them no 
To Me is your return and I will tell yo. 
of what you had been doing. (29:8) 
And those who believed 
and did as the ones in accord with morality, 
We will, certainly, cause them to enter 
among the ones in accord with morality. (29:9) 
And of humanity is he who says: 
We believed in God. 
But, when he was maligned for the sake of God, 
he mistook the persecution by humanity for a punishment by God. 
And if help drew near from your Lord, 
they would, surely, say: We had been with you. 
Is not God greater in knowledge 
of what is in the breasts of beings? (29:10) 
And, certainly, God knows those who believed 
and, certainly, He knows the ones who are hypocrites. (29:11) 
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APPENDIX 2: CORRELATION BETWEEN THE PRESENT ORDER OF 
CHAPTERS IN THE QURAN AND THEIR CHRONOLOGICAL ORDER 


1-96 42 = 25 83 = 84 
2= 68 43-35 84-30 
3-73 44- 19 85-29 
4-74 45-20 86 = 83 
5-1 46-56 87-2 
б= 111 47-26 88-8 
7-81 48-27 89-3 
8-87 49-28 90-33 
9-92 50-17 91-60 
10-89 51-10 92-4 
11 =93 52 = 11 93-99 
12 = 94 53 = 12 94 = 57 
13 = 103 54 = 15 95 = 47 
14 = 100 55-6 96 = 13 
15 = 108 56 = 37 97 = 55 
16 = 102 57-31 98-76 
17 = 107 57=34 99 = 65 
18 = 109 59 = 39 100 = 78 
19 = 105 60 = 40 101 = 59 
20 = 113 61=41 102 = 24 
21 = 114 62 = 42 103 = 22 
22 = 112 63 = 43 104 = 63 
23 = 53 64 = 44 105 = 58 
24 = 80 65 = 45 106 = 49 
25 = 97 66 = 46 107 = 66 
26 = 91 67-51 108 = 64 
27-85 68 = 88 109 = 61 
28 =95 69 = 18 110 = 62 
29 = 106 70 = 16 111 =48 
30= 101 71-71 112= 5 
31 = 75 72= 14 113= 9 
32 = 104 73 = 21 114 = 110 
33 = 77 74 = 23 

34 = 50 75 = 32 

35 = 90 76 = 52 

36-86 77-67 

37-54 78 - 69 

38-38 79-70 

39-7 80-78 

40-72 81-79 


41-36 82-82 
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NOTE TO THE TEXT 
1, Mohammad Hashim Kamali, “Reading the Signs.” 


NOTES TO THE EPILOGUE 

1. Wagqidi’s (748-822 CE) account ends here according to Muir (although it does appear 
in the .Rizwi Frizer et. al translation of The Life of Muhammad (al-Waqidi’s Kitab al- 
Maghazi. What edition was Muir translating from?) {bn Hisham (d. 833 CE) adds the 
following: O people! You have rights demandable of your wives, and they have 
rights-demandable of you. Upon them it is incumbent not to violate their conjugal faith 
nor commit any act of open impropriety; which things if they do, you have authority 
shut them up in separate apartments and to beat them with stripes, yet not severely. 
But if they refrain therefrom, clothe them and feed them suitably. And treat your 
women well: for they are with you as captives and prisoners. They have not power 
over anything as regards themselves. And you have verily taken them on the security 
of God: and have madc their persons lawful unto you by the words of God. (Ibn Ishaq 
with notes from Ibn Hishami p 436. Ibn Ishaq’s dates are 704-761-770 CE. As the birth 
date of Ibn Hisham is not certain, all three, Waqidi, Ibn Hisham and Ibn Ishaq were 
contemporaries who may or may not have met. Further research needs to be done re- 
garding this passage as it has caused great controvery over the centuries.) 
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